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ABSTRACT

The thesis comprises, in roughly equal proportions, a commentary on the first
book of Heliodoros Aithiopika (a Greek novel of the third or fourth century
A.D.); and prolegomena which treat issues raised by the work as a whole. A
literal translation of Aithiopika I is included as an appendix.

In the commentary a range of points is covered, including philological and
textual points, and questions of literary interpretation, and of the historical
background of the action of the novel. Some of the literary points relate to the
whole corpus of extant ancient Greek novels. One particularly obscure
historical point, the identity of the ‘Boukolofi’, is given extended consideration.

The prolegomena consists of five chapters. The first is a brief survey of the
textual tradition of the work. The second examines the question of its date of
composition and of the identity of its author, surveying the history of this
debate, and showing how the evidence of vocabulary can be used to add weight
to the argument in favour of accepting the fourth century date (rather than the
third century date favoured by some scholars), and the view that Heliodoros
was a Christian. The third chapter disputes the current view that the use of
terms for divine agencies in the text reflects a lack of a systematic theology.
The fourth chapter asks whether the text bears any traces of the local cult of
the author’s home town of Emesa, and answers with a tentative affirmative. In
the fifth chapter the author considers how his contributions to our
understanding of the historical and conceptual background of the text could
affect our interpretation of it as a literary work.
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A NOTE ON THE TEXT

In the commentary the text of the Budé is quoted in the lemmata, even where I
disagree with it. As a result, it is the text which is criticized most often
Nonetheless, it is probably the best text, as well as the most accessible for many
readers. It also has the advantage of numbering sentences as well as sections.
However, the Budé line breaks, by which references are given in the TLG, have
not been retained, nor has the practice of starting each sentence with an upper
case letter.

One result of the lack of co-operation between Dérrie, Rattenbury and Lumb,
and Colonna is that they each have differing systems of assigning letters to the
manuscripts of Heliodoros. For convenience a table has been compiled of the
three sets of sigla used by Dorrie, Rattenbury and Lumb, and Colonna.
Detailed descriptions of the MSS are to be found in Colonna’s introduction, as
well as in some of the library catalogues. In the commentary I rely largely on
the reports of the MSS given in the apparatus of the Budé, and employ the
sigla used there; these are in bold type in this table.



Manuscript Budé Colonna Dérrie

VATICANUS GRAECUS 157 \% \% \%
MARCIANUS 411 N A v,
VATICANUS OTTOBONIANUS 226' 0O x v,
MARCIANUS 409 ff.1-163 Z y4 E
MONACENSIS 96 ff. 278-322 (books I-III) Y b e,
HIEROSOLYMITANUS cod.palimp.S.Crucis 57 (frgs.) J J H
MARCIANUS 410 X D E’
VATICANUS GRAECUS 1390 ff.159-200° C C Z
MONACENSIS 157 f£.124-167 M M v,
LUGDUNENSIS XVIII 73 F ff. 1-195 L k! vV,
LUGDUNENSIS VOSSIANUS GR. 61 A A k vV,
VINDOBONENSIS HIST.GR.130 ff. 1-62 (books I-IX 13) B S K
PARISINUS GR.BIBL.NAT. 2905 Ql R M
PALATINUS 125 P P m,
PARISINUS GR.BIBL.NAT. 2896 Q2 g m,
MARCIANUS 607 ff. 1 sqq. E G
VINDOBONENSIS HIST.GR. 116 , A a g,
LAURENTIANUS MEDIC. LXX 36 F L D
TAURINENSIS B III 29 f£29-106 (olmCV11;catno.120) T T T
PARISINUS GR BIBL.NAT. 2904 DI F P,
PARISINUS GR BIBL.NAT. 2906 D2 G P
PARISINUS GR BIBL.NAT. 2907 ff. 1-162 D3 H P,
NEAPOLITANUS BORBONICUS GR. III A 2* N P

IS

POLITIANI TRANSLATIONIS FRAGMENTUM Pol.
ROM.VALLICELIANUS GR.61 a (XCII Allacci) cont.excerpta y
ROMANUS BIBL.NAT. 11 cont.excerpta o
CANTABRIGIENSIS UNIV. Dd.IV 16 cont. excerpta - Ps

MATRITENSIS GR.73 (nunc 79) ff.181-196v;212-213v;excerpta Q 0)

[ESCURIALENSIS I-T-6, anno 1671 combustus =

[MEMMIANUS DEPERDITUS Y]
P. AMHERST 160 (cont. VIII 16.6-7; 17.3-4)6

Erroneously described by the Bud¢ as 228.

Erroneously described by Dorrie as 1930.

Erroneously described by Dérrie as Parisinus 125,

“Colonna describes this as ITT AA 2, and says in his introduction that it is 205 in the
catalogue of Cyrillus (in fact it is on p194 of the catalogue of Cyrillus, which has no numbers
other than page numbers). Dependence on Colonna probably explains why Dérrie describes it
as Borbonicus Neapolitanus 205, a number which cannot otherwise be interpreted from the
published catalogues (unless there is an alternative edition of the catalogue of Cyrillus which
I have not seen). There is a new catatogue of this library; the manuscript in question does not
appear in vol.I, published in 1962; the long promised vol.II has not yet appeared.

Erroneously described by Dérrie as Dd IV 28.

Pack 2797. This is a fragment of parchment written on both sides in an uncial hand of the
sixth or seventh century. There is a transcription and brief discussion of this fragment of in




Dorrie, Rattenbury and Lumb, and Colonna worked at a time when confidence
in stemmatics was at its height, and all offer rather different stemmata for
Heliodoros, none of which are conclusive. The proposed stemmata do of
course reflect the affinities which exist between manuscripts. The main
advantage of the stemmata is to enable an editor to decide which manuscripts
not to use. The reader is referred to the stemma in the first volume of the Budé
for a general outline. Essentially the stemma of Colonna differs from that of
the Budé editors in that it assumes that Z is derived from the archetype via an
independent exemplar, rather than being derived from the same exemplar as
CBP (so the tradition is in effect regarded is tripartite rather than blpamte ).

Dorrie differs by making M a descendant rather than a brother of V. There is
enough contamination to make the stemma of the manuscripts which are used
of little help when deciding which reading to print. The texts of the Budé and
of Colonna are fairly sound, but over-reliance on stemmatics, and an associated
tendency to favour particular manuscripts is the main cause of the poor
decisions about which reading to print which these editors made.

In addition, both Colonna and the Budé editors, although at odds with each
other, were reluctant to print emendations, on the grounds that the style of
Heliodoros is in any case strange and unconventional. Colonna was more
extreme in this policy. The editors of the Budé felt obliged to emend more
often, partly because they favoured a third century date for Heliodoros whereas
Colonna favoured a fourth century date, and it was assumed that more stylistic
oddity was possible for a fourth century author. They were restrained to some
extent by their policy of printing the manuscript reading at those places (which
are indicated in the apparatus) where only Rattenbury or only Lumb wished to
emend. Furthermore, although both the Budé editors (vol. I pLXI) and
Colonna accept that departures from ‘pure’ Greek usage should be expected in
Heliodoros, both made judgements based on their own rather impressionistic
ideas about the extent of the departures from pure Greek to be expected.
(Koraes, on the other hand, knew ‘late’ Greek, and could compare Heliodoros
directly with fourth century contemporaries, and did not compare his Greek
with pure Attic.)

M. Gronewald ZPE 34 (1979) 19-21. The only implications for the text appear to be 1. to
support the conjecture of Koraes, 10 jév, at VIII 17.4.3; 2. to supply the variant dxpofv for
jpeyiotny at VIII 17.4.2, a variant which has a Heliodorean ring. The complete lack of papyri
of Heliodoros is not surprising if the Aithiopika was composed in the late fourth century.

A point which the Bud¢ editors accept in the introduction to their voL.IIL, pV.



An important bone of contention between Colonna and the Budé editors is the
value of C.* Colonna rightly regards this manuscript as ‘corrected’ by a scholar
who removed many genuine readings where the Greek is unconventional, and
argued that the Budé editors sometimes went wrong because they over-valued
it, a charge which they partly accept in the introduction to their third volume.

There are two ways in which the procedures of the earlier editors can be
improved. The first is to improve our knowledge of good Greek usage; in this
we are assisted now by the availability of the electronic Thesaurus (TLG),
which enables us for instance to demonstrate that the MSS reading at I 13.1 is
good Attic, and that the ‘normalising’ emendation has no support either in
Attic or in late Greek (v. the note below ad I 13.1 moAitnyv . .. &rnopnvag).

The second way in which the procedures of earlier editors can be improved is
by attempting to define Heliodoros’ own linguistic habits. Where the text is
suspect the attempt is sometimes circular, but in other cases it is possible to
form a clearer idea of what to expect than the earlier editors had, partly with
the help of the electronic Thesaurus. For instance it can be demonstrated that
many words which editors regarded as hapax legomena, presumably relying on
Dindorf’s Stephanus, are indeed hapax legomena, and there are enough such
words to show that they are a feature of Heliodoros’ style: therefore it would
be wrong to suspect a word because it is otherwise unattested. It is also
possible to demonstrate that there are several words and usages not found
before the fourth century: therefore there are no adequate grounds for
suspecting any single reading simply because it is inconsistent with pre-fourth
century usage. On the other hand there are no usages in the manuscripts which
(with the exception of Heliodoros) are restricted to a documentary context; and
there are no semitisms: therefore any defence of a suspect manuscript reading
on the grounds that it may represent a colloquial or local usage not attested in
other literary texts (which is perhaps the kind of defence which Colonna
sometimes has in mind when he prints indefensible readings) must be treated
with great caution. '

¥In spite of his low opinion of this manuscript, Colonna asserted that it preserves readings of
the copy used by Maximus Confessor in his Florilegium (PG 91, 721-1018). In fact the
attribution of the Florilegium to the seventh century Maximus, accepted by Colonna, is
spurious. It is likely to date from the ninth or tenth century, but in the absence of a critical
edition it is unclear whether the quotations from Heliodoros belong to the original, or a later,
augmented version of this Florilegium (v. M. Richard 1962).



The question of how much consistency to expect in Heliodoros’ use of Greek
remains problematic; there are things in the Greek of Heliodoros which it is
tempting to say are simply wrong, (e.g. ol @Ovteg = ‘parents’, when it
normally means ‘offspring’: cp. JR. Morgan (1978) ad IX 11.6, and S.A.
Naber Mnemosyne N.S. 1 1873 145-169; the gender of mpnotnp: cp. note
below on I 22.4 xotayifovteg), although not nearly so many as Naber (ibid.)
claims.



THE DATE AND IDENTITY OF HELIODOROS

Current estimates put the date of the Aithiopika between the third and the
fourth centuries AD..” Some of the scholars who accept the fourth century
date also accept the assertion of the earliest testimonia, that Heliodoros became
a bishop. I will argue that the fourth century date is certainly right, and that
within the fourth century the years 350-370 (as suggested by J.R. Morgan
1978) are the most likely. I will also argue from internal evidence that
Heliodoros was certainly familiar with some Judaeo-Christian literature, and
that he probably knew Latin.

The only external evidence for the date of Heliodoros are some testimonia in
church historians; we have no papyri of the Aithiopika, and the fragment of
parchment form the sixth century adds nothing to our knowledge of the date.
The internal evidence may be divided into historical and linguistic evidence.
The testimonia and the internal historical evidence have been thoroughly
studied, and work on these areas is briefly reviewed in the first two sections of
this chapter. The internal linguistic evidence has been less thoroughly
discussed, and in the third section, which deals with this evidence, some new
material is offered.

I. THE TESTIMONIA

The ancient and medieval testimonia on Heliodoros are collected in A.
Colonna’s 1938 edition of the text. There is a sensible discussion of them in
the introductory epistle of B Koraes (1804). The earliest mention of
Heliodoros by an ancient author is made by the church historian Socrates, and
this gives us our only really firm ferminus ante quem (Socrates seems to have
died in the late fifth century). Koraes, like virtually all earlier scholars, accepts
the statement by Socrates, that Heliodoros, Bishop of Trikka in Thessaly in the
late fourth century,'® was the author of the Aithiopika."' He rejects the

’E. Feuillatre (1966 p147) places the Aithiopika in the time of Hadrian. He writes ‘Nous
croyons en effet qu’ Héliodore a écrit son roman pour illustrer, grace a une fiction édifiante,
la veracité de I'oracle, le prestige de Delphes comme centre religieux ou intellectuel, la
mission civilisatrice échué a la cité d’ Apollon. C’était le temps ou Hérode Atticus en méme
temps que I'empereur continuent a rendre a Delphes une partie de sa gloire.’ His arguments
concerning the date can be safely ignored.

Socrates’ statement is in his book V, which covers the reign of Theodosios. Therefore it is
implicit, but not certain that Socrates thought that Heliodoros was bishop during the reign of
Theodosios.

Ysocrates Ecclesiastical History V 22 (PG 67,63) &AL 10D eV év Osooaiig €80vg
apxMyos ‘Hhodwpog Tpixkng tiig £xel yevopevog Erickonog, 0D AEYETOL TOVIILOITOL
épwtikd Pifrio & véog v cvvétake kol AiBomikd tpoomydpevoe. The context is that
Heliodoros is alleged to have introduced celibacy for the priesthood in Thessaly.

10



additional information of the later testimonia as erroneous. Koraes largely
defined the communis opinio of the nineteenth century.'?

The late nineteenth and the twentieth century tradition of placing Heliodoros in
the third century has its origins with E. Rohde. Rohde (1914) 460(432)-
473(444) spent thirteen pages refuting the view of Koraes that Heliodoros was
Christian, and arguing that his theology was rather Neo-Pythagorean. From
these pages one can get the impression that Rohde thought that Heliodoros is
not bad enough to justify us damning him as a fourth century writer and a
Christian. He takes the fact that Heliodoros shows familiarity with Philostratos
Life of Apollonios of Tyana as a terminus post quem; he regards Heliodoros as
a heliolater and an admirer of Apollonios of Tyana, and believes (496(466)-
498(467)) that these proclivities point to a date in the reign of Aurelian.

It does not seem useful to dwell on the debate about whether Heliodoros
became a bishop; there is not enough solid evidence to go further than S.
Goldhill (1995 121), who quotes the argument of J.R. Morgan (TAPA 1989
p320), that the Aithiopika ‘has elevated love to the status of a sacrament’, and
comments that ‘this makes understandable the identification that ancient writers
made: that Heliodoros was a Christian bishop.” Koraes probably over-
emphasized any Christian element in Heliodoros, and Rohde was to some
extent right to detect elements in the religiosity of Heliodoros which can be
found in third century paganism. On the other hand Koraes appears to be
familiar with Greek patrlstlc writing; Rohde, by contrast, demonstrates 11ttle
knowledge of Christianity,” and an attempt is made below to demonstrate'*
that Koraes’ claim to find typically Christian words and phrases in the
Aithiopika is not as groundless as Rohde believed.

Many twentieth century scholars have accepted a third century dating; before
the debate about the possible historical sources for the siege of Syene in book
IX they accepted it on the basis of the arguments put forward by Rohde, and
subsequently, on the basis of the argument that Julian’s account of the siege of
Nisibis, historically inaccurate, was modelled on the siege of Syene in
Heliodoros IX, rather than the other way about.”

12Represented, for instance, by A. Chassang (1862 p415) in his monograph on the ancient
novel.
BRohdes attitude to Christianity may be studied in the final chapter, entitled ‘Das Ende’, of
E. Rohde (1925) vol.II 396(683)-404(691).
elow, in section III “The Linguistic Evidence’, p16.
SRecent scholars to accept a third century date include E.L. Bowie (1985) 136, 249-250; and
R. Lane Fox (1986) p137-138 with n52.

11



II. THE HISTORICAL EVIDENCE

As far as Koraes and Rohde were concerned the only internal evidence for the
date of the Aithiopika were details of language and thought, particularly
religious or philosophical thought. M. van der Valk (Mnemosyne 9, 1941 97-
100) introduced a new piece of evidence when he argued that the siege of
Syene in Heliodoros IX is based on the allusions to the siege of Nisibis of 350
by Julian (Or. T 22-23; III 11-12). The ensuing debate is summarised and
examined in detail by J.R. Morgan (1978) ii-xxviii. This is the best discussion
of the issue; Morgan concludes that neither Julian nor Heliodoros imitates the
other, but that they shared a common source; and that the Aithiopika was
composed after, and probably within twenty years of, the siege of Nisibis of
350 AD.

For present purposes a brief overview of the literature on this topic will suffice.

R. Keydell Polychronion: Festschrift F. Dolger Heidelberg 1950 245-250
argues that the siege of Syene is unnecessary to the plot of the Aithiopika, and
that its inclusion requires some other explanation. Keydell supposes that
Heliodoros included it after being impressed by the accounts of the siege of
Nisibis by Julian."® He also argues that the key role of the sun god in the
Aithiopika is no less consistent with a fourth than a third century date; and that
the Ethiopians’ rejection of their nétplov of human sacrifice at the end of the
novel, and the Gymnosophists’ rejection of all sacrifice, amounts to a
recommendation of Christian worship.

A. Colonna Athenaeum 28 (1950) 79-87 draws attention to the similarities
between the description of cataphracts in Heliodoros and the descriptions of
them by Julian (Or. I 30, III 7), and emphasizes the verbal similarities between
the description of the siege of Syene in the Aithiopika and Julian’s descriptions
of the siege of Nisibis. He argues that while the version of the siege of Nisibis
in Theodoret (Eccl. Hist. 11 30, followed by Zonaras XIII 7.1ff, vol. III ed.
Dindorf) is reliable, Julian’s rather different version is supported by Ephraem
and the Chronicon Paschale, and is too historically accurate to be influenced
by fiction. He also draws attention to the testimony of the ninth century
Theodosios Melitenus that Heliodoros was bishop of Trikka in the reign of
Theodosios, and, identifying him as Theodosios I (379-395), notes that the date

16 This point is emphasized by J.R. Morgan 1978. The implication of Keydell's argument is
that the imagination of Heliodoros was fired by reading of the siege in Julian, giving the date
of publication of Julian’s Orations as a termninus post quem; whereas Morgan, suggesting that
Julian and Heliodoros had a common source, makes the siege of Nisibis itself the terminus
post quem.

12



harmonizes with the idea that the Aithiopika was composed after the
publication of Julian’s orations."’

J. Schwarz AC 36 (1967) 549-552 accepts the case made by van der Valk. He
also draws attention to apparent imitations of the Aithiopika in the Historia

Augusta which, he argues, suggests that these works were close to one another
in date.

C. Lacombrade REG 83 (1970) 70-89 argues in favour of accepting that
Heliodoros was Bishop of Trikka in the second half of the fourth century. He
cites some linguistic evidence (v. pl6 below); he also argues that Neo-
Pythagorean elements in the world view of the Aithiopika are as consistent
with a fourth as a third century date; and that the exclusion of pederasty from
the novel, and an emphasis on virginity and on the sacredness of marriage
reflect a fourth century concern for purity. He regards the view that
Heliodoros depended on Julian for his description of cataphracts, and of the
siege of Syene as the only reasonable one; and is inclined to accept the
testimony of Nikephoros Kallistos as well as that of Socrates.

T. Szepessy Acta Antiqua Academiae Scientiarum Hungaricae 24 (1976) 247-
276 accepted that there is a close link between Julian’s account of the siege of
Nisibis and Heliodoros’ siege of Syene. He argued that Heliodoros is likely to
be an early third century writer, and was the first to suggest that Julian imitated
him. In his view the evidence of Theodoret, St. Ephraem and the Chronikon
Paschale show that the construction of a bank around the walls of Syene and
the formation of a lake upon which boats could sail had no part in the historical
siege. He concludes that Julian imitated these details from Heliodoros.

E. Feuillatre (1966) was not alone in seeking evidence other than that produced
by an examination of the relations between the siege of Syene and Julian’s
accounts of the siege of Nisibis to determine the date of the Aithiopika. T AM.
Saracella Maia 24 (1972) 8-41, in an article arguing that the Aithiopika, with
its frequent lamentation, and the pessimistic opinions which Heliodoros is said
to display, reflects the turbulence of the times in which it was written, favours a
date at the end of the of third century.1 ? G. Anderson (1984 p91) in a book

" Theodosios Melitenos is not necessarily an independent witness: the Theodosian date could
tl)g seen as implicit in Socrates’ testimony: v. n10.

cf. n9.
' AM. Saracella’s tentative arguments about the date are tucked away in a footnote, p10 n6,
which is perhaps surprising in an article which endeavours to relate the Aithiopika to the
conditions of the age in which it was written. G.N. Sandy C# 67 (1974) 348 missed these
arguments, stating that Saracella favours a fourth century date. They are: 1. The respect with
which Hydaspes is described reflects the theocratic monarchy founded by Diocletian in 293;
2. The elevation of Helios-Apollo is linked to Diocletian’s persecution of Manichaeans and

13



whose thesis is that much of the narrative material in the Greek and Roman
novels is derived from Near-Eastern traditions of folk-tale and legend, draws
attention to an eighth century B.C. inscription from Syria relating the siege of
Hatarikka, and implies that Heliodoros could have known about a siege of this
type regardless of whether he knew about the siege of Nisibis: “We must
abandon any reasonable hope of establishing a contemporary allusion for a
technique so long established and memorable.””

C.S. Lightfoot Historia 37 (1988) 105-125, in a fine and detailed study of the
historical siege of Nisibis, concludes that Julian’s accounts contain a mixture of
factual information (in particular, that the city walls were breached by a torrent
of water released against them), and of fiction (in particular the idea that a dyke
erected around the city produced a lake upon which ships could sail’").
Lightfoot assumes that Julian imitated the fictional components of his account
from Heliodoros, and provides perhaps the strongest argument on the side of
those who believe that Julian imitated Heliodoros. Of course, even with
Lightfoot’s view of the evidence, it remains possible that the fictional elements
in Julian’s account were invented by himself and imitated by Heliodoros, or
derived from a source (not necessarily an historical account of the third siege of
Nisibis) which he shared with Heliodoros. The links between Heliodoros’ siege
of Syene and what Lightfoot regards as the factual elements in the sources for
the siege of Nisibis are slight: the diversion of a river, and the collapse of part
of the city walls under the weight of water. However, against those who
would use Lightfoot’s arguments to support a third century date for
Heliodoros, the argument that contemporary public interest in the siege of
Nisibis is required to explain why Heliodoros included the siege of Syene in the
Aithiopika, an incident not essential to the plot, retains its validity.

P. Chuvin (1991), in an appendix on the date of the Aithiopika (320-325),
accepts the fourth century date. He points out that as a Syrian Heliodoros was
well placed to know about the siege of Nisibis, reviews the debate about the
date, and draws attention to Themistios Disc. II 36, (a discussion of kingship
which seems barely relevant to the date of the Aithiopika). He notes that
Syriac #/I’, if it can mean fumuli, can also mean npéywpo. On an apparent
discrepancy between the account of Julian and Heliodoros’ Siege of Syene, and

Christians; 3. The rigorous morality demanded by that emperor explains the chasteness of the
conclusion of the Aithiopika; 4. Defenders of Greek culture appeared in the third century but
declined in the fourth; 5. The decline of the middle class in the third century created a
bipartite society such as we find in the Aithiopika.

"The inscription in question can be found at ANET3. It is far from certain that it refers to a
siege which was prosccuted by inundation.
This is the key feature of the accounts of Julian and Heliodoros which makes M. Mar6th
Acta Antiqua Hungarica 27 (1979) 239-243 conclude that they are based on a siege other
than the siege of Nisibis referred to by Theodoret, Ephraem and his biographers.

14



the other accounts of the siege of Nisibis, he writes, speculatively, “Enfin, si
aucun historien ne parle du transport des machines de guerre par bateaux, la
plupart mentionnent néanmoins ’abondance de ces machines et Chapour a bien
di les mettre sur des pontons, au moins pour les approcher des murailles.” He
regards Heliodoros, Julian and Ephraem all as well informed about the siege of
Nisibis.

G.W. Bowersock™ (1994), having discussed some of the previous
contributions to the discussion of the date of Heliodoros, describes T.
Szepessy’s interpretation of Ephraem as ‘simply wrong’. Szepessy objected
that the tumuli in Ephraem’s account of the siege of Nisibis could not be
compared with the earthworks which surrounded Syene. Bowersock asserts
that Szepessy was misled by the Latin translation of Ephraem which he used,
stating of the word there translated tumuli, “The Syriac plural taldla matches
precisely the use of yopoto to describe the earthworks in Heliodorus (9.3),
and yopoto is similarlzy the word used in two places by Julian in his account of
the siege of Nisibis.””> Bowersock then points out that the embassies to
Hydaspes in Heliodoros X appear to be echoed in the Historia Augusta:
Aurelian 33 includes Blemmyes, Exomitae (Aksumites) and giraffes; Aurelian
44 includes Blemmyes, Exomitae and Seres (Chinese). He argues that because
the Chinese would not historically have visited Ethiopia Heliodoros and the HA
are interdependent. He also suggests that the presence of cataphracts in both
the Aithiopika and the HA reflects a general interest in this type of armour
among late fourth century writers, and concludes that the HA imitated
Heliodoros.

;zln G.W. Bowersock (1994) Appendix B, ‘The Aethiopica of Heliodorus™ 149-160.
“G.W. Bowersock (1994) p155. Unfortunately Bowersock does not support his assertion:
C.S. Lightfoot Historia 37 (1988) 105-125 accepts tumuli as the proper translation of the

Sk';liac .
2Historia Augusta Sev. 56.5; Aur. 34.4.
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III. THE LINGUISTIC EVIDENCE

Several scholars have argued that the way in which Heliodoros wrote Greek
points to a fourth century date for the composition of the Aithiopika. “"D_ A.
Koraes (1804), although he did not claim that the language of Heliodoros is
specifically fourth century, does claim that it supports the view that he was
Bishop of Trikka,” which implies a fourth or fifth century date.

A. Wifstrand (Bulletin de la Société Royale des Lettres de Lund 1944-1945
69-109) adduces a handful of linguistic arguments which he asserts point to a
later rather than an earlier date for Heliodoros. These are, in brief' that the
periodic style with many participle constructions is typical of fourth century
writers such as Julian, Themistios, Basil; that ©| £veykodoo for motplic,
Aowrov for 1dn, el for g (preposition with accusative), and an article placed
between attributive adjective and noun, are late usages; that abstract nouns
with possessive pronouns are a 4th - 7th century usage; and that constructions
like &AL’ dpoiwg malg, yvvn kol wpeoPiotng Epyov eiyxeto: (IX 3.8) become
commoner in later Greek. R.M. Rattenbury CR 60 (1946) 110-111 replies
simply that this evidence is not conclusive.

M.P. Nilsson (1974) 565-567 [542-544] accepts Wifstrand’s arguments, and
confines himself to religious points. He asserts that various religious features of
the Aithiopika, which he enumerates, are more typical of the fourth than the
third century. He adds three verbal usages which he asserts point to the later
date: ol xpeirtoveg / 10 xpeittov for divinities; dOvayig for magical power;
and avtifeog for a spirit which hinders magic.

C. Lacombrade REG 83 (1970) 70-89, as well as mentioning t0 KpeittoV,
notes as late usages some terms for virginity (&kmpotog, &dLé@Bopog,
&xpavtoc).

g quote form his introductory epistle, vol. I p24-25 (my translation): “Those who do not

believe that the author of the Aithiopika was a Christian are very irrational. Even if we

lacked the testimonies of Socrates, Photios and Nikephoros, a careful reading of the text is

enough to persuade us of the author’s religion. Words and phrases from the ecclesiastical

books of the Christians, hinting at Christian history and customs, are so scattered in different
arts of the work that it is difficult to doubt that the author was a Christian.”

SThese three words occur once in Heliodoros, all together in IT 35.5. As an argument for a
late date their use here carries little weight. They are certainly used often by fourth century,
especially Christian, writers, both with reference to chastity and in other contexts. This may
be because late and Christian writers wrote more about chastity than earlier writers, but their
use for virginity or chastity is not exclusively a late development, as is shown by the
following references for their use in these senses by earlier writers. The list is complete up to
the end of the third century AD: &ypovtog, Achilles Tatios VIII 17.4; Xenophon of Ephesos
I 13.8, IV 3.3; Ps-Lucian Amores 22.2 (of avoiding homosexuality); Oppian Kynegetika 1
238; Josephos Bell. Jud. V 381; Clemens Alexandrinus Stromata 111 12.82.5; Origen Scholia
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J.R. Morgan (1978) frequently identifies words or uses of words which appear
to support a fourth century date. He treats this evidence with great caution.
The possibility of using the electronic thesaurus to make more or less
exhaustive checks of attestations of words in extant literature allows us to
reject some of these examples, but to use others with much greater confidence.

The evidence which can be gathered using the electronic thesaurus shows that
some of these linguistic points from the Aithiopika do indicate a date not
before the fourth century. There are many other such points in the text. In this
section I collect some points which seem to indicate a fourth century date. I
then collect some usages which are wholly or largely confined to Jewish or
Christian writing, and these, taken together, strongly suggest that Heliodoros
was familiar with Jewish and Christian texts. I also collect a few usages which
suggest that Heliodoros knew Latin. These three collections of linguistic
points are made on the assumption that no single point is decisive on its own,
but that cumulatively they carry great weight.27

The catalogues of expressions indicating a fourth century date, and indicating a
familiarity with Christian literature include only those examples where the
statistical evidence is most compelling.”® There are probably other expressions
which could be adduced, even from the books I have examined, particularly in
the case of phrases, which are more difficult to check than individual words.
There are certainly words not included in the catalogues for which the statistics

in Apocalypsem ed. C. Diobouniotis et al. 33; Orac. Sib. ed. ]. Geffcken (Gr. Christ. Schrift.)
VIII 429 (?meaning: text corrupt),461; Cornutus (referring to Artemis) Teubner 73.19;
aduapBopog, Chrysippos, quoted in Gellius N4 XIV 4; Ailian VH XII 1 1.97; Plutarch Art.
26.9; id. Ad principem ineruditum 781 b 6; Clemens Stromata IV 25.161.1; Athenagoras
Legatio 32.2; Diodoros I 59.3 (=Hecataeos, Jacoby Illa F25.729); axnpotog, Plato Leges 840
d 2; Xenophon Hiero 3.5; Plutarch Numa 9.5; Clemens Alexandrinus Paedagogus16.42.1;
this sense is perhaps implicit in Euripides Hippolytos 73, 76, in the opening speech of
Hippolytos.

For this survey I have examined only books I and II. The points collected from books IX
and X are mainly the result of following up suggestions in J.R. Morgan (1978). In the books
not covered by Morgan's work or my own there are probably many similar linguistic points
which could have been included, and which would have added to the weight of evidence
without changing its general import. A slightly different approach to using vocabulary to
study the dating of Chariton is adopted by C. Ruiz-Montero CQ 61 (1991) 484-489. She
examines the overlap between his vocabulary, and the vocabularies of Diodorus Siculus,
Philo, Josephos, Dio Chrysostom, and Plutarch (concluding that a greater coincidence
between Chariton and the latter two points to a date for Chariton closer to their time). Where
a text offers the right kind of evidence, a survey of the present kind points to more secure
conclusions because it utilizes almost all extant Greek texts for comparison.

Where there are ten or more attestations, I have in general included only words where less
than ten per cent of the attestations are earlier than fourth century (for the first catalogue), or
are not Jewish or Christian (for the second catalogue).
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point to a late date or a familiarity with Christian literature, or both, but less
decisively than is the case for the expressions included

I. Linguistic usages which indicate a date not before the fourth century

In this section expressions found in Heliodoros which are rarely or never found
in texts securely datable before the fourth century are collected. The
supporting evidence is in some cases presented as a complete list of those
attestations which are found in texts earlier than the fourth century, or where it
is not too cumbersome, a complete lists of attestations which includes the
fourth, and sometimes later centuries.For the sake of completeness these
lists include attestations found in texts which cannot be securely dated, or
which may have been subject to later revision (in particular, texts of
lexicographers and medical writers). When assessing the weight of evidence
that a particular expression points to a late date for the text in which it occurs,
in order to avoid circularity only those attestations found in securely datable
texts should be taken into account.

For a discussions of the implications of the following for the dating of the text
the reader should refer to the commentary ad loc : I 8.4 to KpEixxov; two
phrases in I 14.1, f) AvEyxouoa, meaning ‘mother country’; also in I 14.1 the
phrase ei¢ xo birjVEicE¢; in 1 15.8 the compound évanopEiVEiEv; 1 16.5
opuxo) used of emotion; the phrase at I 17.3, EK yEixovwy; and at I 24.4 the
use of EvGEopo¢ in connection with marriage. These are the most compelling
linguistic usages in book I which indicate that the text was not composed
before the fourth century. Such usages in other books irtjude the following.

o"mvog; there are twelve attestations of this word and its cognates (not
including one each in Hesychios and the Suda); apart from Heliodoros, only
one ofthese precedes the fourth century.

(3ap\)Xipog; only one author other than Heliodoros uses the adjective
(3ap\)xipo¢ to describe a person who sells goods at a high price: Heliodoros
has the phrase pf] Papbxipov Eivai in this sense at II 30.2; the phrase pri
(3ap\)xipo¢ BCIo occurs twice, with the same sense, in the writings of Basil of

~The lists of attestations are based mainly on searches of the version of TLG or the TLG
index, or both, current in 1995. Although there were still gaps in the TLG’s coverage of
Greek literature, the coverage up to the end of the fourth centuiy A D., which is the
significant period for present purposes, was largely complete.

~aviK(EVoq is found at Epictetos Diss. ah Arriano digestae IV 1.106. The other, later
attestations are: in Scholia on Euripides: Scholia on Oppian, A scribal note ad Babrius 92
(recorded in the edition of Cnisius): three times in Epiphanios: cognate nouns and an adverb
are attested in John Chiv sostom: Epiphanios: Sophonias: and the Concilia Oecmuenica.
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Caesarea.”' Incidentally, the thirty occurrences of the word, which is normally
applied to goods such as precious stones, are all in Christian writers,’ except
one occurrence each in Heliodoros, Aischylos and Strabo.

BuBiopdg: this noun, derived from BvBilw, and used by Heliodoros at IX 8.6,
is first attested in the fourth century.”

¢xtetopevton: The compound, used by Heliodoros at II 11.4, is otherwise
limited to the fourth century.34

povoovpyia: This word, used by Heliodoros at IT 24.3, is not otherwise found
before the fourth century.35

nupoktovpévn: Heliodoros applies this to Arsinoe, who is described as {nA®
nopaktovpévn at I1 9.1. The use of the verb, applied to a person undergoing
mental suffering, is perhaps transferred from its common application to heated
weapons, which inflict suffering. In any case, a search of TLG up to the fifth
century yields only two other references where the verb is applied to persons,
and they both belong to the fourth century.

poiokopot: used by Heliodoros at II 19.6, the verb does not seem to be
attested before the fourth century.37

‘:;Basil PG 32.1168; Homélies sur la richesse ed. Y. Courtonne 3.30.
““The authors in which the word is attested are: Aischylos, a Scholium to Aischylos, Strabo,
New Testament, Clement of Rome, Heliodoros, Basil, John Chrysostom, Theodoret,
Euseblos John Damascene, Theophylaktos, The Suda.

33There are two other attestations before the Byzantine period: Didymos the Blind
Fragmenta in Psalmos ed. Miihlenberg 746 (ad Ps. 70.21); Gregorios of Nyssea in Opera ed.
J McDonough vol.V 143 ¢9. n

Apart from a Byzantine reference (Anna Comena Alexias iii 3.4) the other occurrences
found in a search of TLG are John Chrysostom'PG 62.228, 578; and Greg. Nyss. Comment.
in cantic. canticorum in Opera ed. H. Langerbeck vol.vi 411.12.
35 However, ufocovpym occurs twice in Lucian. The authors in which povoovpyia occurs
(according to search of the TLG index) are Greg. Nyss., Scholia in Theoc., Constantius VII
Porphyrogenitus, Vettius Valens, Aristides Quintilianus (date uncertain; 3/4 AD?),
Theophylactos Simocatta, Eustathios.

¢John Chrysostom PG 60.739; Greg. Nyss. Comment. in cantic. canticorum in Opera ed. H.
Langerbeck vol. VI 287.11.
3"The other attestations are: Oribasios V' /ibri ad Eunapium IV 6.6, Proklos In Plat. rem pub.
ed. W. Kroll IT 31.27; Simplicios, in Comm. in Aristot. Gr. IX 722.30; Euteknios (date
unknown) Paraphrase of Nikander ed. 1 Gualandri 36.29; Sophonias, once; John Philoponus,
ten times; Eustathios, seven times.
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There are some words and usages attested first in Heliodoros. These never
become common in literary Greek, and their value as evidence for a late date is
difficult to weigh. This is true of Cmmﬁ) in the sense of wales of a boat.”® The
compound K(x‘cegveptém) (Heliodoros X 18.3) is not otherwise found before
the fifth century.” ? BAakevm usually means ‘to be idle’ or ‘to be stupid’ but in
Heliodoros it seems to mean ‘to live in luxury’. This is recognized as a
possible meaning in the Suda, but there are only three other attestation of the
verb where it fits.*’ -

2. Linguistic usages which show that Heliodoros was familiar with Jewish and
Christian texts.

There is a significant number of usages and phrases in the Greek of Heliodoros
which are common in Jewish and Christian writers, but never, or almost never
found in other writers. Once again, no usage on its own is sufficient to allow
us to draw any conclusion, but the accumulation of typically Jewish and
Christian usages is telling. In some cases the words in question can have a
technical or quasi-technical religious or theological sense, but very often they
do not, yet their relatively greater frequency in Philo and in Christian writers is
statistically significant,”’ and requires explanation. The explanation proposed

z;‘gmcmﬂ; is discussed in my commentary on I 1.2 (p82 below).

““J.R. Morgan (1978) points this out in his commentary ad loc. (and a search of TLG
confirms it); Morgan gives the following references: Cyril of Alexandria Hosea 164a = Pusey
1236; Amos 303d = Pusey I 464.

40Again JR. Morgan (1978) ad loc. points out that this sense is late. A search of the Duke
databank suggests that the verb is never attested in documentary texts. I have examined all
the attestations produced by a search of TLG; apart from Heliodoros X 31.4, the only ones
which require the sense ‘to live luxuriously’ are Prokopios De bellis 8.12.8; Secret History

gi 15; and probably Damaskios Life of Isidoros (ap. Photios) 50.

Statistical note: The are several words and usages noted in this section which are
predominantly found in Christian or Jewish writers, or both, whether one compares Christian
with pagan writing of the fourth century alone, or whether one compares Jewish and
Christian writing with pagan writing for the whole Roman period, or for all Greek literature
up to the end of the fourth century. It might be objected that more frequent attestation of a
word in Christian writing reflects the greater overall bulk of Christian writing. Therefore it
is necessary to quantify the relative bulk of Jewish, Christian and of pagan literature which is
recorded on the TLG and from which the lists of attestations are drawn.

The relative bulk of pagan, Jewish and Christian writing has been calculated for the first,
second, third and fourth centuries, relying, except where otherwise stated, on the dates and
word counts given in the 7LG Canon. The word counts in the Canon are for individual
works, rather than the authors’ entire output; to arrive at a figure for an author’s whole
output the figures for individual works have been added together, including works listed as
doubtful but not those listed as spurious. Obviously the division into centuries is only
approximate, and doubts about date and authorship of certain works mean that the figures
can only be approximate. In order to make the calculation less cumbersome authors
represented on the TLG by a total of less than 1,000 words have been ignored. A further
source of inaccuracies is that earlier work sometimes appears quoted in later authors or in
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ancient anthologies; and where quotations are from works no longer extant they are often
included in one or more modern collections of fragments; therefore some material is recorded
on the TLG more than once, sometimes under different dates. It is difficult to assess the
extent of this type of inaccuracy, but it does not seem likely to be great enough to distort the
figures for the relative bulk of pagan, Jewish and Christian writing by more than about 10%.

Table of word counts

Pagan Jewish Christian
1st Century
Plutarch 986,999 Josephos 491,291 N.T. (listed here as 1st 145,898
cent. for convenience)
Arrian 118,736 Philo (listed in 460,627 Ep. of Barnabus 7,057
TLG Canon as Ignatius 28,230
1 BC.-AD. 1)
Dio Chrysostom 184,008 Clement of Rome 95,214
Chariton (listed in 35,523  Others (mainly c.5,000 Others c.5,000
TLG Canon as 2nd apocalyptic)
Century)
Xen. of Ephesus 17,197
(listed in 7LG Canon
as 2nd. Century)
Others 1,121,538
TOTAL 2,464,001 956,918 281,399
2nd Century
Galen 2,608,974 Joseph & Origen 1,145,311
Asanath 8,641
Ps-Galen (date?) 178,917 Others 4,195 Clement of Alexandria 275,966
Ptolemy 419,992 Justin Martyr 168,239
Athenaios 288,522 Sibylline Oracles (Judeo- 29,475
Christian)
Lucian 286,537 Others 143,849
Ailios Aristides 331,693
Cassips Dio 451,079
Pausanias 224,602
Sextus Empiricus 209,334
Achilles Tatios 43,440
Longos 20,929
Others 2,282,054
TOTAL 7,345,073 12,836 1,762,840
3rd Century
Plotinos 216,398  Apocalyptic and Hippolytos 168,329
Hagiography ¢.5,000
Porphyry 345,744 Acts of Thomas 36,833
Others 265,452 Other Hagiography & Apocalyptic ¢.10,000
Other Christian _9.302
TOTAL 827,594 ¢.5,000 224,464
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here is that the writers who used them shared a body of texts which they read,
but which were little read by other, ‘pagan’ writers. In most cases the usages
in question are first attested in the Greek versions of the Old Testament or in
the New Testament, and this is probably how they entered the tradition of
Jewish and Christian literature in Greek.

Even where Heliodoros uses a word which could have a technical significance
in Christian writing, such as ebayyelifopot, his use of it does not seem to
reflect that technical significance in any way: the impression the reader gets is
that he is not selecting ‘Christian’ vocabulary deliberately, but that for him this
vocabulary is an ordinary part of the literary Greek which he writes. We are
forced to conclude that Heliodoros had read some Jewish and Christian
literature. We are also forced to conclude either that his reading was unusual
for a non-Christian writer, and that most other non-Christian writers had not
read such literature, or that if other writers had read such literature, Heliodoros
differed from them in being less careful than they were to exclude linguistic
usages found in such literature from his own Greek. Of course, it could be

4th Century
Oribasios 536,335 Hagiography 24,266  John Chrysostom
Libanios 537,650 Basil
Themistios 355,523 Theodoret
Julian 109,661 Eusebios
Hephaistion Astrol. 163,055 Gregorios Nyssenos
Himerios 43,390 Greg. Nazianzenos
Quintos Smyrnaios 62,202 Athanasios
Theodosios Gramm. 57,533 Didymos the Blind
Mathematicians: Synesios
Theon (Pagan?) 167,056 Epiphanios
Pappus (Pagan?) 203,422 Martyrology
Serenos (Pagan?) 32,945 Others
Others 260,823
TOTAL 2,529,595 24,266

The overall totals for all four centuries are: Pagan 13,166,263; Jewish 999,020; Christian
13,861,030, so about 47% of the literature is pagan. In the most general terms, for a word
whose popularity did not change through the centuries, we may assume that where
significantly less than 47% of attestations are in pagan writers that word was more favoured
by Jewish or Christian writers than by pagan writers; for a word whose popularity varied
through the centuries, and for which we must examine the evidence of one century in
isolatiorfwe may assume that where significantly less than 18% of fourth century attestations
are from pagan writers, that word was more favoured by Jewish and Christian writers than by
pagan writers of the fourth century. In practice, for present purposes I have adduced only
words which are almost never found in pagan writers. Mariy of the words in question appear
first in the Septuagint; including the apocryphal books this has a word count of 622,931.
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argued that Heliodoros had read only very few Jewish or Christian texts,“2 and
that his reading does not therefore reflect any exceptional interest in such texts
for a pagan writer. However, it seems likely that Christian texts had formed a
more or less substantial part of the reading of Heliodoros, though at what stage
in his education he read them, under what circumstances, and with what
objectives and response, we can only guess.

The following usages, discussed in the commentary ad loc., not only point to a
fourth century date, also seem to be typically Christian. 1 14.4 €ig 10
dinvexég; I 15.8 the compound évamopeiveiev; 1 165 opdxw used of
emotion; I 24.4 £€vBeoiog used in connection with marriage. There are many
other typically Christian usages in the Aithiopika, of which some are listed
below.

&vtiBeog is used by Heliodoros IV 7.13 not in the Homeric sense of ‘godlike’,
but to mean ‘a spirit opposed to god’. Used adjectivally in the sense ‘opposed
to god’ the word is restricted to Christian authors (some of whom also use it in
the Homeric sense). The use of the word as a noun is almost confined to
Christian writers. There are at least 80 attestations of the word in the negative
sense, although it is not always easy to distinguish the adjectival from the
substantive use.** In the only pagan text in which the word has a negative
sense** &v1iBeog is used much as it is by Heliodoros: Iamblichos De mysteriis
III 31: movmpovg &vii TV Bedv elokpivovia, oVg &M kol xoAodoiv
AVTIBE0VG.

BeRmAog Heliodoros IT 12.2, V 5.2, VI 14.7; Bepnrow Heliodoros II 25.3, X
36.3: the adjective is found predominantly in the Septuagint and Christian
writers, the verb almost exclusively so.*

gunepinotéw, Heliodoros 11 32.1: this verb is found predominantly in Jewish
and Christian texts.*®

“2ps far as 1 know, the only Christian or Jewish text for which a verbal echo in the
Aithiopika provides incontrovertible evidence that Heliodoros was familiar with it is Philo
Life of Moses: G. Lumbroso Archiv fiur Papyrusforschung 4 (1907) 66, draws attention to a
close parallel between the statement that the Egyptians regard the Nile as a god in Philo Life
of Moses 11 195 (111 24 in the edition used by Lumbroso) and the same statement in
Heliodoros IX 9.3.

43 A search of TLG produced attestations in the sense of ‘opposed to god’ in Athanasios,
Athenagoras Apol., Epiphanios, Ignatios, Irenacus, Romanus Melodus, Didymos the Blind,
John Chrysosotom, Basil of Caesarea.

44With the exception of Hesychios s.v. moAoyivaiog (if that is a pagan text).

*0f over 330 attestations of the verb, four are in lexicographers and one in a scholium.
There are seventy-seven in the Septuagint and two in Philo. All the rest are in Christian
writers apart from Julian Or. VII 22; and Julian, after all, had a Christian education, and
shows familiarity with Judaeo-Christian scripture in his Contra Galilaeos.
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gvovBponém Heliodoros II 31.1: the verb is otherwise attested about 800
times. It is not found in the New Testament or the Septuagint; nonetheless, the
other attestations are without exception in Christian writers, of whom over 30
use the word as a theological term meaning ‘to be incarnate’.*’

gvevepaiveéoBa Heliodoros X 18.3: this compound is otherwise attested only
in Jewish and Christian writing.*® It occurs once in the Septuagint (Pr. 8.31),
where, as elsewhere, it means ‘to take pleasure in, to enjoy’. The normal
construction, followed by Heliodoros, is with the dative, but in the Septuagint,
and occasionally elsewhere® it is constructed with &v + dative.

¢mpoptilm: Heliodoros has two of the 35 attestations of the verb énupo&niﬁm
at IT 25.2 and VIII 9.14; all or almost all the rest are in Christian writers.’

edayyeriopon is used eight times by Heliodoros,” and edayyéAiov three
times.”> The verb in particular is largely restricted to Jewish and Christian
writers: the TLG index reports over 1,400 attestations, of which 52 are in the
New Testament, and of which only 22 are not certainly Jewish or Christian;”
no other pagan writer uses it as often as Heliodoros does.

% The verb occurs seven times in LXX, fourteen in Philo and once in Josephos. It occurs
once in the New Testament; the rest of the 186 attestations are spread throughout over 25
Christian writers, with the exception of Achilles Tatios I 6.6, three occurrences in Plutarch,
four in Lucian, one in Galen and one each in Hesychios and the Suda.

"There is one attestation in the Suda. The noun £vovBponmolg is also attested about 800
times, exclusively in Christian texts; many references are given by Lampe.
48Philo, 10 times, including De vita Mosis 11 211; Gregory of Nyssea TLG ref 032 6.214;
Basil, 4 times, including PG 31.928; Origen Comm. in Ev. Joannis 1.9.55; Eusebios, 5 times;
Didymos the Blind 4 times; and a handful of occurrences in later Christian texts.
4ge.g. Eusebios Comment. in Isiam ed. J. Ziegler 1.71.59.
The possible exceptions are, Galen ed. Kiihn vol VIII 785.3; Kassios Iatrosophista Med.
(date uncertain; 2-3 A.D.?); Xenophon of Ephesos V 2.2. Because the texts of lexicographers
and medical writers have been subject to more or less constant revision, it is better to leave
their evidence aside from the current study. Until the question of whether the text of
Xenophon of Ephesos is an epitome (possibly of late date) has been settled, this too should
probably not be regarded as furnishing a certain attestatation of the word in a non-Christian
author.
SN110.1;1123.2; IV 15.1; V 22.3; V30.3; VI6.3; X 1.3; X 2.1.
21 14.3; 1144, X 3.1.
SBebayyeMCouat is used by the following Jewish writers: LXX, 20 times; Philo, 12 times;
Josephos, 9 times; Joseph and Asenath, once. It is used three times by Plutarch and by
Lucian; twice each by Polyaenos Strategemata, Dio Kassios, and Longos (II 33.1; IV 19.2);
and once eachb‘i’ﬁ the following: The Suda; Iamblichos (VP II 12.15); Aristophanes;
Menander Comic.; Chariton; Demosthenes; Lycurgos; Theophrastos Char.; Soranus med.;
Herodian gramm.; Herennius Philo gramm.
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gvxopiotiar the pattern of distribution is similar for edyopiotic, used by
Heliodoros at II 23.3. Of 997 attestations, 15 are in the New Testament; 77 are
Jewish;™* only 15 or so are in texts by writers who are not certainly Jewish or
Christian.53

Bavpoatodpynua Heliodoros X 39.3; Bovpotovpyéw Heliodoros IX 5.5,
214, X 16 6: The noun is otherwise found exclusively in Philo and Christian
writers.’® The verb is attested about 300 times. Of these 300 attestations only
three, besides those in Heliodoros are in pagan writers.”’

kevodo&oVvteg Heliodoros IX 19.5: the words kevodo&ia and kevodoEog are
found predominantly in Jewish and Christian writers, the verb kevodo&éw
almost exclusively 50.%®

pépovg povov N pEAovg: kol tpadpo 00 pépovg poOvov fi HEAOVG GAAN
kol yoyfic adtic yéyove Heliodoros VII 10.2 (cf. dg pélovg peEV DUBV
100 ohOpaTog N PEPOVG Thg Baoideiog dnolwidtog Heliodoros X 4.2.) for
the apparently pleonastic phrase, referring to parts of the body, A. Wifstrand
(Bulletin de la Société Royale des Lettres de Lund 1944-1945 69-109 p.102)
draws attention to several passages in Philo. The hendiadys, with pélog and
pépog in the same number and case, and usually joined by a conjunction is
almost confined to Jewish and Christian writers: there are forty-three
occurrences in Jewish and Christian writers up to the end of fourth century, and

54LXX, 4 times; Philo, 68 times; Josephos, 5 times.

33Setting asside as of doubtful provenance attestations in Ps-Aristotle Divisiones, decree in
Demosthenes 18.91, Menander in CAF III 693 (suspect on the grounds of this word and
other vocabulary), various versions of the Hist Alex. Mag., Hippokrates Praeceptiones, and
ps-Andronicus (Fragmenta Stoicorum Veterorum 111 273), we are left with five attestations in
Polybios, one in Plut. 7imoleon, one in Diodorus Siculus, two in Themistios, four in
leamos one in Aesop, and five in Philodemos De ira.

36 A search of the TLG index gives the following frequencies: Athanasios 7 times; Asterios 1,
John Chrysostom 8; Hippolytos 4; Philo 1 (De vita Mosis 1 83); Gregorius Monachus
Chronog 1; Photius 2.

"The three pagan attestations are: Xen Symp. 7.2; Plutarch Quaestiones Platonicae 1004 ¢
6; Plato Tim. 80 ¢ 7 (quoted in Stobaeos, and in Galen Frag. in Plat. Tim., CGM Suppl. I).

>¥] list all the references for the verb thrown up by a search of TLG with the exception of
those in Scholia, lexicographers and Herodian Grammaticus; of these only the first two in the
list are not either Jewish or Christian: Polyb. XII 12c 4.6; Dio Chrysostom Or. 38.29; LXX
Macchabes IV 5.10, 8.19; Martyrium Polycarp (extracted from Eusebius Eccl. Hist.) ed.
Musurillo 10.1; Martyrium Pioniis ed. Musurillo 17.1; Epiphanios Haer. 1 224, III 182;
Greg. Naz. Or. in laud. Basilii ed. Boulenger 63.5; Ps-Makarios (quater); Philo De mutatione
nominum 96, 227; Constantine VII 161.16; Ps-Clement Romanus (4th cent) Homiliae 4.9
(Gr. christ. schrifsteller 42); Ps-Justyn Martyr Ep. ad Zenam ed. Otto 509 c4; Athanasios PG
28.901; Origen Contra Celsum 8.74.3.
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four occurrences in other writers.”> Even if we were to exclude from the
reckoning Philo, with whom the expression seems to have been a particular
favourite, the tendency for it to appear in Christian rather pagan writers would
still be statistically significant.

napBevedelv: In Christian writers the active is often intransitive, meaning ‘to
be a virgin, to remain a virgin’; in pagan writers other than Heliodoros, the
active is always transitive, meaning ‘to keep as a virgin, to bring up as a
virgin’.6° Heliodoros has the verb in the following places: II 33.4
nopBevedeLy; 11 37.3 EnapBevendn; V 4.5 n@pbBevevovtog Epmtog (genitive
absolute; a transitive construction, supplying’a pronoun object, would not be

%% A search of TLG for nérog and pépog used in parallel in the same number and case shows
that they are usually joined by xai, 1€ kol or %. The references yielded by such a search for
writers up to the end of the fourth century are as follows:

a) Jewish and Christian writers: Philo Judaeus De mutatione nominum 173.10; De somnis
II 168 (conjecture); De Josepho 27 (00 pépog, o0 pérog), 187; De specialibus legibus 111
182; Quod omnis probis liber sit 89, In Flaccum 176; Legatio ad Gaium 131, 267, Virt. 32.5;
De opificio mundi 67.10 (in a passage which appears also in collections of fragments of
Theophrastos and Posidofinios: apart form the general doubtfulness of these attributions by
the editors, the use of the phrase péin kat pépn indicates that the words themselves are
probably Philo’s own); De aeternitate mundi 143; Quod Deus sit immutabilis 52.5; De vita
Mosis 1128, 11 106; Eusebius Prep. evan. 111 13.6; VIII 12.17; Hist. Eccl. VIII 12.1;
Demonstr. Evan. 1V 5.10, 4.1, V 1.13; De Laud. Constant. 12.11; 12.14; 13.2; Antiquor.
mart. PG 20.1533, 1583; Comment. in Psalm. PG 23.608, 1200; Basil Regulae morales PG
31.861; John Chrysostom /n Rom PG 50.605; In illud: Domine . . . PG 56.158; In Joannem
PG 59.101; Theodoret Intr. in Psalm PG 80.1221; Clement Stromata 1.13.57.4, 1V 26.163.1;
Protrepticus 1 8.3; Paedagogus 111 11.64; Adamantius Judaeus Physiognomica Il 1,
Athanasios Exp. in Psalm. PG 27.224; De sancta trinitate PG 28.1121, 1165; Ps-Makarios
(late 4th / early Sth century) Semones 64 XVIII 1.7 ed. H. Berthold; Ps-Clement Romanus
(4th cent) Homiliae 6.4 (Gr. christ. Schrifsteller 42).

b) Writers not known to be Jewish or Christian: Plato Leges 795 e 4 (also in Stobacus);
Tim. 77 a 1; Alexander In Aristot. topicorum comm. ed. M. Wallies 118.18; Hermogenes
nepl 1déwv 1.12.24; Iamblichos Theol. Arith. 36.5; (a fifth century pagan occurrence: Proklos
In Plat. Rempub. 1 6).

c) References ignored in the current calculation because of uncertainty over their dates:
[Themistios] (?Sophonias) In parva nat. comm. (Comment. in Aristot. Graeca vol.V.6 p21);
Ps-Makarios Homiliae Spirituales 50 Homily 11 (bis) ed. Dorrie et al.; Ps-Hippolytos
Fragmenta in Psalm. 13 (Gr. christ. schrift. 1.2); [Dionysios of Halikarnassos] Ars rheforica
10.6 (tentatively assigned to the reign of Diocletian by D.A. Russell & N.G. Wilson (1981)
362).

%01 have checked every active attestation of this verb, including participles, in pagan writers:
none is intransitive (with the possible exception of Zonaras Epitome of Dio Kassios 7.8.11
ed. Boissevain I 21.18, where the accusative relative pronoun could be either the subject or
the object of mwapBeveveLy). The active used intransitively is frequent in Christian writers,
and a few examples will suffice: Clement of Alexandria Stromata 3.7.60.4; Origen Hom. in
Lucam 17.108 (Gr. Chr. Schrift. 49 (35)); John Chrysostom De virginitate (Sources
Chrétiennes 138) 2.1 et passim in this and other works; Palladius Dialogus de vita Joannis
Chrysostomi ed. P.R. Coleman-Norton 4.13.
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impossible); VII 8.3 10 nopBevedov (‘the maidens’); X 8.2 mopBevevelv; X
223 mopBevedelv; X 33.1 mopbeveverv; X 36.2 opBevevopévn.  All the
actives here are intransitive, in harmony with the normal usage of Christian
writers; the passives are probably best translated ‘she has been kept as a virgin’.

. £ . . - :
npogtoipafm is normally deponent in pagan writers; Christian writers more
often than not use the active form, probably because it occurs twice each in the
Septuagint and the New Testament. Apart from Heliodoros II 19.3 and II
19.4, only 3 of the 73 attestations of the active form are in pagan writers. o1

vnootnpilm Heliodoros I 2.2: First attested in the Septuagint, of about ninety
occurrences only five are in authors which are not Jewish or Christian.62

©6Bw 100 xpeittovog Heliodoros IV 18.6: The phrase ¢oBog T00 kpeittovog
is found also in one other fourth century writer, Eusebios. 6 (poﬁog [to?]
Kvplov and @dPBog [toD] BeoD are common enough in the Septuagmt * and the
New Testament, and in Christian writers. However, ¢6Bog with a dependent
[t0oD] 80D or a synonym for [t0D] 80D seems to be completely unattested in
the Greek of non-Christian writers.*’

owotnp Heliodoros II 24.6: Of some 685 attestations seven are in late pagan
writers. All the rest are in the Septuagmt or in Christian writers.® L]J]e
distribution is similar for the noun 'onoo'rnpwuoc.J

3. Linguistic usages which suggest that Heliodoros knew Latin.

In the commentary there are four usages noted which seem to be unparalleled
in Greek, but which are easily explained if we assume that the Greek of
Heliodoros was contaminated by a knowledge of Latin: wvoyn = anima (as a
term of endearment) I 8.4; Bouctnpio = baculum (as a support) I 13.1; ocdforo

% These are Diogenes Laertius Life II 38; Appian Bell. Civ. 11 8.53; Libanios Ep. 65.3.

621 XX Ps. XXXVI 17, CXLIV 14. There are about ninety occurrences on TLG excluding
those in Lexicographers, scholia and medical writers. Of these only the following are not in
Jewish or Christian writers: Ps-Longinos De sublimitate 32.5; Epitome of Aristoph. Hist
Ammal Teubner ed. p60 1.3; Lucian VA I 32; 11 1 Hist. Conscr. 3.

3Eusebius Eccl. Hist. X 8. 14; PG 22.988 1.19; Vita Constantini 2.26 1.2, in Werke vol. 1.1
ed F. Winkelman; Prep. Evang. VII 22.53 (Twvog kpeilttovog).

Translatmg N,

%The search of TLG for ©6Bog + synonyms of 8e6¢ other than kpeittov and kOplog was
gartlal not exhaustive.

SThere are four occurrences of the word in ‘fragments’ of Porphyry, Plutarch, Chrysippus
and Pythagoras, all preserved in Christian writers, and three in the Suda. Of the seven ‘real’
pagan examples, three are in Vettius Valens, one in Themistios, and three in Proklos. There
are nine occurrences in the Septuagint; all the rest are in Christian writers, including two in
the New Testament.
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= salve (as a greeting, not, as is usual in Greek, as a ‘Farewell’) I 14.4; p1000¢
£AevBeplog (i.e. poBOg construed like the Latin praemium, that is to say,
defined by a word in the genitive, rather than by a word in the same case, as is
usual) I 16.5. For a fuller discussion of these points the reader is referred to
the relevant passages in the commentary.
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SOLAR THEOLOGY IN THE AITHIOPIKA

I. INTRODUCTION

Rohde® thought that in the Aithiopika the god Helios-Apollo occupies a
supreme place. He made a strong case, emphasizing how this god motivates
the plot, and plays a major rdle in the story. More recent scholars have argued
the more extreme views, on the one hand that the novel is primarily a piece of
religious literature, on the other, that it contains a confusion of deities and no
consistent religious outlook.

Although the author’s purposes may be difficult to determine, the Aithiopika is
undoubtedly informed by a theology in which the sun god is a supreme god,
both for the main characters and in the plot, and the moon plays a
complementary part. This theology is revealed by a consistent use of terms for
divine powers from which neither the narrator nor the main characters (the
three priests, Charikles, Kalasiris, Sisimithres; Theagenes and Charikleia; her
parents, the king and queen of Ethiopia) ever depart, and by direct divine
intervention in oracles and dreams.

J.R. Morgan, in the introduction to his dissertation, in a section entitled ‘The
religious background of the Ajthiopika’,68 reviewed the various arguments
which have been advanced that Heliodoros displays a specific religious outlook.
One of the reasons he gives for rejecting such arguments is, in his own words,
‘Apart from the fact that 6 daijwv preponderates in laments, there is no
discernible pattern in the author’s use of different divine powers, and in several
cases the same events are ascribed to differing forces within the one sentence,
apparently with no other aim than to vary the vocabulary.’69 Partly to answer
this objection, and partly because of the need to provide discussions of lexical
points to which the reader of the commentary can refer, the method here is to
examine some of these names and terms for divine forces in detail.

It is certainly true that several deities and other spirits are mentioned in the
Aithiopika. Nonetheless, it will be argued that in the direction of the plot, and
in the use of language, a consistent divine economy is discernible. Apollo is
identified with Helios; when the phrase 0 8€dg is used in a sentence where it is
otherwise undefined it always refers to Apollo-Helios, who is the only named
god who is significant for the plot. Artemis, Isis, and Selene, who are to be
identified with one another, are sometimes referred to simply as 7 8e0g; they
constitute the only personal goddess who is significant for the plot. This god

S7E. Rohde (1914) 465(436)f.
1R, Morgan (1978) xxxviii-Ix.
op. cit. lv.
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and goddess direct the fortunes of the main characters in the face of adverse
events, which are attributed to ¢ daipwv, and random chance, which is
attributed to | TOYM.

Although Helios-Apollo is central in the Aithiopika, other divine and semi-
divine powers are constantly referred to. There are many references in the
Aithiopika to ‘the gods’, sometimes in expressions such as ‘the local gods’ or
‘the sea gods’. ot Kpsittoveg,m ol 0gol (which never refers to named gods,
except where it is used of the gods of the Ethiopians), and more specifically, ot
gyxdpiot Beol, and so on, are part of the mental furniture of the characters,
especially Kalasiris, Theagenes and Charikleia.” They are not a sign of
theological confusion, and they designate powers which are not essential to the
development of the plot. The sun is not the only divinity who exists for the
characters, any more than he was the only divinity in the solar theology of
Julian,”* whom I take to be contemporary with Heliodoros. It is not necessary
to be able to assign a place in a theological system to every divinity which
appears in Heliodoros in order to show that he does present a coherent
religious outlook. However, the frequent references to 1| TOxm and 6 daipwy,
powers which, like Helios-Apollo and Artemis-Isis-Selene, are significant for
the plot, do have to be taken into account. Therefore, as well as arguing for
the central position of Helios-Apollo, I examine the use of these two terms in

"For references v. p105 below.

! The plural of 8ed¢ occurs 179 times in the Aithiopika. Almost all of these occurrences are
in direct speech, and along with the other references to the divine they do reveal some
religious attitudes in the characters. When a character says 8¢ot it does not follow that he or
she is referring to gods other than the principal ones in the plot, or that they do not know to
which gods they mean: all it means is that the gods are not identified to the reader. It is the
purpose of the present chapter to outline those divine powers which direct the plot and are
important for the main characters, not to analyse in detail the religious attitudes displayed by
the characters. In addition to their explicit statements and actions, one way in which
characters reveal such attitudes is by a set of contexts in which the gods in general are
typically referred to. For example, Heliodoros sometimes has characters calling oi 8eoi to
witness or swearing by them (I 10.4; 125.1; 11 19.2; IV 19.1; VI 6.2; VIII 5.4; VIII 7.5; VIII
12.1; X 11.3). Salvation (6®{w / sdtnp), which in classical writers and inscriptions tends to
be linked with individual named gods, is in Heliodoros often associated with ot 6eoi; (I
23.3;1V12.2; V8.3; V225, VI53; VIII 11.8,11; IX 5.1; 1X 6.4; IX 24.2; IX 254, X 9.5; X
17.1; X 20.2; cf. IV 7.8; 1X 22.7). Sometimes oi 0eol are addressed in the vocative (I 8.6; I
12.3;115.5; 115.3; 11 23.3: "AnoAAov . . . kod Beot; IV 7.5; V 1.5; VIII 5.11; VIII 11.1,3;
1X24.2; IX 25.1; X 11.3; X 22.1). The idea that different places have their own gods comes
out in phrases like oi éyx(ﬁpim Beot (128.1; I123.1: @eoig éyxwplorg 1€ kai ‘EAAnviolg
Kol o0T® Ye "AmOA vt TTvbiw; IT 27.3; 11 33.7; X 6.3; cf. I 30.5: toig £otiolg Beolg; 1T
4.11' 1olg vuyiowg Beotg; ITI 5.1: gods of the night; IV 19.7: 8edv tdv naptphmv; V 4.6:
8eot ‘EAARvior; V 20.2: évodiovg Bgotg; IX 25.4: 1oig kot Mepomy Oeolg; X 1.2:
gvoplowg Beoig; X 2.2: 1oig matpiorg Hpdv Beotg; X 24.1: mortp@or kol yevedpyo Beol).
Assembling and examining such references would be a possible method of proceeding with a
%igtailed enquiry into the religious beliefs displayed by the characters in the Aithiopika.

Julian Oration IV(XI) 13-138.
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Greek literature before Heliodoros, and demonstrate how Heliodoros has
largely followed their conventional uses by quoting all the places in the
Aithiopika where these terms occur. This point is emphasised because a major
objection to the heliocentric reading of the Aithiopika has been that a range of
divine powers come into the Aithiopika without any coherent pattern.

The expressions 10 kpeitrov” and 1o Oefov’* are also part of the ‘mental
furniture’ of the main characters. They do not refer to separate divinities which
influence the plot; when the sense of these terms is understood it is clear why
they were appropriate for the context where they are found.” T dopoviov
(VII 6.4) seems to mean something like ‘fate’, ©0 dorppdviov (V 16.4; V 33.5)
‘the heavens,” and 10 dapoviov (X 4.2; X 19.2) either of the two; these do
not clearly affect the plot. It is possible that doijiwv, when it lacks the article,
should be translated simply as ‘spirit,” as it must be translated when it appears
in the plural,” although it is perhaps better to translate Saipwv in the same
way in which ¢ Saipwv should be translated.” Apart from these expressions,
the idea that some things are fated crops up, and does raise a question about
the way in which the will of the gods operates in the novel; however it does not
negate the view that the only divine powers who significantly influence the
direction of events in the plot are the ones identified above.

The problem of the relationship between 6 8g6g, 6 daipwv and | TON in the

divine economy of the plot is approached here by using catalogues of
references to analyse in detail how Heliodoros distinguishes between these

words. The first point to notice is that although Heliodoros makes particularly

frequent use of these terms for deities, they are already current in classical

Greek. Broadly speaking, 6 8e6¢ was used to refer to a general, unidentified

divine agent. Events which were unpleasant from man’s point of view,

however, were rarely attributed to 6 8edg in classical Greek and never in later

Greek. If unpleasant events were attributed to an unidentified, maleficent

divine agent 6 daipwv was used. Events attributed to | TOxn were those

events characterised by their apparent randomness: by unfathomable, amoral

chance. Such events, which intimately affected human lives, could not logically

be ascribed to named gods of the Olympian pantheon, whose personal

character was not consistent with truly random behaviour; therefore it is
perhaps not surprising that M TOyxm, identified as their source, was given her

own cult. On the other hand 6 8£6¢ and 6 daipwv had no cult: the way these

terms were used in classical Greek was just a lexical habit.

T3For references v. p105 below.

T4y 84;1226;1122.5;1125.3;11118.3; IV 16.3; X 10.2; X 9.6,7; X 16.7; X 17.2; X 39.3.
3. commentary on ] 8.4.

761 13.3; 1154, 11 7.3; I1T 13.1; VI 1.3; VI 8.5; VIII 9.12.

"TReferences for doipmv are given in the catalogue for 6 daipmv below.
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The use of Saijiwv, 8e6g and Toxm in Heliodoros is discussed by Rohde.” He
recognizes that 6 0g6¢ in Heliodoros is certainly to be identified with Helios-
Apollo. Rohde argues that Heliodoros’ use of daipwv points to a dualistic
idea, according to which nothing bad is attributed to the gods but is made the
responsibility of daipoveg who are intermediate between gods and men. (His
distinction of the personal from the general daipwv in Heliodoros is perhaps
unnecessarily sharp.) His assumption that what in Tragedy and Oratory is little
more than a lexical habit has in Heliodoros hardened into a religious belief is
perhaps supported by Plutarch’s information in Isis and Osiris quoted in
section IV below. The problem with his dualistic interpretation, as he says, 1is
the question of where t0y fits into the scheme. This problem is tackled below.

Full references for the later Greek writers’ avoidance of attributing anything
bad to an otherwise undefined 6 8e6¢ would be unwieldy, and this general
linguistic habit can be checked by looking into the thesaurus. For our study of
Heliodoros the point is not important, except insofar as it is the background for
the contrasting use of 6 8e6¢ and 6 daipwv, which Heliodoros has inherited
from the classical writers. Heliodoros himself certainly never attributes
anything bad to 6 8edg, but only to 6 daipwv. That Heliodoros’ use of ¢
daipmv was found also in classical Greek, albeit much less frequently than in
Heliodoros, is supported by references which are given below in section I'V.

A close examination of Heliodoros’ use of 6 8e6¢ shows that the identity of the
god in question is never, or almost never, undefined. In every case the context
shows that when the principal characters say 6 0g6g, he must be Helios or
Apollo, although this is not always immediately obvious. Like the use of 0
daipwv, this is not a usage invented by Heliodoros, but one which he took
over from classical Greek, mainly tragedy, and used much more frequently than
any previous writers: in tragedy 6 8ed¢ is used where the context demands the
translation ‘the sun’.” When Herodotos"® refers to the sun as 09tog 6 8e6g he
may be reflecting the words of an Egyptian source for his information; later,
Tamblichos repeatedly refers to the sun as 6 8e6g in De mysteriis VII 2.8}

M 6e6¢ in Heliodoros refers principally to Isis, (who, like Artemis, was often
identified with the moon in the Roman period,*?) and Selene in book X. There
is a handful of cases where 0 8ed¢ or 1 9e6¢ is explicitly applied to another
god; these cases are all in speeches of minor characters.

8E. Rohde (1914) 462(434)-466(438).
7 Aesch. Persae 502, Orestes 1025; Sophocles Supplices 469, (7208, Trach. 145; Euripides
/Slolcestis 722, Medea 353, Rhes. 331.
Herodotos II 24.
:;Discussed below on p68.
v. n104 below.
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An examination of 10y 1 in Heliodoros shows that its use is quite distinct from
the use of 8edg and daijiwv. When it does not mean one’s station in life (and
perhaps also when it does) TOxn simply means ‘chance’ in Heliodoros, and, I
think, in Greek in general. It is used for the notional agent of events which
take place apparently at random, with no detectable sign of guiding intelligence
or of deliberate beneficence or maleficence. Actions are attributed to 6 8g6g or
0 daipwv when they are perceived as emanating from a reasonable being who
acts with some purpose, even where the purpose is not obvious; actions are
attributed to TOYM when events seem to occur with an utterly unfathomable
randomness.

Before moving on to the detailed discussions and catalogues of references for 6
Be0g, M 0e0g, 6 daipwv, and § TOYM, I offer a general discussion of the
proposition that the Sun and Moon are the principal deities in the Aithiopika.

II. THE SUN AND MOON IN THE AITHIOPIKA

The argument that the Aithiopika is informed by a heliocentric theology does
depend on an acceptance that Apollo is a sun god. Apollo’s Delphic
prophecies are the main evidence of divine involvement in the overall structure
of the plot. Theagenes, the hero, is a protégé of Apollo, and Charikleia, the
heroine, of Apollo’s sister Artemis. The identity of Artemis with the moon is
classical and widespread. The extent to which the identity of Apollo with the
sun was classical or widespread is a matter of controversy. It is not necessary
to revive the debate here, but simply to adduce enough evidence to indicate
that an educated person of the time of Heliodoros would have been aware that
the identification was sometimes made. That Heliodoros wishes his readers to
make the identification is clear enough, since it is to Charikles, who as Apollo’s

priest at Delphi ought to know, that he gives the words . . . AmdéAAwva, TOV
adtov Ovia kal “HAiwov . . ., “ . . Apollo, who is the same as Helios . .
(X.36.3))

Indeed, both T. Szepessy and J.J. Winkler adduce literary arguments for the
identity of Apollo and Helios. Szepessy® argues that the general shift from
references to Apollo in the first five books to 6 0gdg, and then explicitly to
Helios is part of a process by which Heliodoros emphasizes the identity of
Helios with Apollo, universalizing and ‘hellenizing’ him. He suggests that
Charikles, priest of Apollo at Delphi, is brought all the way from Delphi to
Meroe in book X, in a way which may seem superfluous to the plot, in order to
give at a climactic point an authoritative statement of this identification which

83T, Szepessy (1987) 116-126.
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has been 'slowly revealed in the course of the text. Winkler argues for the
identity on the basis of the co-incidence of the commlssmns entrusted to
Kalasiris by the Aithiopian god, Helios, and the Pythian Apollo

Here then is a selection of evidence for an identification of Apollo with the sun
prior to Heliodoros. Cornutus, thetoic mythographer writing in the middle of
the first century A D, says (§32, ed. Lang p65): £xopévag Toivov, @ TEKVOV,
ATOAMAwV O MALOC EoTLy, “Aptepig 8¢ M oeAnvn Sl ToVTO YOp GpECLY
Toppw TV AkTivav ocivjzfttépevm. koAovdTon 8¢ 6 pév fAlog Exotog dlo
10070, N 88 Ex&tn 1@ Exobev deDpo AQrLéval Kol ATOCTEALELY TO @G,
kTA. “Next then, child, Apollo is the sun and Artemis is the moon; therefore
they suggest the idea of the sending forth of rays. The sun is called ‘Hekatos’
or ‘Far-Shooting’ and the moon is called ‘Hekate’ or ‘Far-Shooting’ because
they give out and transmit light to us from far away. etc.”

The earliest evidence for Apollo as a sun god is from the tragedians. For
example, Euripides Phaethon Fr. 781 (Nauck) 11-12: & xoAAipeyyeg “HAL,
g [ amdrecag, / kol tOv8’+ CAmOAAwv 8 €v Bpotolg OpBhdg KaAf,
“Bright shining Sun, how you destroy me and him! You are rightly called
Apollo by mortals.” This line was well enough known in late antiquity for
Macrobius, probably writing in the early fifth century A.D., to attempt to quote
it from memory (Saturnalia 1.17.9-11): . . . ut Euripides in Phaethonte: &
XpLoopBeyyEg “HALU (¢ | amdAecog, / 00sv ¢ 'AmOAAOV ELEOVOG
kAfiler Bpotdg. . . . . denique iniustos morbo ‘AmoAAwvoPAnTovg ko
NALoBARTOVG apellant, et quia similes sunt solis effectibus effectus lunae in
iuvando nocendoque, ideo feminas certis adflictas morbis ceAnvofAntovg et
"AptepdofAnrovg vocant. “As Euripides says in his Phaethon, ‘Golden Sun,
how you destroy me! Therefore mankind openly honours you as Apollo.” So
they call men troubled by disease ‘Apollo-struck’ and ‘Sun-struck’; and since
the harmful and the beneficial effects of the moon are similar to the effects of
the sun, they describe women afflicted by certain diseases as ‘Moon-struck’
and ‘Artemis-struck’.”

84 1.J. Winkler YCS 27 (1982) p.150: “At this moment [IV 12-13] Kalasiris learns that what
had seemed to be two different divine plots were actually two ways of saying the same thing.
[Winkler’s 1tahcs ] His Aithiopian commission was to send back the lost princess, whoever
she might turm out to be; his Apolline commission was to guard the young lovers on their
way to a dark land, wherever that might be. These are now seen to be two incomplete
descriptions of the same plot, though they came from opposite ends of the earth. What was
indefinite in the one is definite in the other. This movement of revelation is parallel to the
announcement of that Apollo in Delphi and Helios in Aithiopia are the same divine force,
which is the penultimate religious theme of the novel (x.36.3).” Winkler’s rather subtle
arguments need to be read in the context of his overall thesis in order to be fully unde;\stood.
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In view ofthe importance of the solar deity in the Aithiopika, it is curious that
it is specifically Horos, described as a representation of the Nile, whom the
Egyptians are represented as worshipping/' In fact, there is some evidence
that by the late fourth century Horos was regarded as a solar deity. In PGM 1
(dated on palaecographical grounds to late fourth or fifth century) Helios
appears to be identified with Horos,”* as he does on some (undated) gems."*
The identification is also made by Porphyry,”* and Macrobius,"* where we learn
that the identification was made because Horos was thought to represent the
seasons (Opai) ofthe year. Heliodoros seems to have this idea in mind in the
statement that Horos represents the Nile, which, he says, marks the seasons of
the year J.R. Morgan (1978, p206), commenting on the identification of
Horos and the Nile, draws attention to a passage in Jerome which makes it
clear that Horos’ link through the letters of NeiXo¢ with number 365 indicates
a solar character for him

Horos was identified not only with Helios, but also with Apollo. The
identification of Horos with Apollo, found occasionally in epigraphic
dedications, is attested first in Herodotos/' The identification is also made by
Aflian," where the falcon is said to be sacred to Apollo / Horos because he can
look at the sun with impunity Edfti, sacred to Horos, was called in Greek
Apollinopolis. In the comic poet Theophilos”" an athlete exclaims "AjioXXcav,

Kal Ia(3aCiE. It would be interesting to know whether such an
identification lay behind the name of the writer on Egyptian wisdom,
Horapollo

Horos and Apollo are both identified with Mandoulis in a set of inscriptions
from the Roman period found on a temple at Talmis in Nubia.® The
inscriptions are interesting but incomplete and difficult to translate. However,

22.
AMPGM 1.145 i*P.Ma".Berol. 1).

Bonner (1950) pp19 & 151,
A~Porphyr>. apud Eusebius Praeparatio Evangelica Il 11.27/8 (= HF 469-470).
“AMacrobius Sa/i/r/7a//a 21.13 (=HF 598).
% yerome Comm, in Amos 1.3.157 (=PL 25.1018) . . . Basilides, qui omnipotentem Deum
portentoso nomine apellat ’AfJpa“ac. et eumdem secundem Graecas litteras. et annui cursus
numerum dicit in solis circulo contineri. quem ethnici sub eodem numéro aliarum literarum
\ ocant MelOpav. Sources and bibliography for the solar god Abraxas, and by extension the
significance of the number 365. can be found in LIMC I2-7. C. Lacombrade REG 83 (1970)
70-89 quotes this passage of Jerome in his confutation of the view that Neo-P>1hagorean
elements in X\ Aithoipika point to a third, not a fqfth centuiv date.
AHdt. 11 144.2. A
A Ael.A/4 124.
‘MTheophil. apud Ath. X 417b (= CAF 1I F.8 = HF 53).

Gauthier.4/7/7a/cw dii Sen'ice cPAntiquité cPEgypte (1910) 66-90; one of the inscriptions
is re-edited and discussed by A.D. NockJF.S' 1934 53-105.
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it is clear that Mandoulis is a sun god, and he appears to be called 8gog
psyou; > He had a chapel at Philae, and in the Talmis inscriptions he is closely
associated with Isis, who seems to be identified with the moon and Artemis in
the Aithiopika.

The 51multaneous identification of Horos and Apollo with the sun is ascribed by
Plutarch®® to Hermetic writings (although it is not found in the surviving
Corpus Hermeticum): &v 8¢ tolg Eppod Aeyopévaig BiBAoilg iotopodot
YEYPAPOOL TePL TOV lepdV Ovopdtwyv, OtL Thv pev €nl tfig To0d MAlov
TEPLPOPAG TETAYHEVQOV dOVOpLY “Qpov, “EAANveg 8 "AndOAA v kolodot:
‘In the writings called Hermetic they recount that it is written concerning the
divine names, that they call the divine power of thos overseenig the sun’s orbit
Horos, but that the Greeks call him Apollo.’

It is likely that Heliodoros chose to give Horos a special place among the
Egyptians because he regarded him as a sun god, just as he regarded Apollo as
the sun god of the Greek world. He identified Horos with the Nile because of
the convenient fact that NetAog in numerical terms adds up to 365, a number
already regarded as magical because it is the number of days in a solar year.
Plutarch does not mention the solar number 365, which Heliodoros presumably
knew directly from magical or gnostic teaching, or from the Christian attacks
on these teachings which are our main source today.

There are many points which indicate the importance of the sun, and to a lesser
extent, the moon, in the Aithiopika. The hero and heroine are dedicated to
Apollo and Artemis. These _gods actually appear to the old priest, Kalasiris and
give him charge of them.”” The story begins in Delphi, where Charikleia’s
adoptive father, Charikles, is priest of Apollo, and ends in Ethlopla which is
quite explicitly called the land of the sun by the oracle at Delph1 ® The sun, the
moon, and Dionysos are mentioned as the ancestral gods of the Ethlopxans
information which is found in Diodoros and Strabo, but Dionysos soon drops
out of the story. At the end of the book the hero and heroine, Theagenes and
Charikleia, become priest and priestess of the sun and moon.

Charlklela had already dedicated herself to the service of Artemis, a moon
goddess, ' while she was at Delphi as adoptive daughter of Charikles.'”" She

H Gauthier op. cit. 89.
Plu Isis & Osiris 61 / 3775F,
111 11.5.
%811 35.5.
X223,
100The widespread identification of Artfigis as a moon goddess is discussed conveniently by
J. Gwyn Griffiths (1975) 117.
015133 4.
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emerges from the temple of Artemis at the beginning of the day on which she
will first meet The:agenes.m2 This is remarkable. Many gods and goddesses
had temples at Delphi but there is no evidence of a temple to Artemis. Unless
Heliodoros has been particularly careless, he must have had some specific
reason for selecting Artemis as Charikleia’s tutelary deity. Since she becomes
priestess of the moon in Ethiopia, in the last book, Artemis was probably
selected because she was the principal moon goddess in the Greek pantheon.

The association of Charikleia with the moon explains a puzzle. When the book
opensw3 the bandits come upon Charikleia, dressed, as we learn in book V, in
the garb of the priestess of Artemis. We are told that they are so impressed by
her beauty that they think she is Artemis, or the local goddess, Isis. It seems
strange that she could be compared at once with Isis or Artemis, because Isis is
almost never identified with Artemis. However, in the Graeco-Roman world
Isis is, like Artemis, sometimes identified with the moon. This is because the
horns on her head were interpreted as a representation of the moon.'® If
Heliodoros did equate Isis with the moon, this piece of syncretism would be
more consistent with the later, fourth century date, but is occasionally found at
an earlier date.

This discussion by no means exhausts the subject of the prominence of the sun
and moon in Heliodoros. There are three important priests in the book:
Charikles, who is priest of Pythian Apollo, Kalasiris, who is priest of Isis, (who,
as just noted, may be identified with the moon,) and the gymnosophist
Sisimithres, whose name is patently a synthesis of Isis and Mithras, a solar god.
There are constant references to both Apollo-Helios, and to the moon
goddesses Artemis, Isis and Selene. The sun is rising in the very first sentence
of book I. Kalasiris makes a point of mentioning the sanctity of oaths by the

10211 4.1
10315

'%The horns of Isis were originally conceived of as cow’s horns. They are compared to the
moon in Ovid Metamorphoses IX 723-724 (= HF 152); Apuleius Met. 268 (X1 init.). Other
references for the identification of Isis with the moon are, Diodoros I 25 (= HF 104);
Diodoros I 11.1 (= HF 93); Eusebios, Praeparatio Evangelica II 2.6 (= HF 477); Diogenes .
Laertius Proem. 10; Hecataeus Abderita, FGrH 2 F7 (= HF 60); Porphyry.a-puek-Eusebios, e
Praep. Evan. 111 11.49 (= HF 470); John of Lydia IV 45 (= HF 698); the Suda s.v.
Soypotilel (= HF 749). A verse inscription to Sarapis and Isis addresses her thus: oo

te KapTi ceAnvny dpeixvpto[vl, “Iot, (L. Vidman (1969) no. 320 1.2 = A. Mordtman Rev.
Arch. (1879) 258-259.) The connection with the moon is clearly behind the identification of
Isis with Diana in a second century AD. inscription from Dacia (L. Widman op. cit. no. 690
= CIL III 7771); *Sarapidi | Iovi Soli, | Isidi Lunae | Dianae, | dis deabus(que) |
conservatorib(us) | L. Aemil(ius) Carus, | Leg(atus) Aug(usti) pr(o) pr(aetore) | III Daciarum.’
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sun.'” 1t is the narrator who describes the sun and moon as the purest and

brightest gods.m In addition to these points, the importance of the Sun and
Moon as deities in the Aithiopika is illuminated by the catalogue of references
for 8e6¢ which follows.

III. THE USE OF @EOX IN THE AITHIOPIKA: BACKGROUND, AND A
CATALOGUE

In this section all the instances where 0ed¢ is used in the singular in the
Aithiopika are quoted. The principle conclusion is that whenever the main
characters say 0e6g they are referring to Helios or Apollo, or when it is
feminine, to Isis or the Moon. The most important fact about Helios-Apollo
which emerges from a reading of these quotations is that it is he who is
ultimately responsible for the direction of the plot. In the adventures of the
hero and heroine his providential guidance finally overcomes the misfortunes
they encounter, which are ascribed to 0 daipwv, and the vagaries of pure
chance, which are ascribed to /| TOxn.

Broadly speaking, in archaic and classical Greek the expression 0 8€0¢ is used
to refer to a previously named god; or it refers to divinities collectively, either
divinities in general, or the divinities dominant in the situation under
discussion.197 In tragedy there is a third use: 0 8g6g sometimes refers to the
sun even where Helios has not been named, as the context shows.1 In most
cases this is how Heliodoros uses the expression; and perhaps where Helios or
Apollo are called 6 8g6g rather than named the dominance of the sun god in the
story is thereby underlined.

As noted above!®® writers of Hellenistic Greek avoid attributing anything bad
to divinities described as 6 8g6g, or to a named god (although gods of love and
war sometimes have negative epithets, at least in verse). The lines at Iliad
XXIV 527-528,

dolol yap 1€ miBoL katokeioto £v Aldg 0VdEL
ddpov ola §idwot kakdv, £Tepog 68 Edwv:

5 vi3 (an idea shared by, and probably ultimately borrowed from, Egyptians, for whom

Re, the sun god of Heliopolis, as ‘Master of Maat’ was the avenger of injustice, which meant
tt(}gt oaths taken in his name were especially binding.)

X 4.5 (tolg koBopatdtorg kol eavotdtolg Bedv ‘HAlw te kol TeARvn).
107This collective use of 6 8e6¢ does not necessarily reflect an incipient, still less a developed
monotheism, as G. Frangois (1957) showed.
108For references, v. n79.
109p3 2.
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were criticized by Plato {Respuh. 379d) for misleadingly attributing bad things
to the gods, Plutarch, when he discusses this and other poetic texts where bad
things seem to be attributed to the gods, argues that these are places where
poets are using the names of gods metaphorically. In this case, he says, Zeus is
a metonym for if T{)%I] or f] eipappévrj (Plutarch Moralia 25B). For Plutarch,
then, texts where bad events are ascribed to gods are confined not to early
authors, as I have suggested, but to poemp " However that may be, the
convention found in Greek prose and Hellenistic poetry of not ascribing bad
things to 6 Oe6¢ or to named gods is followed by Heliodoros, and provides the
context for our understanding of his use ofthe terms 6 6aipcov and Tt To%T].

6 0e6¢, ‘the god’, is the sun at 1 18.3, m 0 ov yap mipov aX”"KTpuovegq
a0o\)(Tiv, ecl'xe (cbe 1Voyog) aicTOpaEi (pycriksi xfi¢ f]/Vio\) xa0’
TiEpiaxpocpfig xpv xol@ OEod6 Tipoapricriv xivobpEvoi, el'xe “ e “It was
the time the cocks crow, whether because, as it is said, they are stirred up by
the physical sensation of the sun in his course above us to greet the god, or . .
and there follows an alternative, purely physical explanation of why cocks

cCrow .

6 0ebg, ‘the god’, is Clearly the sun at II.I.]; ”yap Trupog¢ d\ln¢g apaopodxali
8i’ppEpaq \)710 xev (XKxivev xob OEob Kaxaoya(opEvVT |- “The appearance
ofthe fire grew dim by day because the rays of the god were shining on it.”

In the inscribed band which the Ethiopian queen Persinna leaves with
Charikleia when she sends her away as a baby, the word 0e6¢ does not
explicitly mean any particular god, but the reader is led to think that he is
probably Helios: «cbe péev oi)sev asixooaa, miS8iov, obxco (TE yEvopévr|v
¢AEO0EpqV o\)6¢ m xépa xov adv 'Yoaajrrlv xqv cttiv Oéav a7i:EKp\)\|[/apr|v,
E7aK:EKAf)(TOe papx"uq 6 yEVEapxxi¢ iqpcbv "HXiog- aXX"” 6pco¢ anoX oyobpar
Kp()C XE (TE 7TOXE, ObyaX Ep, Et 7tEpt(T(O0EtT|q, TipOC XE XOV avaipTjaopEV Ov, Et
XtV(X (TOt 0EOC E7tt(TXT)(TEtE, TtpOoC XE a\)XoV 0XOV Xov XCbv av0pd)7tCUV [3ioV,
avaicaA ,\)7ixot)aa xf]v atxtav xfic £KO0éaEa)g. qptv Jipoyovot OEcbv peév
'"HA.t()¢g XE Kat Atovuaog¢ qpcbcov 5¢ HEpaEtx; xe m | °‘Av8popE6a m I
MEpvmv ETtl xouxotq. (IV s.2). “That I did not do wrong, child, when I sent

away after you were born, nor did I hide your sight from your father
Hydaspes, let Helioybe called to witness. All the same, daughter, I will defend
myself before you, ii you survive, and before the person who takes you in, if
god gives you such a person, and before the world at large, by explaining the
reason for sending you away. Of the gods our ancestors are Helios and
Dionysos, and of the heroes Perseus and Andromeda, and Memnon in addition
to these.” (0e6¢ here could be Dionysos, but he plays a much smaller part than

! AMAPlutarch Moralia 22B-24C quotes many verses of this kind, especially from Homer.
Others not quoted by Plutarch include Mimnermos 1.10; 2.15-16; Pindar P. 111 80-82.
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Helios in the Ethiopian scenes in book X, so Helios is the most likely
candidate.)

The agent of prophecy at Delphi, who can only be Apollo, is called & g6 at II
27.1 bis; 27.2 bis: . . . GveedéyEoto N ITv6ia ToLGde"

{xvog depbuevoc & ebotéyvog mopd Neihov
QeDLYELG LOLPAMV VAT £PLOBEVEQV.

TETA00L, ool YOp £y kvovadAakog Alydntolo
olya nédov dbow' vdv & uog €60 iAo,

TodT (g £0EomicEV, YD PEV EUaVTOV €Rl mpocwmov Tolg Bwpolg
emPBoimv Aewv elvar t& mdvto ikétevov: 6 88 MOADG TOV TEPLEGTOTOV
dphog dvevenunoav tov Bedv thig & épol mapd tHY ApdTNY EvievELy
npopntelag, £UE 8¢ Epoxdapilov kol mepleinov 10 €vieDBev morvrolwg,
elAov fikewv e TQ Bed petd AvkoDpYOV Tive IZRHoPTLATNV AEYOVTEG KOl
£VOolKelv 1€ BOVAOUEVOV TO TELEVEL TOD VEG CULVEXMPOUVV KO GLINPEGLOV
£k 10D dnuooiov mapéxelv Eymeloavto. kol cLVEAOVTL AEYELV AyoOdV
anélnev 008EV: §| yop mpOg lepoig Av i mpOg Bvoiong EEntalouny, og
TOALGG Kol morvtolog Gve oo MpEpav EEvog Te kal £yxhplog Aemg T
0ed yaplopevor dpdoilv, fi PLAocoPodoL dedeydunv: odk OAiyog 8¢ O
towoVtog Biog ovppel mepl toOv vedv 10D MuBlov kol Hovoeldv €oTiv
atevidg M TOAG VIO povonyétn 8ed oBalopévn. (26.5 - 27.2). “The
Pythian priestess said the following: ‘You who direct your footsteps away
from the fertile Nile are fleeing a destiny spun by mighty Fates; have courage,
for I will give you back the land of Egypt with its black soil. Now you will be
my friend.” When she had prophesied this I prostrated myself before the altar
and prayed that everything would turn out propitiously. The large crowd of
bystanders praised the god for giving a prophecy at my first request. They said
I was fortunate, and thereafter gave me every consideration. They said that
after a Spartan, Lycurgos, I was the favourite of the god, and voted to give me
permission, if I wanted, to live in the temple precinct, and to provide me with a
food allowance from public funds. In short I lacked nothing. I was either at
the rituals or present at the many and varied sacrifices with which the
foreigners and the local people honour the god all day, or I discussed
philosophy. Not a few of that type of person gather round the temple of the
Pythian Apollo, and the city is simply a museum under the prophetic direction
of the god who leads the Muses.”

Clearly ‘the god’ here is the prophetic god of Delphi, Apollo. By the wording
of the oracle the god indicates that he is not only foretelling, but bringing about

the return of Kalasiris to Egypt, and thus directing a major turn in the plot.

Another Delphic prophecy is given by 0 6gdg, ‘the god’, who again can only
be Apollo, at IT 35.5-36.1, in which the great journey and happy ending for the
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hero and heroine is cryptically predicted: . . . d&vaeeéyyetar 1 ITvéio
Totdde:

TNV XOPLY £V TPMOTOLG VTP KAEOG VOTOT EXOVOOLV
op&lec®’, @ Aehpoi, TOV Te BebG YEVETNV

ol vnov mPoALmOvTeg EOV Kol KDL TEPOVTEG
1EovT MeAloV TPpoOg xBOVL KLAVENY,

Tf nep dprotoPlav pEY GEBAOV EEQWOVTOL
AEVKOV ML KPOTAQOV OTEUU LEAXLVOLLE VAV,

Todto pev g Avelnev 6 Bedg, aunyoviae TAELOTN TOVG MEPLECTAOTOG
eloedveto . .. “ .. the Pythian priestess uttered the following: ‘Delphians,
consider what is graceful at first and receives honour in the end [a pun on
Charikleia’s name], and consider the man born of a goddess [a pun on
Theagenes’ name]; leaving my temple and crossing the waves they will reach
the dark land of the sun, where at last they will gain the great reward of
virtuous lives and wear a white crown on a black brow.” The god said these
things, and the bystanders were at a loss . . .”

This last oracle is alluded to at IV 4.5, where Kalasiris is telling his story to
Knemon, so here once again 6 8e6¢, ‘the god’, who is directing the paths of the
main characters, can only be Apollo: £y® 8¢ adOig Gvmvog v THY T€ ELYNV
omor Tpomdpevol AdBolpev v EMOKOROV Kol TPoOg Tiva xdpov Gpo
TOPOTEUTEL TOVG VEOVG O Be0G Evvodv. TOV eV 81 dpaopOv Hovov EYvamv
Kot BdAattay glvonr mountéov, AmO Tod XpNopod TO cvvoicov AoBmv
£vOo EPOOKEV aDTOVG
KOHO TEPOVTOG

1€e08’ nediov Tpog X8OV KVOVENV.
“I was sleepless again, wondering which way we might escape without
attracting notice, and to what land the god intended to direct the young people
[i.e. the hero and heroine]. I only knew that the escape had to be by sea, taking
my confidence from the oracle where it said they would ‘cross the waves and
reach the dark land of the sun.’”

Kalasiris consults the god of the oracle tov Gua tolg véolg dpOCHOV
vENYNoooBar xpnotpim Tov Bedv iketevowy. (IV 16.2) “at the same time
asking the god to reveal by an oracle the best way for the young people to
escape.” (i.e. Theagenes and Charikleia, whom Kalasiris was helping to elope.)
He tells us that the Pythian god answered his prayer by the turn of events in
which he meets Phoenician merchants. This takes us on to a speech where
minor characters use 8g6¢ for a god other than Helios-Apollo. As a result of a
dream which had foretold a victory in the Pythian games for one of their
number, they were going to worship Herakles, . . . TOv mtplov Mu@v TOVOE
0eov ... (IV 16.7) “ ... our ancestral god . . . ” They add, kail thvde TNV
Bvolov dyel 1@ Bed T® PAVEVTL VIKNTAPLOV TE Kl YapLothplov, dpo 08
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kol épBatnplov: (IV 16.8) “He [the winner at the games] is making a victory
sacrifice and thanksgiving sacrifice, and also a sacrifice for safe travel, to the
god who appeared to him.”

The special part played in the story by Apollo as the god of the oracle is again
emphasized at IV 18.3. Kalasiris expresses optimism for the future of the hero
and heroine on the grounds that “the beginning of the journey was undertaken
with the god’s help.” (cbv yop 8e®d thv dpxnv émeyelpnobai.) The phrase
oLV 0e® was used by Greek writers from Homer onwards to mean ‘with divine
assistance’ or ‘with divine assent’. At first sight it seems to be used in that
neutral way here, but on reflection the reader will remember that the god which
assisted the beginning of the journey was Apollo. Heliodoros sometimes uses a
common expression in an unconventional way in order to catch his readers’
attention. Here he uses the common phrase obv 6e®d, but he uses it
unconventionally, by applying it to a specific god.111

Heliodoros again uses periphrases to underline rather than obscure the
importance of Apollo at V 5.4. As priestess of Artemis Charikleia has a bow
and quiver. She gives them to Theagenes to carry, and they are called @dptov
Nn0toTov €keive kol Be0d 1oV KpatoVVTog OWAOV olkeldTOITOV. “a most
pleasant burden for him, and the equipment especially associated with the god
who is in control.” ‘The god’ here is masculine, so it can only mean Apollo,
who shared an association with the bow and arrow with Artemis.

Only in two places is 0 8e6¢ used with some ambiguity. At V 34.2 Kalasiris
finds Charikleia asleep in a temple. Before leading her back to their lodgings
he weeps, mpoOg T& BeAtiova Tpéyon T Kot adTHY ikeTeEVOAG TOV BEOV

“praying to the god to change her fortune for the better . . .” There is a
temple of Hermes in the vicinity,112 but it is not clear whose temple Charikleia
is in here.'" It is probably simplest here to take TOv g6V as the god controlling
the young couple’s destiny, that is, as Apollo.

0 0edg is qualified, but not identified by name, at IT 30.4. Charikles is trying to
give Kalasiris a bag of jewels, and says “. . . €éndépvopt ye tov idpvpévov
£vBGde 8OV dmovto ddoewv . .~ “I swear by the god who resides here that I
will give you everything . . .” Charikles has used 6 0¢dg, ‘the god’, for Apollo
(see below on I1.29.3); here he is referring to the god at Katadoupoi, whom he
does not name. Heliodoros’ grasp of the topography of the area is shaky, and
he seems to mistakenly regard Katadoupoi as a town rather than a Cataract: he

H1The alternative expression cvv 8e0ig is used only at V 16.2, by Nausikles, for whom the

chief gods of the Aithiopika have no special importance.
112

V13.2.
By 153,
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may be confusing it with Elephantine,114 which was noted for a temple of
Khnum.

Charikles prays to 0 0e6g, ‘the god’ at II 29.3; he sacrifices to him at II 35.2;
he prays to him again, in the temple of Apollo, at IIT 18.1; he recalls receiving a
prophecy from him at IV.19.3: £&poil yAuoavtt moudio odk £yiveto, OyE 8¢
note kol Bpadb Thg MALkiog mOAAX TOV B0V ikeTEDOV BuYOTplov TATNP
avnyopevdny, ovk W odololg £oecBuoi  por  TadTnv 100 Be0d
npooryopevoavtog. “I was married and had no child. Entreating the god, I
was told, late in life and heavy with age, that I would be the father of a young
girl, and the god foretold that she would not be propitious for me.” (11 29.3) . .
. @pov glvar 10D tHv Buoiav td Be®d mpoodyev Edeyev ... “. . . he said
it was time to offer the sacrifice to the god . . .” (Il 35.2). €oti 8¢ mAnciov
£vtodBa £v 1@ "AnoAdovie kol Vpvov droBieL Td Be® TETOUPAYHEVOG TL
Kot 100G Ymvovg. “He [Charikles] is nearby, in the temple of Apollo; he is
performing an incantation for the god because he has been disturbed by a
dream 7 (III'18.1). . . . Tovtnvi tive TV dikny, fv . .. 0 Be6G [LOL TPOETTEV.
.Tam suffermg the pumshment which the god predlcted tome...” (IV
19 3) When Charikles prays to 6 0g6g, ‘the god’, and ‘the god’ rephes and
when he sacrifices to him, we can be confident that the god in question is
Apollo, since Charikles is his priest at Delphi.

0e6g is the Nile at XI 22.7. The Nile is identified as Horos, who may be
regarded a solar deity.'"’

At X 6.5 100 0e0? in the words of the narrator refers back to Dionysos in the
previous sentence.

No partlcular god can be identified when Thyamls about to ﬁght his brother,
says, Mlcnoou o1 odv 80D vevovtog, ovk amoktelvol mpohpnpot 1
have decided to win, god willing, but not to kill him.” (VII 5.4); and says to
Theagenes that if he loses, T0v Anotpikov diabinoeig Blov €wg &v TL TEAOG
TV kot o€ deEldtepov VIoENVN Bed¢. “you will suffer the life of a bandit
until god reveals some happier conclusion to your circumstances.” (VII 5.5).

Sometimes the Persian king, or the old priest, Kalasiris is referred to as 8e6g
(Kalasiris, IV 7.8; Hydaspes, V 9.2, IX 22.7, X 6.1). 0e0g is just some
unidentified god, ‘a god’ who has no significance for the plot, at I1 9.5; V 10.2;
VII 11.3; X 9.2. These references are not relevant to our enquiry, but are
included for the sake of completeness.

114

17.
115

This is based on the assumption that the mistake arose from a misunderstanding of Hdt. II

v. Section II above, p33ff.
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The two conclusions to be drawn from this catalogue are that where a
masculine 8g6g is important in the plot he is always Apollo or Helios; and that
wherever 6 8g6g or TOv 8edv stands in a sentence in which it is not otherwise
identified it clearly refers to Apollo or Helios.

We turn now to 6e6¢ in the feminine. The catalogue includes the only
goddesses referred to in the novel. These are Artemis, Isis, and Selene, who
are important in the novel; and besides, one reference to Athena (I 10.1), in the
context of Knemon’s story which is set in Athens. If the view that Isis is
associated with the moon is accepted, then with this one exception f 8€0g is in
every instance a moon goddess.

InT 2.1 when the bandits see Charikleia they think she is a goddess (kai 8g0g
glval dvaneifovon). Some of them think she is “the goddess Artemis, or the
local Isis” (Beov “Aptepiv ff Thv €yxdprov “Iowy, I2.6). When they see her
concern for the wounded Theagenes, they change their minds, saying, “How
could a goddess behave like that?” (mod tadT &v £in 80D 10 £pya, 12.7).

Isis is M (-)egg at I 18.4. She appears to Thyamis in a dream, and makes an
accurate prediction which he, in the grip of desire, misinterprets to mean that
he will marry Charikleia. Following negotiations with his men and with
Charikleia Thyamis is persuaded to march to Memphis. Therefore, the dream
initiates an important turn in the plot, but only because it is misunderstood. In
the dream Isis clearly indicates that she is guiding Charikleia’s destiny.
Thyamis dreams he enters the temple of Isis. The scene is described. The
dream continues: £nel 8¢ xal aOTdV £vIog Tikewy TOV AvokTOp®V, THV
Beov dmavtdoav Eyxepilev te Ty Xapikdewav kol Aéyewv “@ Ovapt,
TVOE ool TNV mapBévov £ya mopadidmpl, ob 3¢ Exwv ovy EEelg, GAN
adikog €om kot govedoelg THy EEvnv: f 8¢ 0D povevBnoeton.” “[I dreamt
that] then I entered the shrine, and the goddess, meeting me, placed Charikleia
in my hands and said, ‘Thyamis, I am giving you this maiden. Having her you
will not have her, but you will do wrong and kill the foreigner; but she will not
be killed.”” Later, when events do not turn out as Thyamis expects, he
becomes distressed, “blaming the goddess for being deceitful” (ol moAA&
TV BedV Q¢ dorepity dvedicac . . ., 130.5).M¢

Isis is 1} 8e0g to whom Rhodopis makes sacrifice at 11.25.2. The arrival of
Rhodopis at Memphis to tempt Kalasiris is a key element in the plot. However,
it 1s not attributed to Isis but to the evolutions of the heavenly bodies.

“6However, it is argued below in the commentary ad loc. that the correct reading here is not
TV 8edv, but v Béawy, “the vision™.
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Isis comes into the story when Kalasiris has returned to Memphis, where he
was her priest. He enters the shrine to lay aside his priesthood, “making
libation and prayer to the goddess” (omeicog te Th 8e® kol xorevEQpEVOG,
VII 8.7). In VII 9.1 Queen Arsake lingers in the temple, as a pretext
“indulging in a lot of worshipping of the goddess (mAglovt Bepaneiq d10ev th
nepl TV OOV EvadDovoo ATV QAL AmeXMpeL YE . . .). Arsake’s servant
arrives at the temple “saying she was going to offer a sacrifice to the goddess”
(Bvotav ayewv 1Q} 6e® Aéyovoo . . . VII 11.2) and is told that Kalasiris
shortly before dying, “made libation and prayed a lot to the goddess” (onelcai
1€ Kol ToAAN EmevExoBa Th Bed. VII 11.3).

In the explanation of the myth of Isis and Osiris, 1| 8e0g is used of Isis (m0Bel
YoUv amovta M Be6¢ “So the goddess grieves for the absent [Osiris]” IX 9.5).

The sacrifices made to the Sun and Moon in Meroe are described in X.6.5,
where O 8e6c is used to refer back to the Sun (Helios); and % 8e0¢ refers back
to the Moon (Selene), as it does also at X 7.7.

This catalogue of the uses of 8£d¢ in the feminine illustrates the importance of
Artemis, Isis and Selene in the plot. It also draws attention to the fact that
there is no reference to any other goddess mentioned, with the single exception
of Athene in Knemon’s story - a point emphasized by the way 7| 0edg is
sometimes used without immediate identification, but where a consideration of
the context shows that she must be Artemis-Isis-Selene.

IV. 'O AAIMQN IN THE AITHIOPIKA: BACKGROUND, AND A
CATALOGUE

The actions attributed to 6 daipwv in the Aithiopika are invariably to the
disadvantage of man, although not always undeserved. daipwv without the
article, too, seems always, or almost always, to be used by Heliodoros for an
evil or malevolent spirit. The purpose this section is to establish the precise
meaning of the term in Heliodoros; it includes a catalogue of all the occasions
on which he uses daipwv in the singular, first with then without the article.

Before cataloguing the uses of 0 daipwv in the Aithiopika it will be useful to
say something about the background in earlier Greek for the way Heliodoros
uses 0 daipwv. The nature of 6 daipwv and its relationship with 1 TOxn and 6
8e0¢ has given historians of religion undue difﬁculty.117 This survey of the
background starts with 6 daipwv in classical literature; then a statement of
Plutarch is quoted in which he describes a Mithraic belief in which the dualistic

"7 The problem is discussed at RE VIIA 1654, 1.58ff.
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use of 6 Bedg and 6 daipwv is particularly close to that of Heliodoros; finally
there is a discussion of daipwv and 6 daipwv in Christian literature.

The word daipwv basically means a supernatural being. It may be applied to
gods or to minor spiritual entities. Its semantic field is almost as wide as that
of the English word ‘spirit’, so we should not be too disappointed when a study
of its full range of usage does not add up to very much in the way of an
identifiable concept in Greek religious thought.""® Plutarch offers an extended
metaphysical explanation of what daipoveg are."” He says that they are spirits
between gods and men, and are a mixture of good and bad. It is doubtful
whether many of the authors who used the word could have given so precise a
formulation of what daiijiwv means.

For the purpose of translation the various uses must be carefully distinguished.
Firstly, doipwv sometimes refers to an explicitly identified god or spirit. This
class includes both references to previously named or implicitly identified gods
on the one hand, and on the other expressions for lesser spirits, such as 6
népwv doipwv, or Plato’s 6 £kdotov daipwyv for a person’s peculiar spirit or
fate. Heliodoros uses 6 daipwv (the best attested reading) as a general term
for a previously defined being when Kalasiris refers to Hermes as the real father
of Homer, at III 14.2.1%

Secondly, classical authors use daipwv for supernatural beings who are not
identified; to this class of use belong many of the occurrences of the word in
the plural, and phrases like Tig daipwv, dyoBog daipmv.

The third use, and the one adopted by Heliodoros, is 6 daijiwv where it has the
article in the singular but does not refer to a particular spirit which is otherwise
identified. The key to a proper inter?retation is to distinguish the cases where
doipmv is grammatically determined.'*! Only if it is determined are we entitled
to assume that the daipwv in question is a particular, individual entity with
individual characteristics which it may be possible to identify. In the case of 6
daipwv it is important to remember that, at least for pagan writers, this is
apparently a purely literary usage, found mainly in Tragedy. In other words, 6
daipmv has no cult, and is unattested in documentary evidence.

18 daipLwv as a general term for supernatural beings is discussed by U.v. Wilamowitz (1931)

{13962-370; see also West Works and Days (1978) ad 122.
0Plu. Isis & Osiris 25-26. v. also Apul. Soc. passim.

Homer is here claimed to be Egyptian, so this must be the Egyptian Hermes, or Thoth,
the putative source of Hermetic teaching: the implication is presumably that Kalasiris regards
Homer as a fountain of Hermetic wisdom.

! The concept of nominal determination is discussed by Schwyzer-Debrunner II p19-27.
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These three uses of 6a*icov do overlap. In general what they had in common
is that a Saipcov was thought of as a spirit between the gods and men,
(sometimes the spirit of a deceased person), as is expounded in detail by
Apuleius."” The use of 6 baipcov to refer back to a named god (where 6 Oe6¢
would be more usual) is found in Homer, and does not die out in later Greek,
but is rare in prose In prose, particularly in fifth century prose, the pairing
0Eol Kal 6aipoveg is frequent. In this context a baipcov is an intermediate
spirit, between gods and men, as is fairly clear, for instance, from Plato

Apology'.

6 baipcov, like 6 0Eog when it refers to a general unnamed deity, appears first
in the fifth century B.C. It is invariably the agent or foreteller of something
undesirable, while 6 0e6¢ never is. Originally, at any rate, it was presumably
used through reluctance to attribute anything bad either to 6 0Oe6¢ or to a
named god. This use for a malevolent deity does occur without the article,
when it does, however, it is frequently unclear whether one should think of 6
baipcov in this specific sense, or merely of the neutral ii¢ baipcov, which can
be both malevolent and benevolent.

I have examined all the examples of the simple expression 6 baipcov from
Herodotos, Aischylos, Sophokles, Euripides, Aristophanes, Aeschines,
Antiphon, Lysias, Demosthenes, [sokrates, Xenophon of Ephesos and Achilles
Tatios, where the reference is not to a particular, previously defined spirit, or to
a spirit defined by an adjective or adjectival phrase. In every case these
examples seem to conform to the principle that 6 baipcov, used alone, refers to
the agent of unpleasant events or intelligence/*" The use of 6 baipcov with no
defining antecedent is not found in Pindar, Thucydides, Aristotle, Xenophon,
Polybios, Chariton,Longos, Lucian or Plato.

2]

‘Apul. Soc. passim.
wPl. Ap. 27c-e (XOUC AR fitxipovac ou%i ijwi 0eo\)¢ ye fiYoiipeOa fj Oedw miftac;).

“AHerodotos 1210.1, I 765.4: Aischylos Persae 601 (the chorus says that when 6 fiapifov
gives good things one should still expect the worst). Septem contra Thehas 813: Sophokles
O.C. 76. 1370, 1443: Euripides A 1231. Supplices 352. Helen 915, Orestes 394, 667 (if
6 halpmv is interpreted as ironic), Bacchae 481. 1374 (xa xou Oeoi) pév %p(IX(x, xou be
balpovog / [M(xpéa.). Phoenissae 413. 984 (in these two passages 6 bixipeev may be used
ironically). 1662. (1653 is badly corrupt): fragments 140. 554 (Nau|k): Aristophanes Plutiis 7,
726: Aeschines Ctesias 115,157: Antiphon Tetr. 2.3.4. 2.4.10: Lysias II 78. XIII 63. XXIV
22: Demosthenes XVIII (De corona) 192. 208: in Demosthenes LX (Epitaphios) 19.5. 21.7
(6 Tiavxeev KUpiog baipeev). 31.6, and Isokrates Evog. 25 D baipeev acts favourably towards
one man but only at the expense of someone else: Xenophon of Ephesos 1 5.4: Achilles Tatios
14.9.7. 18.4.4. Ailios Aristides Rhocliakos (ed. Dindorf 1797-823) uses 6 baipcev four times
for the power which caused an earthquake and the resulting disaster, and uses 6 baipeeyv in
contrast with 6 0e6¢ at Embassy to Achilles 432 (ed. Dindorf Il 597-8).

mHowever, a personified baipeev may appear in Chariton44A75-te44T": nAqv KOI
¢vxauOa xi¢ ebpéOri fidaKavoe baipeev, ocTTtep EKei cpaai xfjv "Epiv. écTxpaxoA,OYei bé
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One use of daipwv in tragedy]27 is discussed by E. Fraenkel,'*® who gives
references for the interpretation of the word in tragedy in the recent literature.
Fraenkel argues that sometimes doipwv is more or less an equivalent of
notpog. This interpretation does not confirm that doipwyv is used invariably
for something bad in tragedy; it is, however, not inconsistent with it, (although
it could be argued that it may be only the tragic context which determines that
this synonym of ndtpog is always the bringer of bad fortune.) Karl Reinhardt
makes frequent reference to the concept of Daimon in Sophokles. 1% However
he does not defend or explain his use of the term. The explanation is implicit.
As H. Lloyd-Jones writes,”® ‘Yet Reinhardt himself clearly shows how the
action of a Sophoclean play is rapidly swept onwards to its appointed
conclusion by the force of what he calls the daimon. In speaking of the daimon
the word ‘fate’ is inappropriate; in SophoKles, the daimon is a god-directed
force, and the gods control the action quite as firmly as they do in Homer or in
Aeschylus.’

daipwv is frequently used for death in epitaphs™' from the middle of the fifth
century. This date coincides with the earliest use of 6 daijwv as a specifically
negative divine power. 8gdg is not used in this way.

0 daipwv is not found in documents. In deeds of divorce from the fourth and
sixth centuries A.D. Soupu)v (without the article) is sometimes cxted as the
grounds for divorce."”” In some other papyri it is the cause of sickness."’

ov1ovg [the suitors] émi OV kot Xoupéov TOAELOV O d)eévoc_‘, 125t02.6 é(ponhd) Yop
ovtd [Chaireas] ZnAotoniay, fitig m)upotxov AoPBodoa 1oV "Epmta LEYO TL KOKOV
Stanpa;(atat

ZThere is a possible exception at Leges IX 877a, if daijwv there is taken apart from

o0TtoV, rather than being translated as the man’s individual doipmv.

27There is a general discussion of Souuwv in tragedy in RE, S III 286f, although no attempt
is made there to distinguish doipwv and 6 Saipwv. The same is true of G. Frangois (1957).
Even by conventional standards Frangois understates the bad side of daiijwv, which he treats
as almost equivalent to 8e6¢. His main thesis is that for classical writers the use of these
terms in the singular does not point to a monotheistic outlook.

E Fraenkel Agamemnon (1950), ad 1341f.

K Reinhardt (1947, 1979).

g, Lloyd-Jones (1979). The closest K. Reinhardt himself comes to explaining his
understanding of ‘daimon’ is in K. Reinhardt (1949) 14: ‘In der Form alten
Déamonenglaubens setzt sich der Gedanke fort: Hybris, wenn sie erst einmal in einem Hause
eingesessen ist, gebiert, die alte, eine junge, einen Dimon, der ihr gleich ist, wahrend Dike,
die so lang als Segengeist darin gewohnt hat, aus dem siindhaft relchen Hause auszieht.’

31

Some references are given in RE IV 2010. ewgn i TUvog

32p Cair.Preis. 2,3, both 362 AD; P.Grenf. 76, 305-6 AD . &nel-&1e-etv0¢ TOVNPOD
daipovog ovvéPn abtodg anoledyBon . .. 1.3-4; P.Strass. 142, 391 AD; and the following
all from the sixth century: P.Cair.Masp. 67153,67 154,67121,67311; Flor. 93, BGU XII
2203; P.Lond. V' 1712,1713; SB X1V 12043.
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Plutarch, exceptionally, seems to use 6 daipwv without a consistently negative
sense; however, it is a statement concerning the theological dualism of the
Magi in Plutarch Isis and Osiris'* which gives the clue to why Heliodoros
took this fixed but occasional usage of the classical writers and employed it
with unprecedented frequency: vopifovor yap ol pev 8eovg elvor dvo
KUOATEP AVILTELVOVG, TOV HEV AYaBQV, TOV HEV PodA@V dnpovpyov: ol
Ot TOv pev dueivova Bedv, tOv & £repov daipova kodoDolv, GOmEp
Zopodwotpng O pbyog . . . pécov & dueoiv MiBpnv elval.  “They [the
dualists] think that there are two gods like rival craftsmen, one a manufacturer
of good things, one of bad; they call the good one theos and the bad one
daimon, as does Zoroaster the Magus, . . . and in between them is Mithras. »133

At several points in the commentary it is argued that Heliodoros has some
lexical usages which are distinctively Christian. Therefore it is necessary to
consider whether Heliodoros’ use of daiipwv owes anything to the practice of
Christian writers. The strongest argument that it does is that in the Aithiopika
daipwv without the article seems always to be bad in its connotations. This
agrees with the invariable practice of the Christian writers. In other non-
Christian writers 0 daipmv is always bad, but doipwv alone is neutral: it may
be good or bad, and no pattern can be discerned; in Christian writers daipwv
is a demon.

Christian writers do not consistently distinguish daipwv from douwpdviov,
which also means ‘demon’.”™ For Christians demons usually cause temptation

133Bamcav'wt SaijLmv is the cause of sickness in a prayer for relief from sickness, BGU 954
(sixth century (?), original destroyed; the opening is quoted below in note 142); daipmwv is
almost certainly a cause of sickness in SB J” 8007, (the editor’s date is ‘c.300 AD?’; the editio
princeps lacks photographs), a bill of sale for a slave who is described as mo{Tnv Kloit
adpactov odoov £ktdg [iJepdg vooov kol Erapfg [kloi &veriAnurtov ano daipovog . .

., daiipuv may be a cause of sickness but probably refers to more general misfortune in PS/
767 331-2 AD, which is a petition to have a debt extended: cuvBépnKev Y&p pot ocmq i
]c;) ng xpnoactol tovnpod daipovog . . . 1.47-48.

lu. Isis and Osiris 46 / 369D-E.

S The concept of jécov, which the dualists applied to the sun according to the statement of
Plutarch quoted above, is discussed and assigned to Helios by Julian Or. IV(XI) l380-139d){\
who connects it with the fact that in astrology the sun is the middle of the seven planets. Our
examination of the use in Heliodoros of 6 8c6¢ leaves no doubt that unless he has an attribute
which defines him as something else, he is equivalent to Helios-Apollo. Heliodoros differs
from Plutarch’s dualists in that for him Helios is the same as 6 8£6¢, not an intermediate god
between 6 8e6g and 6 Saiijuwv. Bad things are never ascribed to Helios-Apollo under his own
name, except by Charikleia in her lament at I 8 (for which Theagenes chides her).
13 . . . . . S

doupodviov is used by Heliodoros for lesser supernatural beings, a meaning which is
unremarkable by classical standards; as noted in section I, where the references are given, 10
doupdviov does not play a major part in the divine economy of the plot, so does not require
discussion here.
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or wrongdoing. In the Aithiopika 6 Soipwv brings misfortune but not
temptation. There are times however when Christian writers refer to daijoveg
as bringers of misfortune."”’ In Josephos too, at the one place where Satpa)v
is used it is the bringer of misfortune, in a speech by Herod:*® . . . éAA" émel
daipov Tig TOV EOV olkov kod pot Tovg PLATATOVG EnavioTnowy et . . .,

. but when some evil spirit devastates my house and continually causes
those closest to me to revolt . . .”

0 Soapmv meaning ‘the evil power’ or ‘the Devil’ is found in Christian
wrltmg, ? but with much less frequency than in the Aithiopika. The pagan
writer other than Heliodoros who comes closest to using daipwv in the
Christian sense of ‘evil spirit’ is Iamblichos. In the De mysteriis daipoveg,
spirits between gods and men, govern the physical side of man’s nature.
According to Iamblichan Neo-Platonism the physical side of man’s nature is
base, and Iamblichos clearly states that because daijpoveg are assomated with it
undesirable events are to be associated with them.140

Heliodoros uses the expression 6 daipwv much more frequently than earlier
writers, Christian or non-Christian, but his use of it follows the same pattern as
theirs. I quote every instance where he uses the term, and in view of the
unequivocal statement by Plutarch quoted above, have ventured to translate 6
daiipmv as ‘the evil power’. After this his uses of the singular daipwv without
the article are quoted.

I1.6: xoi pvpiov €18og 6 daipwv £xt pikpod 10D YwPlov dECKELACTO,
olvov aipott pudvag, kol cvpnociolg nOAEHOV EMOTACNG, QOVOVG Kol
TOTOVG, OMOVdAG Kol oeoydg Emouvvawyog, Kol Tolodtov BEatpov
Anotoig Alyvntiog émdeibog. “The evil power devised a great variety of
things in a small space, polluting wine with blood, starting a battle at a party,
joining killing with drinking and libations with slaughter, and displayed this
scene to the Egyptian bandits.”

126.4: Beolg & £Efig Emtpéyoca kol doiptovi T@ Thv dpxMv AaovTL OV
Nuétepov Emtpomevely Epotas «. . entrusting the future to the gods and to
the evil power which has been assigned the power to govern the twists and
turns of our love.” (This is the only occurrence of 6 daiijiwv where the context
would also permit a translation in which he is not represented as malevolent.)

References can be found in Lampe, daijwv D.2.

Josephos Bell. Jud. 1 628. We do not know whether Josephos distinguished doipoveg
fr30m doupdvie, defined as hostile spirits of the dead at Bell. Jud. VI1.185.

e.g. Euseb. .E. VII 31 100 Saijlovog, adtod &7 10D Beopdyov Zatova. Other
references can be found in E.C.E. Owen JT.SK(193 1) p 147.
140The possibility that lamblichos was a major influence on the theological and philosophical
thought of Heliodoros is discussed below, p65ff.
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II 1.3: &\ mopdg, oipor, YEyovag GVOA®UM, TOlDTOG €L GOl
Aopmddog vl tdv vopeikdv 1od dalpovog dwoavtog: “Alas, you have
become the price exacted by the fire, and the evil power has lit these firebrands
for you instead of bridal torches.”

II 44: £Eeoton mAviog dAANAOLG oVVEIvol petd Yodv Bdvatov el ol
ooy 0 daipwv odx Enetpeye. “At least we will be able to be together after
death, even if the evil power does not permit it to us while we are alive.”

II 17.2: xak®v pév, @ Oedyeveg, ddnAov oTig TAeoveKTEL APBOVQG YO
Kapol Tdv cvpeopdv O daipwv EnfviAncev. “Theagenes, I do not know
who has more troubles, for the evil power has unstintingly poured misfortunes
over me t00.”

II 253:  épynv oM tdv Ecopévav kol TPOayopevBEVTIQOV Lot TPOG ToD
Bciov dvoyepdv TV Yovoike QOPAoNG Kol CUVELG G TAV TENPWOUEVQOV
goTiv VMOKpLOLg Kol (¢ O 1Ote eilmyag daipwv olovel mpocwneiov
avthv OmAABe, . . . detecting that the woman was the beginning of the
problems which lay in the future and had been predicted to me by the heavens,
and understanding . . that the evil power then in control was possessing her like
a mask,”
€

I1 29 .4: j!netpowc’pSst T00TH Td dpdpatt kol E1epov mABog O daipmv Kol
TV UNTEpa pot Thg mondog dpopeiton [ Tolg BpNVoLg €YKaPTEPNCOOCLY.
“The evil power added a further tragedy to this drama, and took away the
mother of my child because she could not cope with the mourning,”

III 14.2: daipwmv is here used of an explicitly identified divinity (if the reading
is right) so this example differs from the others, where 6 daipwv is otherwise
unidentified: mwotrp 8¢ 10 pév dokelv mpoehHtng 10 8¢ dwevdeg ‘Epufic,
odmep v 6 dok@v TP mpoeNTNg: T Yap ToVTOV YoueTH TEAODOT TV
naTpLov Ayloteiov kol kot 10 iepdv kaBevdovon cvvALOEY O daipwv
kol molel Tov “Opmpov @Epovtd L Thig &vopolov pikemg ovpBorov. “The
apparent father was a priest, but the real father was Hermes, of whom the
apparent father was priest. When his wife had celebrated a traditional ritual
and was sleeping in the temple the god (6 daipwv) came to her and created
Homer, who bore a mark of this unequal union.”

Although in this example 6 daipwv is not used absolutely, and thus does not

properly belong with the other examples listed, it is interesting to ask why
Heliodoros makes Kalasiris refer to Hermes as 6 daipiwv rather than as 6 8€6g.
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Perhaps Heliodoros is echoing the Homeric practice of applying daipwv to the
Olympians. Or perhaps in his theological system Hermes had some connection
with 6 Saipov the malefactor. Most likely, perhaps, he wished to preserve the
title 6 Bedg for the supreme god in Kalasiris’ speech, and regarded Hermes as
an intermediate spirit. It may be objected to this last idea that Heliodoros does
not show similar scruple in preserving ©| 8e6¢ for the supreme goddess; he
applies it to Athena in the mouth of Knemon at I 10.1. On the other hand it is
doubtful whether he would have regarded the alternative M doipwv as
permissible Greek, or considered theologically correct language appropriate to
Knemon.

IV 88: 1ag éuyidyxovg xai &v 0@BoApolg Opdiog Tod daipovog
otepnoavtog, “the evil power having deprived [me] of live and face to face
communication,”

IV 19.8: & tfig duelliktov xa® Mudv tod daipovog @raovelkiog “Oh,
what unrelenting'*' antagonism of the evil power against us!”

V 2.7: vovi 8¢ 6 pundemdnote xkexopeopévog €t d¢ €€ dpyxhg eidnymg
daipwv pikpov t@v ndovdv LroBEpevog elta fndtnoe. “But now the ever
insatiable evil power which has controlled me from the start has given a little
pleasure and then disappointed.”

V 62 dxpv tivog £Aeye o@evEopedor THv mavtoxol dibkovoov
elpappévny; eléopev Th toxn kol yophowuev Opdoe Td @EpovTL
KepdNowpey GAnv dviavutov kol mAdvnto Blov kol v EndAAniov Tod
daipovog ka® fudv mopneiov. “[Theagenes] said, ‘How long will we be
running away from the fate which pursues us everywhere? We give in to
chance and go along with circumstance; we get pointless roaming, a wandering
life, and the continuous procession on which the evil power leads us.’”

V 20.1: xdpa gooiv énl kdpatt npociBoidrev 6 daipwv. “The evil power
added, as they say, wave upon wave [of trouble].”

V 29.6: mpog 10dt0 pev 6 dailpwv dviénpaéev év adtoig 88 tolg deLvolg
¢uBeBhcopev, “the evil power opposed this [an easy flight], and we embarked
among these difficulties.”

141 The precise meaning of dyteiAiktog is not certain: cf Synesios Ep. 79 / 227D (PG 66,

1452B): GALO TodTVY YE TV @wviv dEov eintely kod nep Makipov, kol VREP
KAgwviov, odg éjol dokelv Gv kol Gotig dpdtotog dojtovev nAenoev. E&epnobwv 1o
Aoyov ©dog e kol "AvBpdvikog, ol povol daipovmv dpLeiitkror.

52



VI 8.3: @épe Epn xol Mpelg daipovi @ eiAmyOTL XOPELCOUEV KOTO TOV
£xelVOv TPOMOV: GOWUEV OOTH BpNVoVE Kol YOOUG VROPYNODOUED . . .
“‘Come,” she said, ‘and we will do a dance to the evil power who is in control
according to his own style; we will sing laments to him and dance to the sound
of wailing . . .””

VII 145, 146: & 10v Koldopwv avekdrer xwkdovoa, 10 yop
xXpPNoTOTOTOV  OVopor  KoAElV  AmeoTEPMUOL ToTépa, 1oV  daipovog
movTOyOBeY  pot TRV T00 Matpog  mpoomyoploy  MEPLKOWOIL
QLAOVELKNOOVTOG. TOV eV @QUOEL YEVVAOKVTOL OVK EYVOK, TOV O
0épevov  XopikAéa, oipor, mnpodédwka, tOV, 8¢ SradeEhpevov kol
pépovior kol  mepio@lovio  AmoAdAexa, kol 0VdE  Opnviicar  TX
VEVOMLOHEVOL  ETL  KEWWEVOD T TNTOUATL TPOg 10D  mWPoenTikod
oVYKEXOPNUOL. GAL 1800 col, Tpoged kol cdtep, mpocOHNow dE Kol
notep kav 6 doipwv un BodAntai, EvBo yodv £EeotL kol dg EEgoTiv
AMOCTEVdM TV ELavTiig dakpOwy . . .

“‘Oh, Kalasiris,” she cried, ‘for I cannot use the pleasant name of father, now
that the evil power has contrived to exclude that form of address. I did not
know my natural father; alas, I betrayed my adoptive father Charikles, and the
father who took me in, brought me up and rescued me I have lost, and I am not
permitted by the priestly caste to perform the usual laments over the laid out
corpse. But look, my protector and my saviour, and, in spite of the evil power,
my father, where and as it is possible I pour out my tears . . .””

VII 21.3: & @edyeveg Edeyev M Xopixdeio O pev daipwv tolodta Mpiv
npogevel T evTVYAUOTO év olg mALov £0TL 10 KOK®AG NphTTEWV TG
dokovong edmpaylog: “‘Theagenes,” said Charikleia, ‘the evil power gives us
these blessings in which the difficulties exceed the apparent advantage.”

IX 244: &v yop molvmhdxkovg Tog dpxag 0 daipmv kotaBéBAnton,
00TV Avaykn Kol T TEAn i pokpotépmv cvunepaivecBon:  “Things
which the evil power has afflicted with complicated beginnings can only be
brought to their conclusion by circuitous means.”

Without the article daijwv seems sometimes to be used for 6 daipwv.
However, since there are some ambiguous cases, it would be dangerous to
insist. that Saipwv is indistinguishable from ¢ &aipwv in Heliodoros.
Nevertheless, the translation ‘an evil spirit’ suits the context consistently
enough to require serious consideration, and it is used in this list of references.
The translations are therefore tentative, and the argument does not rest on
them but only on the catalogue for 6 daipwv above.
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127 nod 1adT &v ein Be0d t& Epya, Aéyovieg mod & v vekpov G
olhoin daipwv odtm mepumadde; . . . saying, ‘How could these be the
deeds of a goddess, or how could an evil spirit show such solicitous love for a
dead body?’”

II 6.2: (Theagenes realised the corpse he had found was not Charikleia after
all), Tv @lidtdtny, Aéymv, xoplopedo mpotepov, el ph Tig Nubg mailet
kol vovi doipwve “ . . saying, ‘First let’s find my beloved, unless some evil
spirit is still having a joke at our expense.””

IT 33.2: &yvov odv pn évdiatpifeiv tolg Katadovmorg Un dm Tig Kol
daitpovog Baoxovia Thg devtépag pe Buyatpog otepnoete, “I decided not
to delay at Katadoupoi in case the jealousy of some evil spirit took away my
second daughter.”'*

IV 18.5: (Charikleia asks that Theagenes be sworn to refrain from sexual
relations with her, and states the terms of the oath like this:) . . . &g obte
OpANoEL T "A@poditng mpdtepov A YEVOG T€ Kol olkov TOV MUETEPOV
amoAaPelv 7, eimep 10DT0 kKWAVEL daipwv, GALX oDV yE TWAVIWG
BovAopévny yovaike moteloBot fi pndapdg. “. . that he will not make love
to me before I reach my family and home, or if an evil spirit prevents this, not,
at least, before I become a wife with my full consent, or not at all.”

V 7.1: 00 ydp oVto xpnotd T@ doipovi TPOCTOANIELY BG TOYEILV TOV
OVHEOPAV ATALOYNV cvyxwpficotl, . . . for the evil spirit against which
we struggle is not a favourable one, which will permit a quick escape from
misfortunes, . . ”

l42[3amcav’wz is occasionally used of the Devil. It would be interesting to know whether the
Saytovog Paoxavia was a specifically Christian concept. The only other two examples of the
collocation of these words are worth quoting. One is a Christian prayer, BUG 954 (referred to
above in note 133; c. sixth century, original destroyed): Aéomota ()€ maviokp&Twp |6
notilp] Tod x(vplo)v ki o(wti)po<g N>PAV | [I(M60)d X(1o10)d Klod (?) diyre ZepTive |
vy apLotd Eyd Zidovavog viog | Zaponinvog kol kAive ThY | KEQaANV [jLo]v
KO<TSEVOTLOV 60V | aitdv kol nopoakaddv, 6rwg did- | Eng dn’ Epod, 100 SodAod cov
oV | doipova rpoPackaviog kol | TOv k.emog () kol Tov 1hg | andlog kofi] (7) méoov
3¢ vooov | kol macav pokoxioy deere | &x £j09, k1A, (1-13). The other is an
inscription from the Black Sea region commemorating the premature death of an important
citizen. It is not clear whether the context is Christian or pagan. Its last publication seems to
be as 2059 of Boekh's CIG II 126, where dates from the first century BC to the first century
AD are suggested. 1.31: On0 10D Baockaivov daipovog donpédn un Siotelécog v
dpxnv . . .; To these should perhaps be added Plutarch Dio 2.6, 10 @adda Sonpdvia kol
Baoxava.
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VI 13.3; Kai yivEiai xwv OAYvcov papeioc (ioD”Tiaei 6aipovo¢ Kai mic 6
¢po¢, GEAH INEpaiKCid iipo¢ xa axépva, cbe dpaxE, (3°T0Ei¢* “and among
those who fell, by the unkind will of an evil spirit, was my son, struck in the
chest, as you see, by a Persian spear.”

VII 13.1: mvxcov pév xcov ovxcov, noXXa 0¢€ fjv, a7co(TuXr|0£vxEC po6~ic 0¢é
auxoi 7CEpiaco0KvxE¢ Kai Kaxa xi 6e2idv (30\)*r|pa daipovo¢ xf| rcpo¢ xov
Tjpcoa KaXcxaipiv (Tuvx'u%ia xpriaapEvoi acpiypévoi xe évxai)0a cb¢ xo0
~oiTcov xo0i) xpovou pEx’ aéxoi PicoadpEvoei, viv cbe 6pce¢ Teavxecov épripoi
Kai povoi 7iEpiA.EAEippEOa, . . . This is the only example of daipcov without
the article where translation such as ‘evil spirit’ or ‘malevolent power’ does not
clearly fit. However the blessing referred to here was very much a mixed one,
since from the speaker’s (Charikleia’s) current perspective her situation is
ultimately worse than if she had never met Kalasiris. In view of this, and in
view of the weight of evidence for Oaipcov in Heliodoros being hostile, it is
translated as ‘evil spirit’ here too. “We were stripped of our possessions,
which were great, and scarcely survived, and by some Kindness of an evil spirit
we met the great man Kalasiris, and arriving here spent the rest of the time with
him, and now, as you see, we have been left alone and bereft of everything ...”
VII 25.7: pTi yap obxco¢ f) daipovo¢ x06 fipExépo'o (3ap\)xr|¢ ICTXOCTEIEV
chbaxE pE x6v XapiK”Eia¢ ajiEipaxov aVX*i¢ opiXia mpavépco¢ piavO0f;vai.
‘May the gravity of our evil genius not be so strong that I, who have not
known Charikleia, should be illegitimately polluted by congress with another.”

VIII 10.2: XO pév yap Kaivoupydv écpri xfj¢ acoxripia¢ daipovia xivi Kai
OEicc m vxam aiv EOIKEV EOEpyEcrioc . . . nVAv EI pfi 0a'opaxo7roita xic
BCIxi 6aipovo¢ FEic xa éa%axa pév (3a/Ciovxo¢ EK 0&é Xcov arcopcov
o6iaacbCovxoc. ‘She said, “The novelty of my salvation is like some
supernatural or divine beneficence . . . unless it is some miracle of an evil spirit
who takes us to the brink of destruction and then saves us from our state of
helplessness.””

X 13.5: Hydaspes, seeing the tokens which prove Charikleia is his daughter,
says, [How do we know she is not dead,] xoi¢ 6¢ yvcopicrpaaiv ETtixuxcbv xi¢
a/coKEXpTixai xoi¢ EK xfj¢ xi)%r|¢; pf] xi¢c daipcov fipiv E/cimi*Ei Kai cbcTTiEp
JipOaCOKEIOV xfl KOpp xaiixa 7tEplOElc EVXpDCpa xf) fpEXepCX TtEpl
XEKvoTiouav E7ti0opia . .. “and someone who found the tokens by chance is
using them? I hope that it is not an evil spirit playing with us, who, placing
these things in the girl's hand” mocks our desire for offspring.”

(ke 4 \OLsU
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V. 'H TYXH IN THE AITHIOPIKA: BACKGROUND, AND A
CATALOGUE

Editors of Greek texts have a capricious habit of deciding whether to personify
1Oy with an initial capital on impressionistic grounds. There are rare cases
where internal evidence confirms that TOyn is a deity. However, in general
where no attribute is stated, and there is room for ambiguity, the decision about
whether one is dealing with a particular, individual entity TOxn, or with one of
a number of possible TOyoi, must rest on whether the noun is determined by
the presence of the article or of a vocative marker. In cases where TOXn is a
particular entity, the attempt to distinguish between it as an abstract concept
and as a personification is misconceived. Where it is not determined, to treat it
as a particular entity, in other words, to determine it by giving it a proper name
with a capital letter, is to presume to add to the text information not provided
by the author.'” In simple terms, there is usually no adequate defence for
personifying an undetermined tOxM in a text; TOxN determined by a definite
article is a definite concept which was already personified throughout the
Greek world, and we are justified in signalling this by printing it with a capital.

In the case of Heliodoros ©| TOxn has a prominent réle in directing events. We
cannot really say whether she is to be regarded as a divine power. She was
commonly respected as a deity: her cult was certainly widespread throughout
the Hellenized world. On the other hand deities in Heliodoros usually receive
some cult; there is no sign of a cult for | TOxM. In any case, we can look at
how she behaves in the story, and show that, goddess or not, her presence and
activity by no means preclude the idea that Helios-Apollo is supremely
important both in motivating the plot and in the beliefs of the protagonists.

A defence of the view that in Heliodoros 1| TOyn is random chance devoid of
guiding intelligence is perforce negative: it is necessary to show an absence of
a discernible pattern or motivation in its actions. In order to do this I simply
present all the cases where it is used in the singular, determined by an article
but with no stated attribute which defines it as some particular TOxn. The
reason for making this distinction in the catalogue is that the key question for
the present study is not the meaning of the word tOxn; the question is, if I
TOYM is to be regarded as a deity in the Aithiopika, (which is not certain), what
is her significance for the theology which informs the work?

1350me will argue that this is precisely what editors do when they add paragraphs and

punctuation. However, the decision to personify an abstract concept is potentially a more
arbitrary kind of intervention, and should only be taken upon a systematic and unambiguous
principle.
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113.2: 1 TOxN &npoodokite eoB® 10 Elpog TV T00TOV XEPDV EKTECETV
napockevdooca “By a sudden fright Fate caused the sword to fall from my
hand.”

[152: &l 8¢ 1 1OV pn kot yvounv £kBéPnkev, éxelvoe pev Th TOXN
Aoyiotéov: “If something happens not according to plan, put it down to
chance.”

I 22.4: tfig OAx&dog éxothvtog kol T TOxn xvBepviyv EMTPEWAVTOG.
“. .. giving up control of the boat and letting chance steer her.”

I 21.4: yoipelv ékédeve. 10D 8¢ 0V dOvaoBaL ENOOVTOG, EMEWdN PN OVT®
ovpBoively adtd moapd thg Toxmg, “He [Knemon] said, ‘Good day!” He
[Kalasiris] replied that he couldn’t have a good day when he was so out of
luck.”

IV 8.6: 10 éx tfig TOxng auoiforov . . . Bavdtov mpodniov . . .
npoTiOTepov: “The uncertainty of chance is better than a certain death.”

IV 8.8: 10 yop adnrov tfig TOYMG dvBparolg &yvwotov: “Mankind cannot
find out the uncertainties of chance.”

V 6.1: d&yovelg elothkeoov olov dnoaAdyodvieg mpog tnv Toxnv “They
stood and gaped, distressed by their bad luck.”

V 6.2: el€wpev th TOxn kol xwphowpev 6pdoe 1@ @épovil “We shall
yield to chance and go along with events.”

V 7.1: v pev Toxnv &v dikn xoxnyopeloBar mpog adtod pdokovo
“. .. accepting that their luck was justly accused by him,”

V 18.2: Bowpdlovieg g mopaddym th TOoxn xpnoapuévovg V00V te Kol
amnuova mAodv &v yewuepim ". . . astonished that by an exceptional piece of
luck the voyage, although made in winter, was calm and trouble-free."

V 29.2: mhodtov Ov moAhol mévol kol @eldwAol cvvABpolcaV ACHTO
ovumooie thg Toxng évuBplioot mopadodong, “wealth gathered by great
labour and parsimony, as luck would have it, was wasted on a ruinous drinking

party.”

VI 8.5: xoi 00 tdv &én éxeivoig Nuiv pépyig, @ TOxM kol daipoveg,
GAA KOl TPATTOLEV KT YVOUNY, TV 3¢ xo® Nudg . . . “I don’t blame
you for their happiness, O Luck and spirits, (I wish them all the best), but for
our circumstances, . . . ”
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VII 21.5: (pEpEiv xa KpoaTrijrxovxa fiSr) pe JCo* aKi¢ il te Ta%” Kai
yvebpri 7rapECTKEV)aaE. “My luck and my intelligence have taught me to bear
misfortunes.”

VII 26.2: VOV TE ETiEibf] pE Kai 606Xov ... f) oov aTi(pT|VE, KOAU
TC'HOV Eic mvxa Exoipo¢ EIKEIV. “since luck has made me your slave ... 1
am all the more ready to accept anything.” (i] is here indistinguishable

from the x6%p which is one’s lot in life, as it is in the following example.)

VII 27.2: (IE pEv yap, m PeA-tioxe, /i Tb%p Eibévai xa xoiabxa
KaxavayKaCEi, épol 6¢ f) (pbaic xa iipaKxéa Kai 6 Kaipo¢ bmyopEDbEi.
“Friend, your luck has taught you this kind of thing; my innate intelligence and

the need of the moment tells me what to do.”

VIII 6.4: 6 O¢ flv nkéov avpp XOXE . .. pEya*a\)%o6pEvoq apa Tipog¢ xpv
TX)%a)v . .. “he was then more of a man . . . looking luck boldly in the face.”

VIII 9.12: KaGapav pév Etvai pE xcov EiiKpEpopéveov bpEi¢c EGXE papxopE¢
¢Kodaav 6¢ bttopEvouoav x0v Gavaxov 6ia xac acpopfixo'o¢ xfi¢ To%r|g
ETiripEia¢' “[Sun, Moon, and spirits] you are witnesses that I am innocent of
the charges, but that I willingly await death because of the insupportable insults
of fate.”

IX 2.1: Kai (3a(3al xf]q “apjcpaq Fopr) pExaPoXfi¢c- xadoxa ppa¢ p T6%p xa
pEya“~a (pi*avGpcoTtEbExai- xpooa aioripcbv apclpopEV . . .~‘Hurrah for the
amazing change! Luck has been kind to us! We have changed our iron [fetters]
for gold ones!”

IX 5.1: Kai xov ’(Opoovdaxr|v ETiKTipiKEOECTGai Kpo¢ xév 'YOaonpv
Ik£Xe\)iiv. 0 6¢ etielGexo pév, 00'0A.oc Kai aKCOv xfig T6%Tlg yivopEVOe,
“they entreated Oroondates to send emissaries to Hydaspes. He agreed,
because he was a slave,even if an unwilling one, toFate.”

IX 6.3: 01) yap xupavvEi xpv vlkt|v, aXXa irpo¢c xé6avEpéarixov dioikei
xfiv xcov avGpebiicov To%T|v. “He [King Hydaspes] did not act tyrannically in
victory, but governed the fate of men moderately.”

IX 11.6: [The Syenian babies crawled on hands and knees towards the

Ethiopian army] KaGattEp axEQiaCoacrric év adxoi¢ xfiv iKEolav xf|¢
T6%T|q. “as if Chance was improvising an appeal with them.”
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IX 20.6: tov xopov thig TOxMG £ig £xBpoD Gpvvay, ag EQKEL, ONPAOREVOG.
“trying, as it seemed, to use the opportunity presented by luck to take revenge
on an enemy.”

IX 26.1: 10oVg pEV dwpodpevog, odg dovAovg €€ dpyfig £yvapilev 1 TOXN,
toVg 8¢ €0 yeyovotog EAevBEpovg dprelg. “giving away those whom fate
had recognized as slaves from the first, and setting free the well born.”

IX 26.2: 006¢ éne&dym thv TOxnv npog mAeoveElav 00dE €lg amelpov
ExTelve TNV dpxnv Su thv vikny, “I will not push my luck excessively, or
use victory to extend my power limitlessly."

X 21 v vikny bpiv v kotd Ilepodv  evayyeAilopar, ovk
drafovevopevog 10 xotépbwpo (t0 yop OEOppomov  Thg TOXMG
iAdoxopo), “I bring you the good news of victory over the Persians. I am
not boasting of my success, for I do not want to tempt Fate,”

X 7.4: @g 8¢ xal gOyevng 10 PAEUUQ, B¢ O KOl HEYOAOQPMV TPOG TNV
TOxmv, “How noble her look! What courage in the face of Fate!”

X 13.5: Hydaspes, seeing the tokens which prove Charikleia is his daughter,
says, [“How do we know she is not dead,”] toig 8¢ yvwpicuaoiv émitvxdv
TG &dmokEypntal Tolg €k Tfig TOYMG: “. . and someone is making use of the
tokens which by luck they have happened to find?”

X 16.3: mpog tv oxmvomotiav g TOHxMg V@ MdovAg 18 Gpa kol EAgov
dakpOovtag . . . “weeping with pleasure and pity at the way luck had
arranged things.”

X 34.6:  péugov 8¢ v TOxny, €l v Emlnrovpuévny ov) €LPLOKELG.
“Blame luck if you do not find what you are looking for.”

In several of these examples it is not clear whether 7| TOxn means Luck, or an
individual’s fate or lot in life. In the following cases of | TOYn it is clear that a
pronoun denoting the individual whose personal tOxn is meant has been
elliptically omitted: I 19.5;120.1;129.4; V 8.5; VII 26.10.

In fact in Heliodoros the personal tOyn, the general TOyn and the various
undetermined tOxoL all seem to act with precisely the same unmeaning
randomness. However, it has been necessary to distinguish 1 TOxn, who could
be regarded as a deity which affects lives, and can play a part in motivating the
plots of novels, and examine her operation in isolation because of the confusion
that has arisen in the scholarly literature about the relationship between 6edg,
daipwv and the deity TOyxn both in Heliodoros and in general.
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In Apuleius Metamorphoses, by contrast. Fortune is random in the sense that
her actions do not seem to be teleologically motivated, but she is also
specifically a force for bad, the source of misfortune. Fortune in the Greek and
Roman novels is discussed by V. Ciaffi.'"'"* Fie argues that Fortune is primarily
the adversary of preordained plans, but that she does have an actively hostile
quality which is especially characteristic of her in Apuleius. In general the
theological system in the Metamorphoses is very different from that in the
Aithiopika. For Lucius, the central character of the Metamorphoses, Fortuna
invariably brings changes for the worse, and in this respect mirrors 6 balpmv in
Heliodoros, but her influence is displaced in book XI by the benign Isis-
Fortuna.”™

In Chariton Tu%q, used in direct speech or by the narrator, is invariably bad
except where it means a person’s lot or status in life™" There are two
exceptions to this generalisation: when is used by the brigands™* they
regard its potential influence as beneficial.

Xenophon of Ephesos does not use the word although he has the
adjectives and Achilles Tatios too has these adjectives,
and and cognate verbs, but with two exceptions does not use the noun

xbXTI). The exceptions are ocl TU%ai at VII 2.1 where the influence of Fortune
is bad, and its use in a good sense in the last paragraph, VIII 193: w piipe v
ouv d)g Kai a\)vo\aovxEgs abxto Kai EOOpEvVoi xw 0c(o XO\)C XE apobq Kai
xobq EKEivot) Yap™Ug crbv ayvaoaic (poAa%0flvat xv%ate.  This unique
appearance ofxbv% o+ 1In a good sense may signify that Fortune changes for the
better at the end of the novel; or it may reflect formulaic usage in marriage
prayers.

VL. SUMMARY

The purpose of this study has been to show that the various names which
Heliodoros uses for the divine forces which influence the plot of the Aithiopika
are not a sign of theological confusion. On the contrary, they are perfectly
compatible with a coherent theological outlook. This coherent theological
outlook is maintained by consistency in the use of terms for divine powers by
the narrator, and in the construction of the plot. The same consistency in the

Ciaffi(1960).
'"'According to the elucidation of k\iVile\lls Metamorphoses X1 15 bv J. Gvvvn-Griffiths
n975)p241ff.
Axbxri means a person's lot in life at Chariton 115.9: 11 10.7; 11 11.5: 111 8.1: in the first

three of these four cases the status in life is in fact a bad one.
'AAChariton 1 10.2:1 13.4.
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use of divine terms is followed by the main characters: so much of the book is
in direct speech that this is almost a prerequisite if a coherent theology is to be
conveyed to the reader.

The supreme deity in the novel is the Sun, who is identified with Apollo and
referred to as 0 0e0¢g. The hero is sacred to Apollo, and subsequently to the
Sun; and the heroine to Artemis, and subsequently, to the Moon, (probably to
be identified with Isis). ¢ daipwv is another deity, or another aspect of the
supreme deity, who is responsible for the misfortunes of the main characters.
These misfortunes, however, do not prevent the ultimate realisation of the will
of 6 6edg, and may at times advance it. 7 TOxn plays a part in motivating the
plot, but does not actively oppose the will of 6 0edg. She operates as
completely random chance; it is not clear whether she is to be seen as a
divinity.

This consistency does not demonstrate that the book was written with a
religious purpose in mind, but it removes one of the principal objections to that
view. A thoroughgoing solar theology in a philosophically developed form
(rather than simply a solar cult) is unattested before Iamblichos, in 4particular in
his lost work or works which Julian used for his fourth oration.'*® Thus the
combination in Heliodoros of elements of Neo-Platonic or Neo-Pythagorean
thought with heliolatry tends to support the fourth century date argued for
elsewhere in this thesis.

¥0r. X1 in the edition of Bidez. Julian acknowledges his dependence on Iamblichos at 150d

and 157cd.
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HELIODOROS AND THE CULT OF THE SUN
€

This chapter is a surveyxwhat we know about the cult of the Sun at Emesa, and
askswhether there is any connection between The Aithiopika and the cult. First
there is an examination of the novel’s closing sentence, or sphragis, and what it
tells us about the author, in its possible historical context. The historical
background of the idea of the pagan saint, represented in the novel by Kalasiris,
is considered. Then such evidence for the Emesene cult as may be relevant to
The Aithiopika is collected, this evidence is found mainly in historical accounts
of the emperor Elagabalus. In the next section some possible parallels between
this cult and the novel are suggested. I conclude that while nothing is proved
the possible connection of both the author and his novel with a sun cult need
not be entirely dismissed: there are enough possible links to invite an
intertextual'* relationship between our historical knowledge and our reading of
the novel.

I. THE SPHRAGIS IN HISTORICAL CONTEXT

We learn that Heliodoros came from Emesa in his book’s final sentence, or
sphragis:  1010vde mEpog £0xe TO oUVTOYHO TOV Tept OeayEvnv kol
Xopikielav AiBomik®dv: & cvvétabev dvip ®@oiwig ‘Epionvog, tdvV ag’
‘HAiov yévog, @ceodooiov molg ‘HMOSwpog.  “This is the way the
composition ‘The Aithiopika’ about Theagenes and Charikleia ends. It was
composed by a Phoenician from Emesa, who belongs to the family descended
from Helios, Heliodoros son of Theodosios by name.”"° There are a couple of
problems with this statement. It is interesting that Heliodoros describes himself
as a Phoenician. In 194 Septimius Severus divided Syria into Syria Coele and
Syria Phoenice. Emesa was in the latter. Under Theodosius it was included in
the new province of Phoenicia Libanensis, where it appears in the geographical
writings of Hierocles and Ptolemy. We do not know when Emesenes first
began to call themselves Phoenicians (it is not impossible that it was earlier
than 194, but the evidence is slight). In the Epitome de Caesaribus Elagabalus
is said to be Phoenician. According to the dating accepted here Heliodoros
was writing at roughly the same time as Ammianus Marcellinus. Ammianus,
who came from Antioch, includes in Syria Antioch, Laodicea, Apamea and
Seleucia, in Phoenicia he includes Tyre, Sidon, Berytus, Emesa, Damascus.!5!

191 refer to intertextuality to emphasize that my interest is in the readers’ response to the

text, and not an authorial process. The possible relevance of a knowledge of the historical
elxglod intellectual provenance of the text is discussed in the next chapter (p74£f).

Incidentally, there is no reason to doubt the genuineness of this sentence. J.R. Morgan
(1978) ad loc. insists that stylistically it is entirely typical of the author, particularly the way
the structure of the sentence draws attention to the name in the final position. I am sure he is
right.
151The specific phrase used by Heliodoros, &vnip ®oivié, is discussed above, p76.
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The word yévog also presents a problem. For the omission of the article J.R.
Morgan"? draws attention to parallels at I 19.4 (of ancestry; cf my
commentary ad loc.), IT 34.2 (of ancestry), VIII 17.3 (of race); but how should
the word be translated here? Morgan, who rejected the view that the religious
element in The Aithiopika has a consistent character, solar or otherwise,
suggested as one possibility that Helios is here a familay name. Helios is
occasionally attested as a personal name for a gladiator;>” it is not attested as
a personal name in Syria. When Julian** refers to the service of the sun as
inherited he is almost certainly referring to his membership of the imperial
house, whose solar character is discussed by J. Maurice.'> Himerios,"*® in an
oration probably addressed to Constantine'”’ writes: @ kol 100 cowtod
YEVOUG SUpO QOVOTOTOV, KoL TodTOV Td YEVEL YEVOHEVOG, OmEp Kol ool
noAAGKLG O Tpomditwp “HAlog. “O, brightest luminary of your family line,
you have conferred the same advantage on that line as your ancestor the sun
has often conferred on you.” Does this mean that Heliodoros is claiming to be
a member of the imperial house? We cannot rule it out, but I think there is an
easier explanation of his use of the expression t@v &¢ ‘HAlov yévog. Both
Y€vog and yeved are used by Christian writers for the ‘family’ of all Christians.
In Photios’s DamasEios yeved is similarly used for a pagan priesthood at
Heliopolis, who combine cult service with philosophy, just as Heliodoros’
Kalasiris does: M 8¢ lepd yeved xoa® eovthv dEEn Blov Oso@dfi kol
gvdaipova, TOV Te @lLAoco@odvtar kKoi TOv tar Oelar Bgpamevovic.
avékaiov 0ol mopl tovg Bopovs. “The religious order leads a godly and
blessed life among itself, studying philosophy and looking after the cult. They
light the altars with sacred fire.” In view of the good press Heliodoros gives to
Kalasiris, who is at once a saint, priest and philosopher, it is tempting to think
that he himself belonged to such a religious order at Emesa. The existence of
such an order is clearly indicated by the lines of Avienus (1083-1090):

Et quae Phoebeam procul incunabula lucem
Prima fovent, Emesus fastigia celsa renidet.
Nam diffusa solo latus explicat, ac subit auras
Turribus in caelum nitentibus: incola claris
Cor studiis acuit, vitam pius imbuit ordo;
Denique flammicomo devoti pectora Soli

2joc. cit. The omission of the article with yévog is an imitation of Herodotos found only in

Philostratos, and here and elsewhere in Heliodoros (cf. note ad I 22.2 in the commentary
?g%ow), so this stylistic feature strongly supports the view that the sentence is authentic.
15;‘For references v. H. Seyrig Syria 48 (1971) 373 nl.
Jul. Or. IV 131d.
1555 Maurice (1912) 11 pxx-xlviii.
:?,Himerios ed. A. Colonna Fragment 1 6.
v. Himerios ed. A. Colonna p.xvi.
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Vitam agitant; Libanus frondosa cacumina turget,
Et tamen his celsi certant fastigia templi.

And the cradle which first nurtured Phoebus’ light, the Mount of
Emesa, gleams on its heavenly peaks. Its extensive slope spreads out
on the ground, and it approaches the upper air with its turrets which
stretch towards heaven. The inhabitant refines his heart with
distinguished studies and the pious order instructs his life. In short,
those who have devoted their heart to the flaming sun lead their lives
there. Mount Lebanon swells with its leafy tops; however the peaks of
this heavenly temple compete with them.

Avienus’ work is broadly based on the geography of Dionysios Periegetes of
the time of Hadrian. Dionysios’ poem must have contained lines on Emesa but
they are unfortunately lost.">® Therefore we cannot tell how much of this goes
back to Dionysios and how much is due to Avienus; in short, we cannot tell
whether this attestation for a religio-philosophical order belongs to the third or
the late fourth century. The documentary evidence for priestly families and
associations at Palmyra, Hatra and Tyre is collected by J.T. Milik (1972).
Often the orders are described as clans (pOAot), but the expression used by
Heliodoros can be compared with the phrase ol €y yevoug ZoPBd PBwAreiov
which is found in an mscrlptlon159 of 178/9 from a pomco m Palmyra. On the
basis of appearances of the BNY ZBDBWL in mscrlptlons % and tesserae from
Palmyra J.T. Milik'®" concludes that this was a family of priests in a temple
sacred principally to the sun, in conjunction with Allath and Rahim.

It is disputed whether the name Heliodoros has any religious significance. The
name is common throughout the Roman Near East. It is one of the few names
attested on the inscriptions by votarles probably priests, of Bel from the area
of the Elagabalium on the Palatine.'®> Many examples of the name Heliodoros
were found at Dura-Europos. The name Ioaovpcog found on a painting in the
temple of the Palmyrene gods at Dura is plausibly identified as a translation of
Heliodoros by F. Cumont,'* although we have no inscriptions recording an
individual who bore both the names Heliodoros and IoaBovucog. However,
there is an inscription dated 153 from the temple‘ Azzanathkona at Dura'®*
o

v C. Miiller GGM 11 p161.

W Dittenberger (1905) 635.

CISem 3950-3955.

16 J T. Milik (1972) p115-116.

*2IGUR 117,118, cf 119; these inscriptions are discussed by F. Chausson (unpub.) as are
possible Semitic equivalents of the name Heliodoros. I am grateful to Dr. Chausson for
showmg me this article in advance of publication.

L4 F Cumont (1926) p365-366. The vocalisation is discussed by J.T. Milik (1972) p389.

M.I. Rostovteff (1934) p151.
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naming a Heliodoros whose father Theodoros also bore a solar Semitic name,
ZopoBovoag (‘The Sun created’). All in all, in view of the perennial
importance of names in non-Christian Semitic cultures it would be rash to
assume that the name Heliodoros had nothing to do with the religious
affiliations of the writer’s family.

II. THE PAGAN SAINT AND THE A/THIOPIKA

Kalasiris in The Aithiopika presents himself as learned in philosophy: both
speculative philosophy, which is broadly derived from the Platonic tradition,
and the practical philosophy of pure living which is broadly derived from the
Pythagorean tradition, and which, by the fourth century tended to go hand in
hand with Platonic thought. He is also a priest, and is, or presents himself as,
an assiduous devotee of cult practices. In this combination he belongs to the
type of the ‘pagan saint’ which is readily identifiable in biographical and
hagiographic literature at least from the late third century on. Kalasms also,
alone of the characters in the Aithiopika, receives the epithet Batog, 3 which is
typically applied to the holy man, both pagan and Christian, in the third and
increasingly in the fourth century.166

An interesting early indication of the impulse to link religious cult with
philosophy can be found in Philostratos Life of Apollonios of Tyana. This
work, which was written at the behest of Julia Domna, and probably published
during the reign of Elagabalus, creates an image of the philosopher Apollonios
as a sage and miracle worker. To what extent this portrayal is fictional is
disputed. At II 38 we are told that Apollonios is in the habit of praying to the
sun. This fact is mentioned only once, and is contextually irrelevant; the
simplest explanation for its insertion is that Philostratos added this point at the
request of Julia Domna, (who was the daughter of a priest of the Emesene

god)."”” Philostratos Life of Apollonios of Tyana, presents a ‘pagan saint’,

165K alasiris as addressed as fe16torte (by Knemon) at I 14.1, and as 6etog (by Nausikles) at

V 12 2. Charikleia refers to him as 8gi6tatog at VIII 11.2 and 9.

Examples of its application to lamblichos by Julian, Libanios, and others are given by G.
Fowden JHS 102 (1982) 36 n18 and E. Zeller & R. Mondofo 1961 5 n6. When applied to
pagan holy men it is usually taken to mean ‘divine’ (e.g. by G. Fowden, op. cit. 36), and its
application to Pythagoras, for example, to whom was attributed divine parentage, scems to
support this translation. However, its similar application to Christian saints, whom Christian
wnters might have called ‘holy’ but not ‘divine’, must cast grave doubt on this translation.

"Even if one accepts the usual surmise that the work was published only after Julia
Domna’s death, and during the reign of her great-nephew Ela}gabalus, there is no reason to
assume that Philostratos would have gone through the earlier books deleting material which
he had included to please her. It seems to me that the inclusion of this point in the Life of
Apollonios probably indicates that Julia Domna was interested in the cult of the Sun, but that
the small part which Philostratos has given it indicates that, whatever our assessment of the
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holy man who is both a philosopher and a miracle worker. Moreover,
Heliodoros alludes to the Life of Apollonios; he was certainly familiar with the
work, and probably aware that it was commissioned by the Emesene Julia
Domna.

Closer to the fourth century date which is the most likely for Heliodoros,
lamblichos (who probably flourished in the second half of the third century)
was presented as a ‘pagan saint’ of this type by his followers. Indeed,
lamblichos, wh(*(*4mve-been-a-product -of-tbeHiouse-"L 0e# 1y "
Emeea, seems to have been a key figure in the integration of cult and
philosoj)hy, and the creation of the idea of a sage who combined an interest in
both. The bulk of his work has not survived, and it is not possible to prove
that he combined an adherence to Emesene ritual with his Neo-Platonic and
theurgic speculations, although he does seem to have had an interest in ritual in
general It is certainly notable that he continued to be known by his Semitic
name, which had been associated with his family in the past, when it was usual
for hellenized easterners to use a Greek name.""

lamblichos’ own interest in the idea of a holy man who combines philosophy
with magical powers is evident in his De Vita Pythagorica. This work shares
several preoccupations with Philostratos Life ofApollonios. In both we find an
emphasis on the virtues of restraint, of purity and of vegetarianism; on the holy
man’s almost divine status, his magical powers, and his practical, political
wisdom as well as his esoteric knowledge. The Pythagorean elements in the
Aithiopika are closely linked with the biographical tradition of the ‘pagan’ holy
man, simply because it is through the biographical tradition that much
Pythagorean thought is mediated As well as vegetarianism, the Pythagorean
biographical tradition implicitly advocates bloodless sacrifice,such as the
gymnosophists of Heliodoros X would prefer. If the Aithiopika does reflect
Neo-Pythagorean thought it is tempting to link the importance of Apollo in the
plot with the importance of Apollo for Pythagoreanism.''

scope of Elagabalus’' ambitions for religious reform. Julia Domna herself was probably not
promulgating a programme to make a Sun eult a universal religion.

The importance of lamblichos in the integration of eult and philosophy is discussed by G.
Fowden JHS 102 (1982) 52-5.1. The information about lamblichos' royal descent comes in a
statement at the begining of Photios' summary of Damascios Life oflsidoros, and is
discussed by G. Fowden. op. cit. 49 nl28.

am indebted to Professor Polymnia Athanassiadi for the points in this paragraph
*~*ADiogenes Laertius VIII 1I; lamblichos De Vita Pythagorica 25.
'A'in lamblichos De Vita Pythagorica S lamblichos (quoting a ‘Samian poet') states that
P\lhagoras was a son of Apollo, and the importanee of Apollo for him is made elear in
several other places in that work.
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More compellingly, perhaps, the importance of absolute chastity and its link
with ritual purity in the Aithiopika is sufficiently unusual in non-Christian
writing to suggest that it reflects a similar idea in Pythagorean thought, or at
least the Iamblichan version of Pythagorean thought. 1_72 It is observed in the
note on I 83 below how few pagan writers use the word xoBopdg in
connection with chastity. In fact Iamblichos seems to be the only pagan writer
apart from Heliodoros who uses the word in connection with chastity in a
context which makes it clear that chastity has a general religious importance;!73
(the quotation from Julian in the note on I 8.3 is not a precise parallel because
it refers to the chastity specifically of p?riestess). Like Heliodoros, Iamblichos’
concern is with chastity, not celibacy.

My feeling is that the religious and philosophical world ‘portrayed by
Heliodoros is dependent on the ideas of Iamblichos, and that if more of the
work of Iamblichos survived it would be evident that Heliodoros was a
follower of Iamblichos, but a follower who was more accommodating to
Christian thought than was Julian. Iamblichos De mysteriis also offers the only
theological theorizing in a pagan author which could explain the distinction
between a good god and a base daimon which was identified in the foregoing
chapter.!’* In that work it is explained that daimones govern the physical
being, and tend to degrade, whereas gods are entirely good. It is also clear that
celestial bodies are important manifestations of gods, and the sun is frequently
mentioned in the De mysteriis. Moreover, an almost technical use of the word
avtiBeog in Heliodoros is otherwise found (and explained) exclusively in the
De mysteriis;'™ and in this work too Egyptian mpogfjtai are presented as a
reliable source of information on religio-philosophical matters: indeed De
mysteriis (which is narrated entirely in the person of a mpogntng) and the

172 . . . e A “ e N o
Tamblichos De Vita Pythagorica . . . g &no LEV 10D GUVOLKoVVTOg Gvdpog do10V

£0TLV adBNLEPOV TposLEvon 1olg epols, Gmod 8¢ Tod un mpoofkovtog 0vdEnoTe. It is
possible that for both Iamblichos and Heliodoros the emphasis on absolute chastity had no
non-Christian andtecedent, but that both were responding to Christian teaching when they
expressed such views. M. Foucault (1988 165-175) identifies the Stoic Musonius Rufus as an
early, and therefore a key non-Christian thinker who recommended that marriage should be
absolutely exclusive; it seems unlikely that Heliodoros was influenced by Musonius except in
an indirect way.

173]amblichos De Mysteriis IV 11: &pand 87 woi &ypror dmopeig et 10910, ig pn kabop@
pev 6va €€ appodisionv odx dv kohodvil dDraxodooev [sc. the gods], adtol 8¢ dyev
elg mopdvola depodicia Tovg TuxdVTaG 0VK OKVODOLY.

174y in particular p50 above.

173y, p23 above. G.N. Sandy TAPA 1982 141-167 draws attention to the fact that when
Kalasiris asserts that his work has been hindered by an &vtiBeog he is using a Jamblichan
idea. Sandy, offended by the insider’s view of a miracle worker which Heliodoros presents,
regards Kalasiris as a charlatan, and as an implausible holy man: this implies that Sandy
holds the naive belief that true holy men and effective magicians are never duplicitous, a
belief that a study of the anthropological literature on ‘witch doctors’ and so on should have
dispelled.
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Aithiopika are the only extant Greek texts where an Egyptian jcpotpiiTri¢
dispenses wisdom in the first person It is clear form Julian that we have lost
important discussions of solar theology by lamblichos (v. nl48), but it is
arguable that the supreme god, the Ocog el described in De mysteriis VIII 2, is
to be identified with the sun, who is described as 6 Geoc and 6 Ei¢ Geoc in the
De mysteriis VII 3, which deals with the sun’s supremacy in the zodiacd™*

Il THE SUN CULT AT EMESA

In respect of Syria, there is a little evidence for the dissemination of the
Heliodorean notion of a priest who is also a philosopher. lamblichos seems

to have-been arr-Emesene, as already noted. In Damaskios Life of
Isidoros, the philosopher Isidores clearly takes a great interest in local cults
(although this may merely reflect the interests of the later Syrian, Damaskios
himself); in the Life oflIsidoros™ we encounter a Eusebius who tends a betyl
at Emesa and is usually taken to be the father of the Eusebius who was teacher
to the Emperor Julian The lines of Avienus quoted above, seem to support the
statement in Damaskios’  describing a Heliopolitan priesthood which
combines devotion to cult, philosophy and a pious lifestyle.

Archaeological evidence for religious life at Emesa (indeed any archaeological
evidence for Emesa) is slight. It is probable that the remains of ancient Emesa
are buried beneath the buildings of modern Homs. On the raised part of the
town, the most likely spot for an important temple, there is a mosque. In both
Palmyrene and Phoenician cults there are solar gods, but not in a supreme
position in the pantheon. The question of whether the sun was supreme at
Emesa could probably be answered by excavation, but there is little prospect of
this. The notion of a supreme rdle for a solar god at Emesa is not supported by
the surviving dedications by Emesenes and from the region of Emesa.” *

'"~Alhough there is a good case that Heliodoros was influenced by the thought of lamblichos,
the theolog) of  Aithiopika is not sufficiently developed to allow us to discuss in any detail
how it overlaps with the theolog) of lamblichos. However, we can say that the theological
pattern which can be identified in Aithiopika is at least consistent with what we know of
the theolog)' of lamblichos. The clearest indication of how the sun and moon probably fit into
the overall theological system which lies behind the De mysteriis is given in VIl 3 (264).
Here lamblichos is describing several categories [xd”eicl of Egy ptian gods. The categories
concerned with the created world [yéveaic] are governed by the sun and the moon: eaxi bp
obv Kai aAAp xi¢c pyepovla Tiap’ abxoic¢ [the(;pé”et§] xriv nepi xcev irepi yevecnv dkeev
axcnxeimv KOX xriv év abxoi¢ bDvapecev, XEXxaprav pév otppeviKrav xexxocpeev bé
bpXuKmv, pvxiva ourovépouoiv pXlqy Kai aXXp xp¢ (pbaefioc 0Xp¢ xp¢ Teepi yéveaiv
(xpyfi, pvxiva aeA.fivp biboaaiv.
> Dam. Isicl 348.
'""ADam. Isid. 342: also quoted above.

The crop of pagan dedications from Emesa recorded in the IGLS is very meagre.

68



Therefore we must depend mainly on the literary evidence. The earliest literary
evidence linking Emesa with a cult of the sun is found in accounts of the
emperor Elagabalus, who reigned during the years 218-222. The earliest of
these are the near contemporary accounts by Dio Kassios from Nicea in
Bithynia, and in the Lives of the Caesars written by Herodian. The only
substantial later account is the life of Elagabalus in the Historia Augusta. The
later Epitomators add nothing to our knowledge of the sun cult. It is not
surprising that modern accounts of the cult tend to focus on Elagabalus and the
cults he founded at Rome. However the cult may have existed long before the
emperor Elagabalus and continued long after him. In any case, the attention we
pay to him and to the Roman cult must distort our picture of what was going
on at Emesa.

The most detailed literary sources to describe the religious practices of the
emperor Antoninus, nicknamed Elagabalus after the god he served, are Dio
Kassios (LXXIX) LXXX; Herodian History V 5-8; and the life of Elagabalus
in the Historia Augusta, together with a few other references to Elagabalus in
that work.

Dio and Herodian are closer in time to the emperor’s reign than the Historia
Augusta, and the most rellable Herodian’s general mterest m religious matters
has been noted before.®® In a recent article A. Scheithauer'® attempts to solve
the question of whether Herodian’s account of Elagabalus is dependent on
Dio’s by making a detailed examination of the literary construction of the two
passages; she concludes that Herodian certainly used Dio, and that he was
particularly interested in the information Dio provides about Elagabalus in his
role as priest of the Emesene sun cult. In fact Herodian’s account contains less
expression of horror than Dio’s, and seems to be better informed in religious
matters. It is tempting to see it as selection of material from Dio worked up by
someone with a good general knowledge of oriental religion. The tradition that
Herodian was Syrian is, of course, conjectural.

When Elagabalus® antics are reported, Herodian (V 5.3-4) goes into more
detail than does Dio (LXXX 11). In particular he attempts to be more precise
about the appearance of the dress and shows that he (or his source) is capable
of making local distinctions concermng its geographlcal origin. Dio: . .. v
g[Gma v BopBopikiv, § ol 1@V ZOpwv tspetg ypdvton. “[He wore] the
barbarian garb which the priests of the Syrians use.” Here ‘Syrian’ is probably
a more or less generic term for oriental cults. Herodian: v 1€ adt® 10
oxfuo petagy dowvicong lepdg otoAfig kol xAdfic Mndikfic. “Its pattern

e g. by W. Widmer (1967) pS71f.
81A. Scheithauer Hermes (1990) 335-356.
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was a cross between a Phoenician robe and Persian finery.” H. Seyrig

argued that the costume was Parthian, and came to Emesa via Palmyra, with
which Emesa, he believed, had close links. Herodian also tells of celebrations
and of Phoenician women dancing with cymbals and drums (V 5.9).

Herodian (V 6.2) and Dio (LXXX 9.3-4) both report that the Emperor married
a Vestal Virgin. Herodian, but not Dio, says that Vesta is a Roman god and
that her servants are bound to remain virgins to the end of their lives; this is
information which, for a writer and audience familiar with Roman traditions, it
would be redundant to spell out. The explanation which the Emperor offered
for his apparent 1m£>1ety, particularly in Herodian’s version, ﬁnds an echo in
Heliodoros I 21.1."* Dio says, s‘coMm(ss 3¢ xai eimelv 61t “lvar dM kol
Beompeneilc moldeg €x te €uod 10D dpxleptéog £x tE TavIng TG
apyLlepetag YEVVAVTOL, To0T émoinoa.” “He dared to say, ‘I did it so that
from me as high priest and her as high priestess children worthy of the god
might be born.”” Herodian, who lacks Dio’s wish to make everythmg sound as
shockmg as possible, says snmply, appofovtd te kol o}&BacuLov glvan
yopov lepéwg te xal iepelag. “[He said] that it was fitting and venerable for
there to be a marriage of a priest and a priestess.”

The Emperor also ‘married’ his god to a goddess, with great public
festivities.'®* Both this action and his own mamage to a priestess should
probably be regarded as ritual ‘sacred marriages’. Dio mentions that the
Emperor effected the marriage of the god Elagabalus to the Carthaginian
Urania. Herodian adds that the Carthaginian Dea Caelestis, ‘Urania’, was
known as 'Actpodpyn, and also mentions a previous marriage to Athena.
Incidentally, the two marriages, first to Athena, and then to Urania, may be
explained by the fact that the Emesene god belonged to a triad, at least, it
seems, in the minds of the expatriates who erected an inscription to Elagabalus,
and the two other members of a triad of 8eol &mficoot at Cordova in the third
century AD. '

182

183 H Seyrig Syria 18 (1937) p7.

8 Noted by F. Altheim (1952) II 269 n71a.
4Herod1an V 6.3-5; Dio LXXX 9.3-4.
8 This interpretation is discussed in RAC IV 996-997; M. Frey (1989) 871f.
This is the supplemented version of the inscription offered in the article by F.F. H.v.
Gaertringen et al. Archiv fiir Religionswissenschaft 22 (1923/4) 117-132, in which ‘Nazaia’
is taken to be Urania: ‘Ennxdoig £depyétong HAlg peydio Opny Elayoodlo kol
Konlpt] 'Yéapr Naloio woi [ABTve "AAAGS Aloodijkeio kol @F[..] [Ennlkdorg B[eolg
ebxfig x&prv
As far as I know the most recent restoration is that by J.T. Milik Syria (1967) 301:
[Beoic] émdkdorg

[rotpdorg] evepyétong
[8e®] HAlw peydio gpnvn-
[olw?] EAoyoBddem xoi Konq-

186
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It would be interesting to know whether there is any substance in the
accusations of child sacrifice which are made against the Emperor, and if so,
what precedent the practice had in the Emesene cult. The possibility of child
sacrifice in the third century has generally been treated with scepticism, ™’ but

M. Frey'®® has collected texts which show that it can by no means be ruled out.

IV. THE EMESENE CULT AND THE AITHIOPIKA

There are two themes in the Aithiopika which may recall what we learn about
Elagabalus’ cult practices from Dio and Herodian. Both come together in the
climax of the tale, in the last few pages of the book. One is human sacrifice, or
rather its abolition; the other is the concept of sacred marriage which finds its
fulfilment when the hero and heroine are crowned priest of the sun and
priestess of the moon and are then married in a highly ritualistic way.

I will discuss the question of human sacrifice first. We saw above that
Elagabalus was accused of human sacrifice, and that M. Frey (1989) has shown
that we are certainly not entitled to assume that the accusation cannot have
been true. In Heliodoros X the hero and heroine, having arrived in Ethiopia,
are due to be sacrificed, and the abolition of human sacrifice is the key to the
happy ending of the story in their marriage. The way Heliodoros presents it is
surprising. Human sacrifice is not presented as the ultimate depravity of a
barbarous race, but as the wrong but understandable tradition of an otherwise
law abiding, almost utopian, people and king.'"® The practice is discontinued
when an omen from the gods is interpreted by the wise, ascetic gymnosophist,
Sisimithres, who incidentally, speaks Greek, unlike the Ethiopian laity. In
Heliodoros the potential victims are prisoners of war who can be sacrificed
only if they are virgins; as it happens they are well-born. The alleged victims of
Elagabalus were well-born native youths (that is, native Roman, not native
Syrian) whose parents were both still living. Imputations of human sacrifice,
both in classical writers and among primitive peoples, are usually accompanied
by disgust and made to illustrate the barbarity of the ‘other’ - neighbours,

N Zo?JyopLvoryoiol Kol
[Bed "AlBTvar "AALGO Nlgpovog?]
[Beolg énnkdolg 0 . . £Tovg]
[unvog ..J...[ 1]
Both versions convey the basic point that the inscription is addressed to a triad, and that this
triad included the sun.
‘z;e.g. by T. Optendrenk (1969) 65-70.
M. Frey (1989) 34-42.
References for the utopian image of the Ethiopians are usefully collected by F. Snowden
(1970).
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enemies or infidels. The great importance of the theme of human sacrifice in
the Aithiopika, and the unusual way it is handled, is, superficially, utterly
bizarre. It could be explained if the story, in which the introduction of a
philosophical perspective sanitizes the religious observance and belief of the
pious Ethiopian children of the sun, had some contemporary relevance either to
the beliefs of the author’s fellow Emesenes, or to any unsavoury reputation
they may have wished to lose. At the very least an Emesene of Heliodoros’
day is likely to have been aware that the famous son of their city, the emperor
Elagabalus, had an unsavoury reputation, and if they read Herodian or Dio they
knew some of the charges against him.

The second theme which the Aithiopika shares with the stories about
Elagabalus is that of sacred marriage. When Thyamis, the dispossessed priest
turned bandit, wants to marry Charikleia he says that it is particularly
appropriate for a priest to marry a priestess (I 21). As we noted above, this is
precisely the excuse ascribed by Herodian to Elagabalus when he married the
Vestal virgin. We also noted above that Elagabalus’ behaviour pointed to a
ritual of sacred marriage, a ritual which is otherwise hardly attested for Syria.
In particular the marriage of his god to the Carthaginian ‘Urania’ was regarded
as a marriage between the sun and the moon. In fact in Heliodoros a marriage
between a priest of the sun and a priestess of the moon is ultimately what
happens when the hero and heroine are married.

The hero of the Aithiopika, Theagenes, is compared with, and said to be
descended from Achilles,!9 himself the offspring of a well known union of a
god with a mortal. The reader’s attention is drawn to this sacred union by the
hymn to Thetis"”' which is recited at the festival at which Theagenes and
Charikleia first see each other; the sacred marriage is emphasized in the version
of the hymn which Heliodoros gives us, whereas it is not emphasised in the
hymn in Philostratos Heroicos'* upon which this hymn, assuming it is later, is
closely modelled. The semi-divine descent of Theagenes is again pointed up
when he is cryptically referred to as “goddess-born” (tév 1€ 8edig YevETnV) by
the oracle.'”

In the last chapter of the novel'>* Theagenes and Charikleia, having been
instated as priest and priestess of the sun and moon at Meroég, sacrifice to their
respective gods. They then travel in pomp to the city, accompanied by music
and dancing, which was a feature of the rituals of Elagabalus, as it was of other

190The claim is made explicitly by Charikles, as Kalasiris tells Knemon at II 34.4.
19157 1.
192Hellodoros I 2.
193Philostr. Her. 741-742.
Heliodoros II 35.
"Heliodoros X 41.
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Syrian rituals. In the city mysterious marriage rites will take place; (t@v éni
0 YOU® HUOTIK®OTE KT T0 GOtV QodpOTEPOV TEAECONCOUEVOV.)
After this hint Heliodoros piously tells no more. The closing sphragis follows.

V. CONCLUSION

In Heliodoros we find an interest in cult practices united with a philosophically
sophisticated solar theology in which the sun is the supreme god. When was
philosophical theology first absorbed by the practitioners of Syrian cults? The
general answer must be that Hellenic philosophy began to influence local cults
as soon as hellenism reached their practitioners. This is certainly not to say that
there was no syncretistic thinking before the arrival of Greek philosophy. The
intellectual framework, however, and international outlook of hellenism
stimulated syncretism. On the other hand, both Mithraic ideas and the
tendency to view the sun as the supreme deity came very late to the orient. If
Elagabalus wished to promote the idea that the sun is the supreme god (which I
doubt), then the precedent would surely have come primarily not from a Syrian
cult, or from Platonic theology, but from the solar dimension of the imperial
cult which went back to Augustus. The use of the title Sol Invictus for the
imperial cult shows that it had become linked with that great solar cult,
Mithraism."”’

In conclusion, then, there are some grounds for thinking that the cult at Emesa
has left a mark on Heliodoros. These are, the way he describes himself in his
sphragis; his interest in the idea of a philosopher priest; his strange handling of
the topic of human sacrifice; and the prominent position he gives to the Sun as
a deity, along with the hint of a marriage between the Sun and the Moon. At
the same time there is a lack evidence about the Emesene cult which could link
it with the syncretistic tendency and Platonic views hinted at in the Aithiopika,
unless Tamblichos, who seems likely to have influenced Heliodoros, was
associated with the Emesene cult.

195The link between the imperial cult and Mithraism has been denied by G.H. Halsberghe

ANRW II 17.4 2181-2201. On the positive side see D.W. McDowall (1979) and M. Clauss
Athenaeum 68 (1990) 432-450.
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\AjVese

INTERPRETATIVE ISSUES

The present commentary is concerned in the main with philological questions.
In other words (to state the obvious) it is concerned in the main with issues at
the level of the \>ord It is concerned with the questions, which words should
appear in a correct text, and how should a reader interpret them? The
philologist who undertakes to endow words with meaning has of course more
scope for subjectivity than the palaeographer,jJivhcrs task is to interpret letters,
but his work is less subjective than the task of interpreting texts in their
entirety

Since a critical response is wholly dependent on understanding the words which
make up a text it is not surprising that scholars sometimes combine philological
enquiry V/ith critical response in a single piece of work.””™ The commentary
below where appropriate alerts the reader to critical work on the Aithiopika,
but by and large is restricted to philological points; even the broader
discussions, like the search for the historical people behind oi @o\)k6 Aoi or
the collection of words and usages which point to a fourth century date are
discussions about the denotations and connotations of words and phrases. As
such they should be useful to the reader and critic who approaches the
Aithiopika as literary text; they should also be useful to the researcher who
treats the text as a document for the history of society, religion, language and
so on.”™ In this chapter I suggest some ways in which the philological points
raised in the commentary could affect the interpretation of the Aithiopika as a
literary text.

In the commentary on I 1.1 I discuss how the ‘framing device’ of a picture
which the author purports to describe may define the genre of the work in hand
as fiction. The point is not perhaps simply that the reader is informed that what
he is about to read is only the description of a picture (and therefore is not
really factual); the device introduces ambiguity into the reader’s perception of
the distinction between what is factual and what is not. The reader may
wonder, did the picture which Longos, or Achilles Tatios purports to describe

recent example of such work on X Aithiopika comes to mind: E.L. Bowie (1995)
makes literal} critical points which are almost wholly based on fresh philological enquiiy. In
the second part of this article, for instance, the identification of a \ erbal allusion to Longos is
within the scope of philological enquiiy : allusions to Longos are part of the verbal code of the
Greek of Heliodoros, and could connote a comparison of the gem which Heliodoros is
describing with the text Daphnis and Chloe: the examination of how this interpretation is
relevant to the interpretation of ihc Aithiopika as a whole is literary criticism.
>~"The dangers of using an ancient novel as an historical document are made clear, for
example, by J.J. Winkler .///.V 100 (1980) 155-181: however, the problem is surely that
novels have often been used uncritically as historical sources, rather than that any use of a
novel as an historical source is. as Winkler implies, a kind of misappropriation of the text.

74



really exist? and does the author accurately retell the tale which he purports to
have heard?

Texts which produce uncertainty about their own truth value, and relative truth
value, continue to pose for readers the problem of fictionality. Does Proust
speak, or his fictional narrator? In either case, are his memories accurate? A
variation on the picture as framing device for a narrative is the use of an
introduction claiming a documentary source for what is narrated. This is used
by Umberto Eco in 7he Name of the Rose. The author (like Nabokov in
Lolita) balances his quasi-veracious introduction, asserting that the book is
based is-based on a documentary source, with an afterword which is veracious
at least insofar as it is written under the name of the author which appears on
the title page of the novel. (Heliodoros too places the only sentence for whose
veracity he appears to vouch under his own name at the end of the novel.)
Eco’s afterword is published as Reflections on the Name of the Rose. In it Eco
remarks (p32-33) ‘I knew that / was narrating the story with the words of
another person . . .”. On the next page Eco compares himself not with another
writer, but, teasingly, with a fictional character: °. . . and the whole experience
recalled to me (I mean physically, with the clarity of madeleine dipped in
limeflower tea) certain childish games . . .’ - and even more teasingly, since the
action of his novel is filtered through his hero’s memory, he mis-remembers
Proust’s narrator’s experience (for whom, precisely, it was the madeleine
dipped in thé, not tilleul, which activated the memory).

The author of Diktys of Crete too begins by asserting a documentary source.
Apuleius in the first few chapters of Metamorphoses, and elsewhere in the text,
raises the issue of the fictionality of his material in a way which is appropriately
confusing.19¢ Ancient authors of narrative fictions seem to have raised the
issue of fictionality more often than novelists of the nineteenth or twentieth
centuries, for whose readers perhaps, the generic conventions of prose fiction
are, so to speak, taken more for granted. Antonios Diogenes seems, as far as
we can tell from Photios’ summary, to have produced, in the Wonders beyond
Thule, a text in which uncertainty about the relative truthfulness of the material
is developed to an extreme degree.!® Antonios Diogenes, too, used not one,
but two introductory epistles to claim (contradictory) documentary sources for
his narrative; S.A. Stephens & J.J. Winkler (1995) 103 suggest that one letter
was contained within the other. Lucian playfully subverts the practice of
producing uncertainty about a text’s truthfulness when he explicitly denies the

198This point is demonstrated by A. Laird (1993) in an article which is in general very
germane to the present discussion.

1997 R. Morgan (1993) thoroughly explores ancient attitudes to fictionality, the techniques of
Antonios Diogenes, and the ways in which the issue of fictionality was dealt with in ancient
novels.
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truth of the Verae historiae at the end of the prologue (I 1-4). It is surely this,
as much as the outrageous bizarrerie, which interested him in the Wonders
beyond Thule or some similar work.

There is no such framing device in the Aithiopika. However, there are other
methods used by authors of prose fiction for creating an ambiguous
factuality.20° Related to the technique of using a framing device for the entire
narrative is the way Heliodoros conveys much of the plot in words spoken by
characters. J.J. Winkler YCS 27 (1982) 93-159 has shown how the device of
presenting much of the plot of the Aithiopika in the words of Kalasiris makes
its truthfulness ambiguous within the context of the text, which is, after all
fictional: in other words the relative truthfulness of what Kalasiris tells is
ambiguous. In a fictional text, each time the telling of a story is incorporated
within another story adds to the reader’s uncertainty about the relative
factuality of the material. Moreover, the Aithiopika shares with the Odyssey
not only a narrative structure, but also the detail that Kalasiris’ story, like
Odysseus’ stories told to the Phaiakians, is told because he wants some return
(specifically, Knemon has promised to produce Theagenes and Charikleia in
exchange for the story). It is not irrelevant that it is to Odysseus that Kalasiris
should have sacrificed, as he learns when he dreams of Odysseus: Odysseus is
an appropriate patron for Kalasiris, and he should therefore sacrifice to him,
just as it is to Hermes, the god of merchants, that Nausikles the merchant
sacrifices.

The closest Heliodoros comes to using a framing device for the narrative as a
whole is the inclusion of a sphragis disclosing his own identity.2! Here he
describes himself as dvnp ®otvié: Heliodoros is not given to redundancy of
expression, and the preference for the phrase &vnp ®oivt§ (rather than simply
®oiVvik) requires explanation. The. phrase is not common in Greek literature,
but occurs once in Homer, Od. XIV 288. Here Odysseus, having arrived in
Ithaka, is posing as a Cretan. In the midst of his own deception he refers to a
(presumably invented) ®oivié &vnp who deceived him and stole his
possessions. Surely here by his reference to a fictional liar (the ®otvi§ dvnp)
described by a fictional liar (Odysseus posing as a Cretan) Heliodoros is
drawing attention to the ambiguous status (in terms of factuality) of his own
narrative, just as the narrative of Kalasiris is ambiguous in terms of factuality.

The reader’s uncertainty about the relative factuality of all or parts of the
narrative is one dimension of what Genette calls ‘mood’, because it is a

200Some of these are discussed in an examination of techniques answering to the general
description ‘realism’ by J.R. Morgan (op. cit. 1993).

201The authenticity of this sphragis is almost certain: v. the general discussion of it on p62ff
above.
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consequence of the reader’s awareness that the story is narrated from a
particular perspective. Therefore the narrative is an expression of subjectivity.
It is ambiguity about the relative factuality of the narrative and parts of the
narrative (rather than the readers’ perception that the text is simply not factual)
which characterises a text as fictional. The devices which an author uses to
maintain that ambiguity, because they undermine an objective reading, compel
the reader to read subjectively. The student of theory who attempts to analyse
those devices in a scientific spirit will recognize (cf. G. Genette 1980 137-138)
that his analysis does not describe the subjective impression which his text
makes on the reader (although the analysis may be useful to a critic who
discusses the subjective meaning of a particular text). Ambiguity prompts a
subjective reading, but it does not follow that the subjective meaning of the text
is ambiguous (although it may be). The story of Knemon in the Aithiopika has
been shown by J.R. Morgan JHS CIX (1989) 99-113 to have the potential to
contribute significantly and unambiguously to the subjective meaning of the
text.

Against this background - the view that a fictional text, because it is fictional,
invites a subjective reading - I make some suggestions about how my
philological work may affect the interpretation of the Aithiopika. The reader of
the Aithiopika who accepts my conclusions will read the text with the
assumptions that it was almost certainly composed in the fourth century,
probably in the third quarter of the fourth century; and that its author had a
familiarity with Christian texts which was probably quite exceptional for an
author of a non-Christian text, a familiarity which a contemporary reader would
probably have spotted easily by the use of distinctively Christian vocabulary. I
have noted in passing the Platonic and Pythagorean elements which other
scholars have found in the text, and remarked that by the fourth century these
two varieties of philosophy are by no means incompatible; and more
tentatively, that within the Platonic tradition the philosopher to whom
Heliodoros seems to have been closest was Iamblichos. A tentative case is
made that there was an Emesene priestly tradition which was under the
influence of Platonic philosophy, and it is argued that it is plausible that
Heliodoros may have belonged to this tradition.

These assumptions about the provenance of the work are likely to affect the
way in which a reader interprets the Aithiopika. To some extent this is tied up
with the way we interpret the themes of the Greek novel in general, and the
relation between the genre and religion.202 Here my main concern is with ways

202y R. Morgan (1995) offers a useful discussion of the relation between the novel and
religion. Noting the problems entailed in reading the novels as religious texts, he writes, “To
me the undeniable similarities between religion and fiction look like independent responses
to the same stimulus.”
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in which the Aithiopika is a distinctive, rather than the ways in which it is a
typical Greek novel. An awareness of Heliodoros’ apparent familiarity with
Christian literature may draw attention to the way Heliodoros emphasizes,
more than the other extant Greek novelists, the importance of absolute chastity
and the sacramental character of marriage,2* and may prompt the reader to
interpret this as a more central, and indeed didactic part of the author’s
programme than it would otherwise seem. It is difficult to detect a detailed
theological system in the Aithiopika. However, a reader aware of the signs of
Heliodoros’ knowledge of Neo-Platonic and theurgic, perhaps specifically
Iamblichan, philosophy may be more inclined to recognize in the work an
integrated system of values: Hellenic social values and Greek gods are
respected; Egyptian thought, however, as represented by Kalasiris, is ‘higher’,
and offers a closer approach to a grasp of the realities of the physical and
spiritual world; while there exists a still higher, more perfect system of religious
and philosophical thought and life to be found in a mythical (or perhaps real)
Ethiopia, and by implication attainable by those with the faithful avoidance of
corruption and perhaps the exceptional native qualities of the hero and heroine.
If the Aithiopika is thought to have its origins in a Julianic time and intellectual
environment, then reflection on Julian’s theoretical and practical interest in
good government and kingship may underline for the reader the importance of
the utopian theme in Heliodoros’ portrayal of the Ethiopian king and society.204

203 A5 demonstrated by J.R. Morgan JHS CIX (1989a) 99-113 and J.R. Morgan TAPA 119
(1989b) 299-320. Compare too the treatment by Morgan (1994b) of the interplay of Eros,
Longos himself and the protagonists as authors in Daphnis and Chloe, where he comments
(p74), ‘The conceit we have been examining emphasizes the factual unreality of the story, but
at the same time suggests that the fiction is a channel for a non-factual truth of general
applicability.”

2040f course, an awareness of the influence of Philostratos Life of Apollonios could similarly
draw the reader’s attention to the use by Heliodoros of the theme of good conduct for a ruler.
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COMMENTARY

§1

Bandits arrive at the beach and see a puzzling scene: on the sea, a boat laden
with cargo but without crew, on the beach, the aftermath of a party mixed with
the aftermath of an impromptu battle; and no victors of the battle in sight.

The opening chapter displays several important elements of Heliodoros’
technique. Psellos (Comparison of Heliodoros with Achilles Tatios) was the
first to point out that he begins “in medias res”; many critics have followed him
in praising this opening scene: in recent decades it has been discussed
penetratingly by J.J. Winkler (YCS 27 (1982) 93-158, esp. 95-114). Some of
the information which the reader receives comes through the eyes, in effect, of
the characters in the plot, in this case the robbers: (on this point see J.R.
Morgan GCN 4 (1991) 84-103; in the same article (90) attention is drawn to
Heliodoros’ deployment of stylistic resources in this chapter.) What the
robbers see sets a puzzle for the readers, who wonder, as the robbers do, how
the scene is to be explained: this theme is developed by J.R Morgan (1994a).
There is no information for the reader in the opening scene which the robbers
could not know, and it is not explicit whether the narrator is describing
omnisciently, or whether he is describing what the robbers see. This has the
effect of effacing the narrator from the reader’s awareness.

The strong visual element in this chapter, which is a constant feature of
Heliodoros® style, was highlighted by W. Biihler WS (1975) 137-140. He
points to the rising sun, the scene which greets the pirates and the rich visual
texture. One could also draw attention to the large number of words referring
to vision and light, and the use of the words 8¢atpov and oxnvn: v. JW.H.
Walden HSCPh 5 (1894) 1ff;; v. also P. Neimke Quaestiones Heliodoreae
Halle (1889).

The scene described in I 1-2.3 is largely static, and this gives it a painting-like
quality which invites comparison with the way paintings are used at the opening
of Longos Daphnis and Chloe and Achilles Tatios Leukippe and Kleitophon.
In ‘The Lament as a Rhetorical Feature in the Greek Novel’ it is suggested
(J.W. Birchall GCN VII 1996) that these descriptions of paintings, and the
painting-like opening of The Aithiopika demonstrate the central importance of
phantasia in the novels, and possibly mark the work as belonging to a fictional
genre in which the reader will be invited to ‘suspend disbelief .
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The painting-like opening of the Aithiopika is regarded as producing an effect
of reality by D. Maeder in her conclusion (GCN 3) p23. She associates the
absence of a person to describe the picture in the Aithiopika (by comparison
with Achilles Tatios and Longos) with the effacement of the narrator. She
regards the opening of Achilles Tatios as containing ‘signaux du genre’ (14-
16), and describes ‘un paradoxe qui consiste a la fois a proclamer la fiction et a
la déguiser en realité’. Of Longos she writes, ‘Comme chez Achille Tatius, le
tableau est le pivot autour duquel se relaient effets de réel et de création; mais
chez Longus, il est surtout un prétexte pour proclamer I’activité créatrice et
artistique de 1’écrivain’. The paradoxical aims, specific to fiction, which she
describes, can with justice be seen in this opening, as elsewhere, in the
Aithiopika.

For further discussion of the painting at the opening of Daphnis and Chloe v.
R.L. Hunter (1983) 4-6 with ch.1 n.20; and 38-51, where, among other topics,
the importance of évapyeio for ancient narrative is pointed out. To his
bibliography in n20 may be added J. Kestner CW (1973-4) 166-177, F.
Létoublon (1993), 34-36.

R. Merkelbach (1962) p25 points out that fjAiog, the highest deity in the novel,
is mentioned in the first sentence. The reader sympathetic to the possibility of
finding cryptic elements in Heliodoros’ text may also note the possible allusion
to Athenian titles of Apollo and Artemis in the words {wotrp and &ypa. For
Cwothp see Hesychios and Steph. Byz. s.v.; the title was well known in late
antiquity because of the importance of Apollo Zoster in Hyperides AnAtoikog
A0yog (v. A. Boeckh 1871a, esp. 447-452), the only speech of Hyperides
which enjoyed continuing fame. For &ypa see LSJ s.v.

1. nuépag apt drayeddong xai RAiov TG axkpopeiag katavydfovrog:
The meaning of diayedd@ong is elucidated by M.L. West (1966) ad Theogony
40-41: . . . yehat 8€ te dduato motpog / Zmvog . . . (“the primary
metaphorical meaning is ‘shine’ with reflected light . . .”) The metaphor is
usually applied to the sea; for a reader aware of that association the reflection
of daybreak from the sea may be brought to mind here. Theophrastos
frequently uses dioyeddw of dpo and énp, but Heliodoros was the first to
apply it to Mépa, in which he is imitated by Procopios De aed. 1.41.
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1. avopE¢ ¢év oicAoi¢ ATiCIxpiKoic opliug vjcEpK-oxifavxeq: In papyrus
documents and in Strabo 6po¢ in an Egyptian context indicates land just
beyond the cultivated land, the slightly higher land which did not receive the
inundation. In documents it often seems to mean simply ‘the desert’, whereas
in Herodotos and in Strabo the sense of land at a higher level is always present,
(although not, of course, land which is mountainous in our sense). The sense
of land at a higher elevation is present here too, as is certainly indicated by
)1EpK\)\}/avxEg. We should also bear in mind the metaphorical associations of
dpog, which in Greek literature was contrasted with the town as a wild and
uncivilized place, as R.G.A. Buxton .//.V 112 (1992) 1-15 demonstrated.

1. CTXopa XD KaXobpEvov 'HpaKA,EcoxiKov: The westernmost mouth of the
Nile, called by Herodotos Kanobic, who says that there was a shrine to
Herakles on the shore. Diodoros, then Strabo are the first extant Greek
authors to give the name Herakleiotic as an alternative for Kanobic. Ptolemy
the Geographer is the first to use Herakleiotic exclusively, and Seneca has
Herakleiotic, with Naukratic as an alternative. While much of Heliodoros’
information about Egypt can be found in Herodotos, Diodoros and Strabo, the
choice of the name Herakleiotic may indicate that none of these was his direct
source here. In Pliny the Elder the Herakleiotic or Naukratic mouth is not
identical with the Kanobic but next to it (V 64). The location of the outlet is
no more than a day’s walk from Alexandria (about twenty miles according to
Ptolemy’s co-ordinates): J.R. Morgan (Preface to Heliodoros in CAGN)
suggested that Heliodoros expected the reader to notice the absence of
Alexandria as an indication of a pre-Ptolemaic date.

1. xw 7ceA(xy£l XO jepcoxov xote O\[fEi¢c ElcatpEvxEg: In Kalasiris® explanation

ofthe ‘evil eye’, 6\[/ic (III 7.5) seems to be used ofthe eyes rather than ofthe
theoretical process of sight. The same is true of la¢ 6\)/£i¢ in the similar

passage in Plutarch Quaestiones conviviales V 7 / 68IE, with which
Heliodoros was certainly familiar, as W. Capelle RhAM 96 (1953) 166-180 * A
showed. Heliodoros’ use of ctite<piiipi in this context is unprecedented: it may (v
be used by analogy with the use of the same verb with words denoting voice or
utterance, cf. Synesios 67 (PG pl421): eti(3a?ia)v xag¢ o\|/£i¢ xce totitl).

1. (bg¢ ouOEv deypag XrioxpiKTi¢ Em"YYEXcxo pf] %AEOpEVov: Translate .
when the sea, since it was not being sailed, for, except it should be sailed,)
offered nothing in the way of booty for bandits . .” In classical Greek pf] +
participle normally has a conditional sense, and the latter translation, with a
conditional sense is attractive here. However, Heliodoros’ use of pfi is looser:
of the 38 instances of pf] with a participle six are conditional and clearly
marked as such by ei or av in the projtasis, or av in the apodosis; and three
are in the quasi-conditional expression ‘you will do such and such Kal piq



BovAopevog’; none of the others are clearly conditional in sense. Therefore the
non-conditional translation ‘since it was not being sailed’ must be preferred.

1. ¢ém tOv mAnoiov aiyiadov tfi 8éq xatiyovio: TOV mAnciov aiyladov
is ‘the shore that was close to them’ i.e. the shore of the Herakleiotic mouth of
the Nile, not of the sea, which was farther away. The robbers look first at the
sea, which is in the distance, then turn their gaze not only to what is closer but
also in a different direction. The topography of the scene is discussed in detail
in the note on I 5.1 below.

2. 0Akag Gnod mpopvnoimv dppet: The boat is at the shore but still afloat
(although said to have run aground at V 27.2 and I 22.4). We are not in a
harbour, but in an outlet near the sea, so mpvuvnoiwy are probably anchor
cables rather than mooring lines (since a boat moored to shore outside a
harbour would be vulnerable to on-shore winds). It was common for ancient
merchantmen to carry several anchors. We may surmise that often two (stern
and bow), and sometimes more, would be used together, (hence the plural).
The history of anchors in antiquity is discussed in L. Casson (1971) 50-58.

2. 10 Yap ayBog daxpr xoi £xi tpitov L{wortfipog tfig vedg TO Vdwp
avéOlBev: Lworthp is first attested in this sense here. It refers to the wales,
or extra thick reinforcing planks attached to the outside of the hull. For
technical details see L. Casson (1971). The later history of the word seems to
imply that the normal waterline would be at the middle of three {wotfipeg:
Anna Comnena Alexiades VI 5: odtol (ol vadg) 8¢ TH xoveOTNTL
g¢nenoroov olov VdaoLv dveEdpevor, wg pnd dxpL devtépov {woriipog
10D Vdatog eB&vovtog, and Du Canges’ note ad loc: Theodoros Prodrom. lib.
5. 10V kot Poddveny pag. 225.

£x devtépov Lwothpog dypt kai Tpitov

TiAOlg KOTECKEYAOTO VOO TOlg TEEOLY.
Tpitog Cwmﬁﬁ apud Constant. Manassem in Theophilo et Nicetam in Man. lib.
2N.1. qui €oyatog Lmworhp dicitur Zonarae in Theophilo. (Text in Corp.
Script. Hist. Byz. pt 25 vol. I p285, 1.7, note in vol II p538; the occurrence
noted by Du Cange in Constantinus Manasses, (PG 127.403 1.4876-7) imitates
this passage of Heliodoros, so it cannot really be regarded as an independent
attestation of Qmo‘cﬁf) in this sense.)

3. 0 3t aiywxdog, pecTd TAVIO cOpdTOv veoopay®dv: As J.R. Morgan
(1978) p.xx points out, peotd mavta is almost a cliché for introducing vivid
descriptions; it is frequently followed by @dvwv or other words describing a
battle scene. Morgan quotes Julian Or. I 27¢ peota 8¢ AV ANAVIN COUATOV
kol vovoylov kol OmAmv kol BeAdv, TV LEV EPTL KATOBVOUEV®V, TV
ot . . . xovglopévev bro 10D kdpotog. He regards this passage as the
closest verbal similarity between Heliodoros and Julian’s account of the siege
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of Nisibis in Or. 1 & 2. A search of TLG shows that no other author has a
phrase as close to the present one as Julian’s; that in classical Greek peota
mévta is used only by Xenophon and Plato; that several of the imperial writers
who use the phrase omit the copula; and that where a verb is given it is usually
fiv or elvon. Therefore the text here is not to be doubted, and the construction
is méivtar fiv peotd (rather than supplying a verb such as “they saw” with the
clause pleota mévta . . . as its object). Prof. Maehler suggested to me that the
apparent ‘anacolouthon’ is due to the fact that X LECTO TAVIH COPATOV
VEOOQOy@V is a tragic trimeter, complete but for the first anceps (supply
<fiv>?), with the caesura in the right place; the line is not found in extant
tragedy. For the anacolouthon J. Koraes (1804) compares II 34.3 (7 8¢
Bvoia etc.). The traditional explanation of anacolouthon of this kind is that the
illogical choice of case reflects the thought: the robbers turned their attention
to the sea shore; they see with astonishment that peot névio copdtwv, and
the nominative oiywaldg is left hanging. For examples see W. Havers,
Indogermanische Forschungen 43 (1925) 207-257 where he says: “Die grosse
Ausdehnung unseres Nominativgebrauchs in der spiteren Grazitit, besonders
bei Philostratos und Aelian, ist sehr bemerkenswert.”

4. v 3¢ o0 moAépov xaBapod T @aivopeva oOpBora: The use of
xaBapog for a ‘clean fight” seems to be unparalleled.

4. 16 yap aigvidiov 10D xakod tag xpeiag £kaivotopel. 10 aipvidiov
is found in Polybios and Dionysios of Hali¢arnassos and throughout the Roman
period, this expression does not seem to occur in earlier Greek, where abstract
expressions are generally eschewed, except at Thuc. II 61.3: &ovAol yop
epdévNUa 1O alpvidiov kol anpocdoknrov . . .

kawvotoptém is usually used in a political or religious context, with a bad
connotation, so perhaps Heliodoros chose the word to suggest departure from
a well ordered world.

S. 0 3¢ daA® xatapArextog: The meaning of xatdpAektog is ‘completely
burnt’; cf. the Suda, moplorextog: . . . EQAEYETO YOP, 00 KATEPAEYETO OF.
noupiplektog is classical and poetic. The analogous formation kKo T&@AEKTOG
appears to be a hapax.

5. ol 3¢ mAelotor Beddv Epyov kai toEeiag yeyevnuévor: The expression
is well explained in Stephanus Thesaurus: ‘Wyttenbach Bibl. Inst. vol. 3, part
2, p. 16: “€pyov yevéoBou . ., Ab aliquo confici, interfici, eleganter quidem
dicitur, sed cura fere, quod quidem sciam, posterioris aetatis scriptorum. Plut.
Eumen. ch. 17: ktewvopevog duétepov £pyov eipd, si interficiar, vestrum id
erit factum. Achill. Tat. 3, 15: €pyov yéyove BovkdAwv.” Quibus exemplis
multa Libanii, Synesii, Heliodori et aliorum addidit.’
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6. xai pvopiov £idog 0 daipwv émi pikpod 10D ywpiov deckedaoTO,:
For the use of 0 daipwv by Heliodoros v. above, p29ff.

7. 10 AMagopa 8¢ doxOAevta: Heliodoros delays 8¢ until after an article and
substantive when he wants to emphasize a strong contrast with a preceding pév
clause, e.g. I. 19 . . Tipwplav pev AaBelv thv Tipnv 8¢ dnolofBelv.

8. Eavtodg 0dv viknrig arodérEavieg: In classical Greek a direct reflexive
with a copulative verb and an adjective or noun predicate is rare. It occurs
occasionally with moiéw “to reckon”.  There are no examples with
énodetkvopr before the Roman period. (The classical authors use two
nominatives with a passive.) This type of construction, where the predicate is
an adjective or a substantive in apposition, often with &modeixvopt, accounts
for many of the occurrences of accusatives of the reflexive pronoun in
inscriptions and documentary papyri in the Roman period (e.g. . . . ¢iAov xoi
/Zévov KOl €VEPYETNV EQVTOV ATOdE[XOE[VIon . . ., Fouilles de Delphes I11.
1. 480.1.9-10. c. 480 B.C.) It also appears in some Roman period writers (e.g.
MKPOV EaVTOV Amodeikviwv £xO8pdv . . . Polybios VII 14.3)) Sophistic
writers largely avoid it; the construction may reflect the influence of Latin on
the language. Where reflexives of this kind occur in classical texts they are
normally to be taken as reciprocal. In this passage we must choose between
seeing it as an example of the apparent latinity in Heliodoros’ style, or
assuming, in view of the lack of parallels (the closest parallel in Heliodoros is
perhaps . . . @lofnv tavtnv dpoAdYeL . . . V 8.4), that the usage is perfectly
classical and therefore the pronoun is to be taken as reciprocal: “proclaiming
one another victors . . .” On the whole the former seems more Heliodorean,

§2

The bandits see a beautiful girl tending a wounded but beautiful young man.
They wonder whether she is a goddess, but decide she cannot be, and find the
courage to approach.

1. 1idn 8¢ avrtolg xexivnkdoLv GnoBev pikpOV Tfig T€ VEDG KOl TAV
KEPEVOV OO TPOOTIRTEL TAV NPOTEPOV ANOPDTEPOV: KEKLVIKOOLV
is active for middle (cp. note ad I 18.1). xivéw with this meaning, ‘to move
oneself’, is rare even in the middle, but is sometimes used in a military context.
cf. Xenophon Historia Graeca 11 1.22: Adooavdpog 8¢ TH £miodon vokri,
gmel 6pBpog Mv, Eonunvev elg Tog vadg dplotonoinoapuévovg elofoively,
navio. 08 MOPUOKEVOGUEVOG OG £l vOvpoyiov kol To mapafinpoto
nopoBdAiov, mpoelnev @g undelg xivhoolto €k Thg TOEEwg UNdE
avaéorro.
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On mpoorinter, F. Barber (1968) notes the transition from the aorists and
imperfects of chapter 1 to the present historic. The tense, and the violent
motion which this verb implies give a sense of pace as the description moves
from the background of the ‘canvass’, the corpses of the slaughtered
combatants, to the still more striking central figures.

1. x0pn xaBfioto éni métpog, aunyavov T kGAAog xai 0£d¢ elvon
avaneiBovoa:  Sentence asyndeton (as between this and the preceding
sentence) is used freely by such writers as the authors of John’s Gospel (esp. in
chapter V) and The Shepherd of Hermas, and the ‘inset tales’ in Longos;
perhaps it had become feature of simple spoken koine under the influence of
Latin; it gives a vigorous directness to didactic or narrative passages. Chariton
constantly uses asyndeton to achieve an effect of pace (e.g. 12.2,3), and makes
much use of pseudo-asyndeton (where connection is indicated by a
retrospective pronoun or participle). In Longos (e.g. I 13.6), Achilles Tatios
(e.g. I 1.3-13) and Xenophon of Ephesos (e.g. I 2.6.) the frequent sentence
asyndeton is frequently found in descriptive passages, to sketch in, as it were,
visual details. Heliodoros uses sentence asyndeton in the same way, as here,
but more sparingly than the other novelists. For the classical background to the
use of asyndeton as a stylistic device, see chapter vi in J.D. Denniston (1952).

(’xuﬁxav& TL k@AAdog: Heliodoros uses a similar expression at II 30.6: &yet
HE Top’ £oTOV Kol detkvioBon kopnv Gunxavev TU kol Soiudviov
K&AAog. It seems to be imitated from Plato. Compare Plato Charmides 155d
EVEBLEYEY 1€ pou tolg O@BoApoTg aufyovev TL olov kol &viyeTo GG
épwtﬁc\gv. At Plato Symposium 218e (dpfyovov tor k&AAog Opmng v &v
gpol kol Thg mapd ool edpopeiag TauroAv dragépov) the MSS are divided
between 11, ToL and te. The editors of P. Oxy. 843 (2nd century A.D.) read
[t]ov, which, in fact, gives the best sense. We must assume that the text of
Heliodoros is right here; he seems to be imitating Plato in his use of this phrase,
so his copy of the Symposium probably had the reading tu at this point.
Heliodoros elevates Charikleia by alluding to the concept of inner beauty of
which Socrates speaks in this passage of the Symposium.

2. daovn v xepoAnv #otento: The laurel is associated with Apollo,
prophecy and poetry, but, unlike the bow, is nowhere associated with Artemis,
whom Charikleia served as a priestess at Delphi. (Achilles Tatios VII 12.2 is
not relevant here.) It is at V 31 that we are told that Charikleia has put it on,
with her robe which is said to be from Delphi, so by implication the laurel too
draws attention to her Delphic background. Charikleia’s office at Delphi seems
to have been fictional (v. G. Rougemont, in MRG (1992) 93-99) so we need
not enquire too closely into the authenticity of her attire. Perhaps also,
Heliodoros knew that for Romans a laurel branch symbolized victory in battle
(e.g. Plutarch Life of Pompeius 41.3): not only does Charikleia here appear to
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be the victor in a battle, but it transpires later that by her use ofthe bow she did
indeed contribute to victory over the pirates.

2. fi XoiTef] 5e¢ %Eip atppovxiaxcoq dc3tildpT]xo aKaicopéopai is used of
hands and feet in Hippokrates De fracturis. [Hesio” Scutum 243- is the only
occurrence ofthe compound which certainly precedes the 1st century A D

3. ®ajcEp £K PaBEog iiicvox) xo00 m p~ > ollyov Bavaxot) KaxEtpaivExo;
The combination PaBéo¢ vmrvov is sufficiently rare (Theocr, AP VII
197) to recall AP VII 170 (= Gow & Page 1. 3174) where a child has been
pulled from a well by his mother She watches to see whether he is alive; line
5 continues;
vbptpac¢ 5’ o\)K EpiiqvEv 6 vfiniog, axXD etit yobvoic
paxpo¢ KoipaOEi¢ xov paBbv b%vov E%Et.
Unlike Theagenes, the child does not recover

5. Kai apa X.Eyo'oaa fj pév x% Tcéxpag avéBopEv:BpeaKco and its
compounds are poetic, prose usage is mainly confined to Herodotosand
Hippokrates

5. TpTicTXTtpoq The word is discussed in M. Hofmger (1975-1978) s.v.and
West Theogony p390. It is often associated with Typhon, and brings wind,
thunder, lightning and lightning bolts without rain.

5. xmv pEv PeA©Ov xfi aBpogt kivtjctei KA.ay*avx(Ov This recalls the
language used of Apollo at Iliad I 45. By associating the young woman,
Charikleia, with a god it presses home, so to speak, the message of the
foregoing Homeric imagery, for the reversal ofréles in the image from Odyssey
VI (here the bandits flee the maiden just as Nausikaa’s companions fled
Odysseus), as well as being amusing, immediately draws attention to the
commanding position of our heroine, whose resourcefulness and leadership will
be a key feature of her character.

5. xpt)(Toi)(pot)g 6E x% ¢eaBfixo¢ icpo¢ xov fjliov avxa'OYaCo'oa'ng:
Garments called %puaoiic’g are Babylonian in Chariton VIII 4.7; and
barbarian in Herodian V 3.6 (concerning Elagabalus). This is one among
several words which denote golden garments in the description of the
procession of Ptolemy Philadelphos by Callixeinos (in Athenaios). We
occasionally read of garments made entirely of gold (Historia Augusta
Elagabalus 23; Pliny XXXIII 63; Suetonius, Caligula, 19), but normally
garments with gold thread decoration are meant. Such garments are particularly
associated with the Eastern provinces, so we should not be surprised that the
Emesene Heliodoros does not apply to them the derogatory epithet ‘barbarian’,
as other writers do, but places them on the supposedly Greek heroine. For the
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Eastern associations v. Pliny VI 196: (of pictae vestes) “acu facere id Phryges
invenerunt, ideoque Phrygioniae appellatae sunt. aurum intexere in eadem Asia
Attalus rex, unde nomen Attalicis. colores diversos picturae intexere Babylon
maxime celebravit et nomen imponit. plurimis vere liceis Alexandria instituit,
scutulis Gallia. Metellus Scipio triclinaria Babylonica sestertium octingentis
millibus venisse iam tunc ponit in Catonis criminibus, quae Neroni principi
quadragiens sestertio nuper stetere.”

5. kol tfig xOpuNng HYRO Td ote@dve Bakyelov cofovptvng. PBaxyeiov is
never attested as an adverb, but well attested as a substantive. Therefore it
must be taken here as a substantive, and this gives a more vivid sense than it
would have if it were an adverb. Charikleia’s hair, dressed differently, is
described again at 111 4.5.

Used of hair, coPéw is unusual. It occurs at A.P. VI 219 and V 251 (the latter
probably post-dates Heliodoros.).

6. £dGaxpuoev kTA.. Lists of words without connectives in Greek are typically
found in emotionally charged passages; for parallels, v. J.D. Denniston (1952)
chapter vi.

6. "Aptepv fi v £yyxdprov “Iowv: Isis came to be seen, like Artemis, as a
moon goddess. See the section in the introduction on the solar theology
(p29fY), where it is argued that this explains why the bandits seem to regard her
as an alternative to Artemis. It is also argued there that the underlying
theology of the Aithiopika is solar and lunar. The argument cannot be extended
to other Greek novels in which the heroine is associated with Artemis. The
association is thought-provoking, but cannot at present be explained with
confidence. Perhaps the most that can be said is, in the formulation of F.
Létoublon (1993) 39-40, ‘Le costume d’Artémis, revétu par plusieurs des
héroines romanesques, suggére que cette relation de la vie et du théitre a en
Grece ancienne un aspect religieux (sur la figure d’ Artémis et ses liens avec le
théme du masque, voir J.P. Vernant, Mythe et Religion en Gréce ancienne
Paris, Seuil, Libraire du XXéme siécle, 1990): tout se passe comme si le
passage des jeunes filles a I’dge de femme et du mariage impliquait que la jeune
fille incarne la déesse, et comme si les épisodes du roman transposaient des
rituels initiatiques, ce que les récits mythologiques concernant Artémis ou Pan
suggere aussi.’
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7. avaA,aPovTL£¢ ovv ¢€a'oxo'ug; ‘recovering’. avaX,a).i(3avo) means ‘to
encourage’ at Heliodoros V 3.3, and that may be the sense required here, so
Aaoxobq could be taken as reciprocal: ‘encouraging one another’. However,
the construction with an active verb and a reflexive pronoun (rather than a
middle verb) is the normal classical one, used by Thucydides, Demosthenes,
Isokrates and others to mean ‘to recover’, so it is best to translate this phrase
as ‘recovering’.

7. £1X0V ¢a\)xo'i¢ oox£f xi A,£yfiv oox£f xi Jcpotxx£iv ajcoOappoOvx£g:
Again tamovq draws attention to the reciprocal character of the verb.
Nonetheless we may note that the expression is suggestive of the Latin
reflexive use se temeo just as Aaoxobg . . . a7lo6eliavT£¢ (I 1.8) and
avaA.a[36vx£e . .. daoxobg (above) suggest se ostenJo and se co/ligo.

8. x% £ aoxwv CTKid¢ xoi¢ 0q>0aA,poi¢ Jtap£p7C£CTor)a'ng avévE)fTELY
KOpTi Kai 1000aa a'60i¢c £%£V£00£, Tepog PEV x6 aq0f£¢ Xfj¢ XP« «C
CTKide¢ usually means ‘shade’ whereas axiaapa means shadow. However,
Plato uses axia for ‘shadow’. It is regularly used for shade or shadow in the
context of painting, and the present instance probably alludes to this use: by
describing an effect of light here, as he does at I 1.1, Heliodoros underlines the
painting-like quality of the description. Hesychios: axraypatplav xqv
axqvoYpacpiav "eoiiTco A-évouaiv. cXcycto 6¢ xi¢ xai ’‘AToX,A.060)pog
AcliYpacpog oxio”“Ypacpog¢ ocvxi x00 oxqvoYpagog xx/. It shows the
refinement of Heliodoros’ appeal to the visual sense of the reader that like a
skilled painter, he depicts even the light in a scene which he portrays.

x0 aTiOf£¢ xfjc xpoictgc: Heliodoros makes us aware of the question of skin
colour, which will be an important theme. The bandits in Achilles Tatios are
black, and speak a non-Greek language. Heliodoros was influenced by his
description ofthe Boukoloi by Achilles Tatios, and black skin is meant here, as
is made explicit at I 3.1; but there is little support in the text for seeing
significance in the fact that the bandits are the same colour as Charikleia's
parents turn out to be.
(/

9. o”xco¢ apa jc60o¢ axpipfi¢ xai &pco¢ axpaicpvfjc xxl.: The major
theme of love is introduced in terms of Charikleia’s striking demonstration of
its power to remove her fear of the bandits, axpaupvqe¢ delicately suggests
virginity (cf. Eur. Ale. 1052: Ttob xai xpécpoix’ av bcopdxcov véa Y~ vq; / vea
Yap, d)¢ ¢aGfjxi xai xoapco JepEKEi. / TioxEpa xax’ bevopeov ofix” EVOixqaEi
axEYqv; / xai Ttwg dxpaupvqe ev veoi¢ axpcotpcopévq / €axai; 1049-1053).
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§3

The girl sees that the bandits are black. She addresses them, but they do not
understand.  They start to collect booty, but flee when a larger group of
bandits comes on the scene.

1. el pév edolo tdv kepéveov £oté, onolv, ovk £&v diky
rmopevoxAeite Mulv: The scene has been described in chapter 1, and the
reader’s curiosity has been aroused. Now, through the first piece of direct
speech, the brigands, and, indirectly, the reader receives some information
about the background to what they have seen. At the same time the sense of
wonder is maintained as Charikleia in her turn is uncertain whether the figures
she sees belong to this world; and with her choice of words she at once
occupies the ‘moral high ground’.

2. N peév tadta Enetpoy@dder. The reader has suspended belief just as he
would in the theatre: the theatrical vocabulary keeps him in this attitude.

2. ot 3 0Vd¢ ocvviEvon t@v Aeyopévev: On Heliodoros® interest in
linguistic diversity see S. Said (1992) 169-186.

2-3. xpvood 8¢ xai dGpydpov xoi AlBev moAvTipov xal onpikiig
£00iitog, Gom ddvaplg Exdotolg, éxgopodvteg. Emel dE GAig Exelv
£€d0xer. The language perhaps recalls the gifts which the Phaeacians deposit
on the shore with Odysseus. More pointedly, énel 8¢ GAig Exelv €d0xer
echoes Herodotos I 119.5: g 8¢ t® ‘Apndyw £d6xer GAig €xewv . . . Like
Harpagos, who is about to discover that he has just eaten his son, the robbers
are unaware that their satisfaction will be short-lived.

Far eastern silk, and the word onpikdg, seem to have entered the Greek world
at the time of Alexander. The fabric was usually wool with silk threads woven
in. The Historia Augusta Elagabalus 26, states that this emperor was the first
to wear unmixed silk: this is probably not true, but indicates the rarity of pure
silk. For the literary references v. Der Kleine Pauly, “Seide”, and for a
discussion of the earliest arrival of silk into the Greek and Roman world, and a
photograph of reconstituted fabric v. H-J. Hund JRGZ 16 (1969) 59-71.

5. oi ptv auei v xépmv: The girl and the young man with her, whom the
reader later learns are Theagenes and Charikleia. Some translators (e.g.
Maillon, Bevilacqua) have thought this phrase could mean Charikleia alone,
and make the same mistake with Tov¢ mepi TOv Oeayévny at VII 9.1, although
they translate such phrases correctly elsewhere. LSJ and the Spanish Greek
Dictionary are unclear on the point and consequently misleading (LSJ mepl
C.2; SGD &t ITL.1). If we read, for instance, that ol mept IMAatdvor think
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something, that amounts to saying that Plato himself thought it. However, the
expression is never used in a context where the idea of a retinue is entirely
absent, and there is no case where it unambiguously refers to an individual
alone. The evidence is collected in M. Dubuisson (1977). This dissertation
deals with the point directly and conclusively, and incidentally gives many
examples similar to the present one under the heading of ‘oi nept X = X and
Y’ and ‘ot dpei X =X and Y’; this use is common from Polybios onwards.

The young couple in the pév clause are contrasted with the bandits in the 8¢
clause, and this curious choice of phrase which gives 1| kopn pride of place
reflects the fact that the young man is not yet fully functional, either as an
heroic figure who might be expected to put up a fight, or as a character who
has been properly introduced to the reader.

§4

The bandit chief tries to take the girl, but she insists by gestures that the young
man be taken too. The chief dismounts himself and his companion, and places
the girl and young man on the horses.

2. 1@v innwv: This type of genitive is commented on I 7.1 below.

3. xai fjv 86&ng ovk &xt0g: The 0Ok should probably be deleted, following
Bekker, so that we can translate “What happened was beyond belief.” The
Budé editors say ‘corruptum nisi 86Ex = Jaus’, which would not make good
sense: Heliodoros is emphasising the paradoxical nature of what happened.
F.T. Richards (1905) proposed to replace 00k with yoOv, but this would be the
wrong place in the sentence for YoDv or odv.

§s

The couple reach the marshland home of the Boukoloi, whose manner of life is
described.

1. mopapeiyavteg odv doov 800 6Tddio TOV aiyLoddv, EKTPAREVIEG
£V0Vg 10D Jpovg mpodg T Opdie Exdpovv TNV BGAattav €v de&rl
TONOGpEVOL, Koi VREPPavVTEG YOAERDG TOG axpwpeiog €nl Tive
Alpvnv xatd Batépav tod Gpovg mALvpav Dmoteivovoav NRELYOVTO:
This statement seems to invite the reader to make a mental map of the area. To
do so the information it gives must be harmonized with the description in the
first chapter of book I, and with the statement about where the boat landed, V
27.7 kTR Tl Kot 10 oTépov 1o Nethov 10 ‘HpokAEL@TIKOV
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npoowkeilapev. In fact the last statement adds little because &xtn can be
anything from a protruding rock to a promontory, and can be in the sea or in a
river; while kot 10 oTOpL0v could mean on or rear the outlet. So, when the
party turn suddenly they put the sea on their right, and they cross the peak of a
mound which, as we learn in I 1.1, lays above the Herakleiotic outlet of the
Nile. As explained in the note on I 1.1 the action takes place on the beach of
the outlet, which is closer to the mound than the sea. In the approximate,
schematic topography which Heliodoros provides mopojieiyavteg . . . tOv
aiytohdv must mean travelling along parallel with the shore of the outlet
(whether facing or away from the sea we are not told), and beneath the mound.
Since the sea is on their right when they turn away from the outlet it follows
that the scene is set on the west of the Herakleiotic mouth.

EXCURSUS ON OI BOYKOAOI (THE ‘HERDSMEN’)

2. BouxOAwa: The area, located in the region of the western Delta, was
probably immediately to the east of Alexandria, but to the west of the Kanobic
branch of the Nile, (as it is in Heliodoros: see precegding note). In Heliodoros
it is near a Chemmis, in Achilles Tatios near Alexandria, in BGU 625 probably
near Alexandria, and the entry in Stephanus Byzantius Ethnica,
‘HpaxAgtofovkdiior Alyvrtiakn cvvorkio (Herakleioboukolia: an Egyptian
settlement) suggests that the inhabitants, the BovkoOAor are found near the
Heracleium which Herodotos™® and others mention near the Kanobic mouth.
Strabo (XVII 19 / 802) says that the entrance to the harbour at Pharos was
guarded by BovkéAwv Anctdv, ‘herdsman’ bandits) who attacked ships trying
to anchor.

There is no firm evidence about the location of the Boukolia. There were
probably marshes to the west and east of Lake Mareotis (Marea, Maryut), and
of Alexandria, which is north of the lake. Around the marshes to the west of
the lake now lies the relatively fertile country described in the chapter ‘The
Solitary Place’ of E.M. Forster Pharos and Pharillion®*® Based on the
evidence of Stephanus and Strabo, the region to the north-east and the east of
the lake is almost certainly to be identified with the Boukolia. The region to
the north-east of the lake is the narrow strip of land east of Alexandria between
the lake and the sea. In antiquity this was probably marshland extending
eastwards to the Kanobic branch of the Nile.

2OSHerodotos I113.

208 M. Forster Pharos and Pharillion London 1923,
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The Kanobic branch silted up during the middle-ages, and Lake Mareotis (and
surrounding marshes) became virtually dry. The area to the East of lake
Mareotis, although probably marshland in antiquity, was also dry until 1778,
when Lake Aboukir was formed.””’ By breaching the barrier between Lake
Aboukir and the bed of Lake Mareotis in 1801 the British army, fighting the
French, flooded the latter lake,’®® regrettably destroying many more villages.
Much of the re-formed Lake Mareotis was drained by the Egyptians during the
nineteenth century for agriculture, and Lake Aboukir was drained under British
administration at the end of the nineteenth century.

This location for the Boukolia is consistent with the picture in Heliodoros,
where too the Boukolia is near, and apparently west of, the Kanobic mouth,
where it is subject to the inundation (which did not normally reach as far west
as Alexandria), and where it is near Chemmis (the area here proposed for the
Boukolia, the eastern-most part of the seventh Nome, borders onto the sixth
Nome, called by Herodotos the ‘Chemmite’ Nome).>*

There was a Boukolic gate in Alexandria.>’® We do not know on which side of
the town it was. The earliest attestation of the name ‘Boukolic’ seems to be
Herodotos’ BovkoAikov otopa (II 17), although this seems to have been
further east than the area of the Bovx6Aotr. (The Boukolic Branch, found only
in Herodotos, is usually identified with the Phatmitic mentioned at Diodoros I
33, Strabo XVII 18 and Pliny the Elder V 14, and called Pathmetic by
Pomponius Mela. This was probably in approximately the same place as the
modern Damietta branch, according to the conventional view, which was
apparently originated by J. Ball (1942). Ball’s identification of the Boukolic
with the Phatmitic branch is implicitly based on the fact these writers mention
seven main branches, of which the other six are identical with the other six
Herodotean ones. In view of the constant change in the terrain of the Delta,
and of the evidence for an artificial channel apparently unrecorded by the
ancient writers,211 this conventional identification cannot be regarded as more
than an intelligent guess.)

207-This lake [Aboukir] is of a very modern date, having been formed so late as 1778. A
stone dyke, the greater part of which is to this day standing, was the only barrier, which kept
out the sea from a plain much below its level. This was broken down by the fury of the waves
in a violent gale, and the water, rushing in with impetuosity, destroyed several villages, and
formed the present inundation. The kalisch or canal of Alexandria divides it from the site of
lake Mareotis, which was almost everywhere dry, having no communication with the sea.’
(T Walsh (1803) 81-82).
ibid. 114-115.
299The evidence for the seventh and sixth Nomes of lower Egypt is collected by W. Helck
1974).
g;‘:v. Calderini 1, 1 p.105; also, ibid. s.v. t& BovkdAre, 2, 1 p.62 and oi Bovkdror 2, 1 p.63.
v. A. De Cosson (1935) 84.
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In many ways the most useful discussion of the area of the Boukoloi of the
Aithiopika, though out of date in the light of recent advances in literary theory
and Egyptology, is that given by E. Quatremére (1811) I 224-243. There were
lakes and marshes in many places along the coast of the delta and western
Egypt. Many have now disappeared (v. A. Bernand (1970) 102-116). Butzer,
in the article ‘Delta’ in Lexikon der Agyptologie, describes the rows of small
islands which geological research shows would have lain just above the lakes of
the lower Delta in pre-dynastic times. Unfortunately he does not comment on
how far such terrain is likely to have survived into the late period, or extended
to the region between Lakes Mareotis and Edku, which, as proposed above,
may have been part of T BovkoAia.

Modern descriptions of the marshes in the western Delta are difficult to find.
In the description by J. Lozach (1935) 228, the general type of landscape
described by Heliodoros is recognizable, although Heliodoros was writing at a
time when Lake Mareotis and the surrounding marshes were fed by the
Kanobic branch of the Nile, rather than flooded by the sea as today, and
therefore he describes a marshland which is not reedless and saline like that
described here, but suffused with fresh water: “ ... pour peu qu’on se dirige
vers les lacs de Basse-Egypte, on a tot fait d’atteindre des régions ou la vie se
fait plus rare, disparait méme, terres de solitude et de misére.

Elles forment une large bande qui s’étend au nord et a I’est de la région
cultivée, jusqu’aux lacs, presque jxé;squ’é la mer, dont ne les séparent que
quelques kilométres de dunes. Pendant la crue et durant ’hiver, ces terres se
trouvent abondamment baignées par I’eau du Nil; elles constituent méme des
annexes des lacs, avec lesquels on peut les confondre. Mais dés que
I’evaporation a fait disparaitre la plus grande partie des eaux, elles ne forment
plus que des plaines idéalement plates, sans aucun relief, au sol brun ou blanc,
couvert d’une couche de vernis qui craque sous le pas et scintille au soleil. Une
végétation saline de petites pousses chétives, d’un gris sale, peuvent seules y
subsister; aucun arbre ne rompt le cercle monotone de I’horizon.”

Dio Kassios, Achilles Tatios and Heliodoros call the inhabitants of Tt
BovkdAro the BovkOrot. A variety of evidence links the Western Delta with
cattle grazing,*'? although unlike the fictional bandits of the Aithiopika,
Egyptian herdsmen tend to be thought of as pallid, with bald or shaven heads,
and effeminate (v. Lexikon der Agyptologie, s.v. “Hirt”). The Boukoloi may
or may not be connected with the apparently non-Egyptian herdsmen depicted
in some Middle Kingdom tomb paintings of marshes in the Delta.””>  The
figures in question have generally been lumped together because they are non-

212, 1 exicon der Agyptologie, s.v. “Delta”.

2BAB. Lloyd (1975-88) vol. II p370 provides a starting point for references to such tomb
paintings and the speculations of editors about what they represent.
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Egyptian in appearance, and always in scenes of marshes. However it should
be observed that they include at least two distinct types, one with a mop of
fuzzy hair and one with long straight hair with a bald patch at the front, often
with a tuft of hair at the front or a goatee beard or both. The suggestion that
they are simply Egyptians whose unkempt appearance is intended to represent
old age is difficult to accept.

The Egyptian name of the seventh Nome is written with a harpoon sign, and of
the neighbouring sixth Nome as a bull combined with a sign which means either
‘of the mountain’ or ‘foreign’ (the correct interpretation of the sign in this
context is disputed.) We do not really know the extent of the region called t&
BovkoOAia, or whether it extended into the sixth nome, but we may presume
that local people would associate the sign of the bull with the name, even if
there was no adequate etymological justification for doing so.

In fact BovkOAog here, and in other place names, is not primarily a reference to
the bovine element in the Egyptian name for the sixth Nome, or to the tradition
of cattle-rearing in the western Delta. It is a translation of the Egyptian word
‘3m, and probably means ‘Semite’. The Demotic word for fovxdAog is ‘3m,
Coptic AME. This is guaranteed by the fact that £ig T Bovkoiia in

Athanasios Life of St Antony §49 (PG 26.913) is rendered in the Coptic
version’'* as ENAMHYE. Tt is likely that the Egyptian version preceded the
Greek, because AME is not the normal Coptic word for BovkdAog, whereas
BovkdAog would be the normal translation of AME; because in Egyptian

place names containing the article are common, whereas in Greek they are
not;2!> and because in Xenophon of Ephesos (III 12) the inhabitants of the

same area are called moyuéveg (presumably an alternative translation of
‘3m).216

Broadly speaking, in Old and Middle Egyptian ‘3m means Asiatic, Semite or
Canaanite, often in their role as enemies of Egypt, and is taken to be derived
from the Semitic QY (‘The Nation’, ‘The People’). In Coptic AME means
‘herdsman’. It is usually assumed,?"” though not certain, that ‘3m and AME

are the same word whose meaning developed, rather than two similar but
distinct words. Indeed, the place names in Greek documents M&ydwAo TdV

M4 G. Garitte, Louvain, 1949, Corpus Scriptorum Christianorum Orientalium 117, p55,

Translation in CSCO 118.

215BoukoAio without the article at Heliodoros I 5.1 is exceptional and probably anomolous.
216The way Heliodoros introduces the name BovkdAta (I 5.2 Bovkdia pév odpumog
kékAnton npog Alyvrtiav 6 16mog’) suggests that he or one of his sources knew that
BovkoAa is a translation of an a name in the Egyptian language.

e g. by A. Sharff, Mavepix = MANEPDOY, Z4S 72 (1936) 43-44.
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BovkoAmv (MaydwAo is a Semitic name; for other place names showing this
form see 1131 in P, Levy (1876)) and 100 iepeod tdv BovkoOAwv (so these

‘herdsmen’ had their own priest) suggest that BovkOAog as an element in place
names derives ultimately from Middle Egyptian (attested up till the eighteenth
dynasty) ‘3m = Semite, rather than the Coptic AME = herdsman. Many Jews

were found, as a matter of fact, also in the probable area of & BovkoArc;
elements which are probably Semitic can be detected in the religions of the
Delta. It is possible that BovkOAog is a reference to a cattle cult rather than to
an agricultural pursuit. Admittedly, however, the normal meaning of ‘3m in
Demotic documents is ‘Herdsman’; it is discussed by G.R. Hughes (1952) 46.
The identification of the word is established by W. Spiegelberg (1906).

The black skin attributed to the Boukoloi by Achilles Tatios and Heliodoros, if
this was a feature of the historical Boukoloi, is a difficulty for the view that
they were from groups of Libyan or Semitic origin (unless we believe, as is
possible, that at least some Libyans of the early centuries A.D. were, or were
regarded as, black). Egypt used mercenaries also from the south of Egypt,
ancient Ethiopia, at least some of whom are likely to have been black. There is
nothing improbable about Ethiopian mercenaries, once discharged from military
service, turning to banditry in the North-West Delta. On the other hand, J.J.
Winkler (1992 9-16), arguing that the bandits in Lollianos dressed in white and
black to play on their potential victims’ fear of ghosts, shows that bandits and
ghosts were often linked as terrors of the night, and that ghosts were
sometimes thought of as black in the Greek and Roman world; perhaps this is
why Charikleia imagines the bandits may be ghosts when she first sees them 218
Therefore, their black skin may be a fictional feature attributed to the Boukoloi
to emphasize their fearsomeness, or a disguise used by historical bandits.*"’

It is also possible that the historical Bovk6Aol were descendants of the section
of the Machimoi who occupied the same region, the Hermotybies of Herodotos
IT, who, having lost their ‘official’ military employment, had turned to banditry.
Part of the problem of the identity of the Machimoi is of course the question of
what determined the distinct identities of the Hermotybies and the Kalasireis.
W. Struve (1936) presented an attractive case for making an identification
between the Hermotybies, the ‘3m.w of the Petubastis story of P. Krall®®® and
the Bovkdrot of the Roman period who feature as bandits in the Greek novel.

;:gHeliodoros 13.1.

The descriptions of the black skin of the Boukoloi in Achilles Tatios III 9 and in
Heliodoros certainly suggest that their skin was naturally black; the persistence of Boukoloi
in the tradition of the ancient novel leaves open the possibility that the assertion that they
were black was first made in a different form, and was re-interpreted to refer to their natural
gl;(i]n colour by Achilles Tatios and Heliodoros.

published by W. Spiegelberg (1910).
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Indeed if the Hermotybies, traditionally barred from other trades, had lost their
military status before or during the Ptolemaic period it is not difficult to believe
that they degenerated into banditry.

The military capacity and independent spirit of the historical Boukoloi are
attested by the fact that they revolted from the Romans in A.D. 172-173.2' It
they can be traced back as far as the Hermotybies, then there is a case for
linking them with the revolt which Inaros started against the Persians in the
same region in about 460 B.C.* On the other hand Inaros and his people are
called Libyan by Thucydides. Thucydides makes an observation on the
character of the marsh dwellers of the Western Delta at I 110.2: “Egypt again
came under the King’s rule, apart from Amurtaios, the king in the marshes.
This is because they were unable to catch him on account of the size of the
marsh, and because the marsh dwellers (ol £\elor) are the most warlike of the
Egyptians.” The place and its inhabitants were still perceived as rugged in the
time of Heliodoros. In the following passage from Jerome Vita Hilarii 43
(=PL 23.52-53) the saint retires to a ‘secret garden’ in the Bucolia, (the work is
securely dated to before A.D. 392 by its mention in Jerome De viribus illustris
135): qui cum revertisset, cupienti rursum ad Aegyptum navigare, hoc est, ad
ea loca, quae vocantur Bucolia, eo quod nullis ibi Christianorum esset, sed
barbara tantum et ferox natio, suasit ut in ipsa magis insula ad secretiorem
locum conscenderet.

The earliest mention of bandits in the region is that quoted by Strabo from
Eratosthenes.”” The mention by Eratosthenes gives an early Ptolemaic date,
which is consistent with the view that the bandits were Hermotybies who had
lost their military employment under the Ptolemies. Herodotos does not
mention bandits in his description of the Delta, and implies (but does not
strictly speaking state) that the Hermotybies retained their military em?loyment
under the Persians. Robbers in the area are also mentioned in Caesar, ¢ and in
a fictional context by Xenophon of Ephesos.””’ In view of the association of
the Western Delta with cattle rearing, the name Bovx6Aor may have been taken
to mean ‘herdsmen’ in the Roman period, and its etymological meaning may
have been forgotten.

The BovkdAor may appear in the Inaros cycle of Demotic tales. In Der
Sagenkreis des Konigs Petubastis®® the young priest fighting against the
Egyptian army is helped by thirteen ‘3m who come from ‘Pr-dwf’, ‘land of

221Dio Kassios LXXI 4.

zijhucydides T 104ff.

Strabo XVII 19.
224 Caesar De Bello Gallico 111 122.3.
225Xenophon of Ephesos I1I 11.
22664, W. Spiegelberg (1910).
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reeds’ or ‘land of papyrus’. The references are given in the vocabulary under
‘3m and Pr-dwf. Spiegelberg takes ‘3m to be Arabs and ‘Pr-dwf’ to be the
area to the south of Suez. However, elsewhere in Demotic ‘3m invariably
means ‘herdsman’; we simply do not know whether in Demotic it can also
mean ‘Semite’. In any case it is now clear that it could refer to these Bovxoiot
who, unlike ordinary herdsmen, could very well be mercenaries, and who come
from a land of reeds in the Western Delta. This provides an alternative
explanation to Spiegelberg’s which he discusses op. cit. p8-9.

The bandits are called BovkoAot in Achilles Tatios, as they are in Heliodoros.
They ﬁgure prominently in Achilles Tatios, and he has a digression on them,
written in a style usually associated w1th the geographical writers (IV 11.2-12),
as Heliodoros does here. F. Altheim®?’ treats the information about them given
in Heliodoros and Achilles Tatios as if it had the same historical value as
information given in avowedly historical sources, and tries to link Achilles
Tatios’ account with the attack on the Romans by the BovkoAot described by
Dio Kassios LXXII 4. A similar procedure is followed by A Henrichs in his
publication of the fragments of Lollianos.”*® J.J. Winkler””” emphasized how
problematic it is to treat fiction in this way; in any case, the attempt by
Henrichs to link the characters in Lollianos with the Egyptian Boukoloi,
fictional or otherwise, is very speculative. The attempts by F. Altheim and A.
Henrichs to use Achilles Tatios and Heliodoros as parallel primary sources for
the historical fovkdAor are incautious, and depend to some extent on the fact
that they both place Heliodoros in the mid third century A.D., which date is at
best unproven.

On the other hand it seems reasonable to believe Achilles Tatios’ claim to come
from Alexandria™® Therefore it is not likely that he would have needed to
depend on a literary source for his information about the fovkdoAor: what he
did not invent he could discover from first hand knowledge. One could further
argue that if Achilles Tatios were Alexandrian, then his first readers are likely
to have been Alexandrian too, and it would have been in his interest to avoid
the kind of obvious factual errors which readers of fiction could find disturbing.
The importance Of(, avoiding obvious inaccuracies would be all the greater if one
accepts A. Blllaltt’ s”! argument that geographical digressions, of which this
passage is an example, serve the function of adding gravity to the genre of the
novel.

227F Altheim (1948) vol. I p121-124.

2285 Henrichs (1972) pd8-51.
2297 1 Winkler JHS 100 (1980) 175-181.
230 > v. E. Vilborg (1962) p7-8.

1A, Billayt (1990) 278-284.
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Now, there is much in Heliodoros’ account of the Pouko”ioi which could have
been drawn from Achilles Tatios, and little which could not. In Achilles Tatios
they are black, they do not speak Greek, and they call their leader

(IIT 9). Heliodoros’ statement, ¢&v 5¢ xobxoi¢ 6ao) AiyoTixlmv “paxpiKOv
Ko?iix£\)atxai, 6 peév ekl yHC o~ lyrig, £i Ttoi xi¢ t)7tEp£X£i xob bdaxog,

icaA.b(3T)v 7CT|["ai.Lfvog (I 5.3) recalls Achilles Tatios . . vfjcroi xivég eicti
aiiopdOTiv TiETioiripévai . . .. eictl 6¢ xev vfjaciv xivée icaA.{)(3(x¢ exovaai,
m i adxocTxéSiov pEpipvrjxoci tccUiv, . .. (IV 12.6,7). In Heliodoros I 6 the

description and the language echo the description and the language in Achilles
Tatios IV 12.6-8.

Achilles Tatios, unlike Heliodoros, does not tell us that the PoDKO”oi lived on
boats, although he makes much of the juxtaposition of terrestrial and maritime
pursuits (IV 12.1) and says, ¢ém xauxa¢ abxoi xai padiCo'uai xai Tt éo-um,
(12.5). He tells us that fish are used, but does not mention that the fish are
sun-dried; and he does not tell us that the pouxoA.oi cut paths through the
reeds, nor that the women spin and weave.Heliodoros’ detail about tying
infants by the ankle in order to prevent them from falling into the water can
also be found in Herodotos’ description of the dwellers round Lake Prasias/A"
The detail of sun-dried fish comes from Herodotos’ description of the marsh
dwellers ofthe Delta. The conclusion is that Heliodoros, when he wrote his
account of the pouxo”oi, depended entirely on literary material, chiefly
Achilles Tatios (or less probably a source used by Achilles Tatios and now
lost), and Herodotos.

Altogether, there seems to have been a people around Lake Mareotis (Marea)
in the Roman period called ‘3m.w in Egyptian, translatable as |30\)x6X,0i in
Greek. The name suggests Semites, whereas the historical identity of the
dominant people in the Western Delta was Libyan, and the black skin of the
Boukoloi of fiction in Achilles Tatios and Heliodoros may suggest Ethiopians.
It is possible that peoples of all three origins were present in the region, and
any or all ofthem, mixed or separately, may have been brigands. Therefore the
question remains whether the fictional Boukoloi are based on a single group of
historical bandits, perhaps with a mixture of ethnic and cultural determinants
and origins, or whether they are a fictional collation of distinct groups from the
same region.

Incidentally, it is sometimes argued (for instance, by A.M. S*raoecHa Maia 24
(1972) 8-41) that the Aithiopika represents a bipartite society, peopled by

note on I 5.3. epile'()or)CTiv below.
“Herodotos V 16.3.
AM"“Herodotos II 92.2; sun-dried fish also also eaten by Egyptians. Herodotos II 77.4. and
Babylonians. Herodotos I 200.
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privileged aristocrats, on the one hand, and servants or bandits on the other,
but without much in the way of a middle class, and that this indicates what kind
of society Heliodoros himself knew. However, this kind of cast seems to have
been a generic convention in the Greek novel. Moreover, the fallaciousness of
the argument is clear when one remembers that nineteenth century novels with
this kind of cast (E. Sue Mystéres de Paris for instance) were produced in a
society with a strong middle class, who in fact constituted the main readership
for novels.

‘Realist” movements in modern fiction have not yet, it seems, robbed the public
of a taste for representations of ‘low life’ and ‘high life’, and these by and large
nourish an appetite for escapism, not realism. In spite of their vein of realism it
is surely this escapist impulse which peopled the ancient Greek novels with
aristocrats and bandits.

3. &%’ avTOD pEV adToig ol yovaikeg £pBevovolv: They spin and weave,
as the translators have seen. LSJ misinterprets this reference and LXX Tobit
2.11 as “serve, work for hire.” (For Tobit 2.11 cf the translation of the
Vulgate, where this verse is 2.19.) The earlier use of the word was less specific
(Iliad XVIII 560; Hesiod, Erga 602: v. M.L. West’s note ad loc.) The entry in
LSJ is probably influenced by the entries in Hesychios and the Suda for this
word, but these reflect gnomic uses and are not relevant here.

The material spun was certainly linen. In a passage about the manufacture of
linen Pliny the Elder says “Aegyptio lino minimum firmitatis, plurimum lucri.
quattuor ibi genera: Taniticum, Pelusiacum, Buticum, Tentyriticum regionum
nominibus, in quibus nascentur.” (XIX 1(2)). Incidentally, Herodotos (II 35.2)
tells us that in Egypt weaving is men’s work. AB. Lloyd ad loc. (1975-88)
adduces evidence in support of this claim, but points out that it need not have
been exclusively men’s work.

4. xoaAdg: This means equally a ‘hut’ or a ‘nest’. Thus the small children
struggling to crawl out of the hut conjure up the image of small birds liable to
fall from their nest.

4. xoLVOV TIVOL XELPOY@YOV adTd TOV SEOpPOV 10D T0dOg £MOTNCNG:
XEWPoYwyov is not attested before Plutarch. Eustathios (160.1, ad II. T 589)
uses this passage as an example of the figure of speech which entails using one
word when another thing is meant (here ‘hand’ where ‘foot’ is meant).

99



§6

The marshland home of the Boukoloi is described, and its defensibility
emphasized.

1. xai mod Tig Bovkdrog &vip &téxOn te v Tfi Aipvn: The phrase
Bovxdrog éviip is used once in Homer (Il. XXIII 845), where it is a paradigm
for great strength. Like 6pog (cf note on I 1.1) the word Bovko6rog frequently
connotes the context of wild and remote countryside (e.g. the BovkoArog in
Herodotos I 110ff).

2. okoAdg Yap Twvog dtpamodg TEpOpevolr kai woAlolg EAlypolg
nemdavnuévag kai opiol pgv dik Ty yvdorv pdotovg Toig & G&AAolg
ATOPOVE TOVG SEKMAOVE KATAOKEVAGAVTIEG. OKOALOG is not in Attic
prose. It means ‘curved’ or ‘twisted’ or ‘confusing’, or sometimes,
‘deliberately confusing’ as here; cf Pindar Pythia 1 . . . Aevxowo dixov
vmofevoopot, / GAN GAAote motéwv O8oig oxoAlalg. The link with
dtpandg creates oxymoron. Of dtpardg Hesychius says: 000G TeTULpEWVD,
un €xovoa éxtpondg, AL’ e08elo. At Nicander Theriaka 478 we read (of
fleeing a monstrous snake): @efye & &el okoAfv Te kol 00 pilav ATPOMOV
{AAwv. Here, however, the 00 can be taken with the sense of &tponov as well
as plov: the sense is less contradictory. In our passage, it is clear from
diekmAovg late in the sentence that these are channels for boats rather than
footpaths.

paotovg: The Budé editors are right to accept Bekker’s emendation here,
which makes the adjective agree with diéxknAovg rather than oxoAidg, giving a
more elegant and Heliodorean sentence. The hyper-conservative A. Colonna
prints the reading of the MSS, péotog.

2. xoi T pev ktA.. The pév is answered by the 8¢ at the beginning of the
next section. As T. Hagg (1971) in his discussion On the uév / 6¢ linking
phrases (314-316) notes, pgv odv at the beginning of one section picked up by
d¢ at the beginning of the next is frequently used by the novelists to mark a
transition from one topic to the next. The transitional use is found equally with
pev 01 and pév alone, as here (uév 87 . . 8¢: J.D. Denniston (1954) p258; pév
obv . . 8&: p472; pev . . 8¢ the transitional use is not distinguished by
Denniston although the usage is common enough in the classical historians).
Of the novelists, only Heliodoros and Xenophon of Ephesos follow the
classical historians’ practice of using this technique to bridge the break between
books (puev 61 . . 8¢: in Herodotos bridges the break between IV-V and VII-
VIIL; pév odv . . 8¢ in Xenophon H.G. III-IV, Anabasis II-II[; uev . . 6¢ in
Herodotos VIII-IX, Thucydides III-IV, VII-VIII, Xenophon of Ephesos III-
IV, Heliodoros V-VI, VI-VII, VIII-IX).
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§7

The Boukoloi are impressed by the girl whom their chief has captured. After
dinner the captive couple are put in a hut with ayoung Greek.

1. m1 oi pEv xeev X£ ijikoov ajcepipaCov xoug véo\)g: A genitive of
movement from a place without a preposition is generally a poetic usage, v.
Kiihner-Gerth vol. II pt 2, §421. There is, however, one earlier prose example
with this verb; Xenophon, Historia Graeca 1 5.22. ’AXKipiadri¢ 5¢ Tto
CTTpocTEopa aKePlpaae x% ’Avdpiag xepag ei¢c Taupov.

1. Kal 1OV Xfiaxapxov olgvel paaiXéa Xiva €a-OXcov jcpoaajiavxcevxeg
{iCEOéxovx0: The POOK6A,01 hail their leader as king at Achilles Tatios III 9,
from where Heliodoros probably imitated this detail.

2. Ti Kal a\)xo Epmvouv pExfjxGai xo aya”“pa 6iot xfjqg Kopi*¢ D)%
aypoiKiaq EiKaCov: Of the classical prose writers only Plato and Aristotle
use the word aypoiKia. Because of the similarity in the language and the
situation, this scene, in which the marsh dwellers are confronted with unfamiliar
beauty, may remind the reader of the myth in Phaedo 109d, where mankind is
said to inhabit xa KofA,a xf|¢ yfi¢ and is compared to one who lives beneath the
sea: ... EKOb¢ Kal avaK\)\i/a¢ ek xfjg BaA-axxri¢ el¢ xov ev0(x6e xotcov,
dcTO)/mpa acpiai, pridé aXXou dcKriKocb¢ Eiri xob écopaKoxog.

2. p6v(p: supply abxco.

3. Kal Xlv KopIlv av\)Ppiaxov aico jiavxcov 5iaq)0A,dxxEiv: That one
recently taken prisoner should be given such responsibility is surprising. By
this Heliodoros indicates that Knemon’s Greekness commands the bandits’
respect. On the other hand, as J.R. Morgan has shown {JHS 109 1989 99-113)
Knemon’s story gives a thoroughly disreputable picture of Athens and Athenian
social life. We get the sense that for Heliodoros Athens, and Knemon, the
native Athenian, fail to display the high ideal of Hellenism which Theagenes
displays. Knemon’s Greekness nonetheless, not only makes him useful as a
Greek speaking guard and interpreter for the prisoners, but also guarantees that
he is a far better and more trustworthy character than the barbarian bandits, and
that they recognize this.
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§8

The captive girl laments; the captive young man remonstrates with her for
blaming Apollo for their misfortune; the young Greek in the hut reassures
them, and delighted to hear a Greek, they ask him his identity and his story.
He is Knemon, an Athenian. We learn incidentally that the captive youths are
called Theagenes and Charikleia.

1. oi mepi thv x6pnv: This means ‘Charikleia and Theagenes’, not Charikleia
alone: see the comment on I 3.5. ol duei. At first Charikleia seems to be
soliloquizing, but after her speech Theagenes replies.

1. &vaxivodong avrtiig, olpon, mAEov T nGOn tfig voxtog: The correct
reading is 0701, sc. ol mepl trv kO6pnv. This is one of those places where A.
Colonna’s charge against the Budé editors, that they favour C too highly, is
justified.

2. €l TLVOG YOPEDVNG KATOUKEKALLEVN: x(xue{)vnf and its cognates are
restricted to verse before Plutarch, with the exception of Plato Symposium
220d, yopevvic.

2. "AmoAAov ktA.: The ‘dramatic’ scene and the vocabulary of this speech are
reminiscent of tragedy (Alov, mikpdtepov, dyxovn, etc.). See further JW.
Birchall GCN VII 1996.

3. €1 8¢ pe yvooetoi Tig aloyp@dc, iv undénm unds Oeayivng, £YG PEV
ayxovn mpoAfyopar Tthv HBpLv, kaBopav ELAVTHV DOREP QPLARTIM:
The use of y1yvivoxw for sexual intercourse is not a Greek idiom. Its use in
LXX (and subsequently some Christian writers) is influenced by Hebrew
(3719). Plutarch (Pomp. 36.2; Alex. 21.7, Galba 9; Cato Minor 7, Praecepta
gerundae reipublicae 24 / 818 b 9) also uses it thus, probably under the
influence of Latin (v. 7LL sv. cognosco 13.a). The only earlier Greek
example of the usage is a fragment of Menander (Edmonds 449A, CAF 558),
which is quoted by Hermogenes, who uses £yve as an example of a
euphemism. Since Hermogenes thought it worthy of comment it is probable,
though not certain, that he regarded the usage exceptional and peculiar to
Menander. Heliodoros had almost certainly read some Plutarch; he also has
usages which we must assume he acquired from reading Christian writers (cf.
p20); and there is probably some contamination of his Greek by a knowledge
of Latin; this usage could have derived from any of these sources.
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The name Geayévng suggests Theagenes’ descent, through Achilles, from a
goddess (v. p72). The name is well attested in Greek. The most famous man to
bear it was Theagenes the tyrant of Megara. The tyrant’s political activities,
described by Thucydides I 126, have no obvious connection with the character
of our hero. However, Pausanias tells us that Theagenes of Megara was good
looking, and famous as an Olympic victor in a foot race (Pausanias I 28.1: . . .
e1d0g kGAALoTOg Kol Tor £€¢ d0Edv £YEVETO OVK BAPOVIG GVEAOUEVOG
dtodhov vikmv ‘OAlvumixny . . . ). The Theagenes of the Aithiopika is
described as good looking at Heliodoros III 3.4-8, and, swift-footed like his
ancestor, wins a race at IV 4, so the choice of name does not seem to have
been accidental.

kaBapdg frequently refers to ritual or moral purity in all periods of Greek, but
is not used of sexual purity before the first century A.D. It is common in this
sense in Christian writers from Clement onwards (for references v. Lampe s.v.);
rare in pagan writers, it occurs at Longos III 11.3, Xenophon of Ephesos V
14.4, Achilles Tatios VIII 8.10 and Julian De Matre Deorum 160c (U1 £avtnv
KoBopdv euAGTTELY TH 8e®). The eponymous hero of Euripides Hippolytos
seems to link the idea of purity with chastity, but kaBapdg is not used in the
context of chastity in the play.

4. node Afyov @ QlAtatn Kol yoyn Eun XapikAewo: oy is used as a
term of endearment several times by Heliodoros; this use is virtually
unparalleled in other Greek writers, notwithstanding LXX Jer. 12.7. The
vocative is sometimes found where someone addresses their own soul (e.g.
AP.V.131.3).

Anima does however occur occasionally as a term of endearment in a Roman
context, and may be included the use of yvyn here among the examples of
possible contamination of the Greek of Heliodoros by Latin (v. p27). Cicero
addresses his wife and daughter as animae meae (Ad familiares XIV 18; cf.
14). Juvenal (VI 194) mocks Roman ladies who speak Greek in order to be
seductive, and puts into their mouth the exclamation {on kai yoyn as a form
of address. In the same context Martial has m/)pu’s LoV, HEAL HOV, WOYT KOV
(X 68.5). Apuleius imitates this line when he makes Psyche say to her
mysterious lover “mi mellite, mi marite, tuae Psychae dulcis anima” (V 6.9).
Anima is probably a term of endearment in two fragmentary poems from
Anthologia Latina: Carmina Epigraphica (ed. F. Buecheler): 92.11 (of a
daughter) and 143.1,3 (relation uncertain). It is used to close two or three of
the letters preserved among the Vindolanda tablets, by a woman to her female
friend: v. A K. Bowman and J.D. Thomas (1994) n0.291 1.12 and note ad loc.
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The complete lack of real Greek parallels suggests that Heliodoros’
contemporary readers would have found the expression surprising, and may
have taken it, like, perhaps, the name of Apuleius’ Psyche, to indicate that the
author subscribed to a belief about love which was broadly in the Platonic
tradition. However, we should probably reject a Platonic interpretation
because Demainete uses Yoy as a term of endearment (according to Knemon,
1 9.4), and her love is anything but Platonic.

The punning use of the name XapikAgwx in the oracle at II 35.5 to some
extent explains Heliodoros’ choice of the name. There is no obvious reason
why our heroine should share a name with the only other Charikleia in Greek
literature, an immoral woman at Lucian Toxaris 13-16. Perhaps Heliodoros
had in mind the point made in a testimonium by a Philip of Byzantium, that the
name interpreted numerically produces the sacred number 777; the most recent
discussion of this testimonium is L. Taran (1992). Taran dates the testimonium
not later than the fifth century on the grounds that it combines a Christian
background with an interest in Neo-Platonism. On this view the intellectual
environment in which the testimonium was composed is close to Heliodoros’
own, and Heliodoros shows that he was aware of a similar numerical
interpretation of the name of the Nile (v. p35 above), so it is credible that he
was aware that the name Charikleia represents 777.

4. Opnveig pev eikdta mapotvvelg 8¢ nAéov 7 dokelg O Bglov: 00 yap
ovewdilewv, GALL mapoaxalelv xpedv, edxoic, ovk aitiaig £EileodTon
10 kpelttov: The uses of the more or less synonymous 10 @gfov and 0
kpeittov here seems to be motivated by Heliodoros’ practice of varying
vocabulary where possible. However the use of TLG to examine the other
attestations for the terms suggests that they are not quite synonymous, and the
variation here is not random. t0 6gfov normally has the sense of a provident
but potentially irascible deity: Plato Phaidros 242¢ . . . (3¢ 31 TL HROPTNKOTA
10 Oelov. Herodotos I 32: 16 @elov méwv eBovepdv. Clement Paedagogus 1
8.68.3: ... o0« dpyileton t0 Belov, 1 TioLy E80EeV . . .

Like 10 6elov, t0 kpetrrov and ol kpeittoveg are used of divinity by both
pagan and Christian writers (although in the classical period they are hardly
attested as substantives: see below). In both pagan and Christian writers 10
kpelttov and ol kpeittoveg are used frequently in connection with God’s
beneficence, and sometimes neutrally, but in contrast with 10 6glov, never in
connection with his anger. (e.g. . . . (pt?»aveptgnioz 10D KPELTTOVOG . . .
Gregory Nazianzenus Epistle 87, PG 37.157c; 00tog 6 ToVg £€nl Tf Bepaneiq
TV KPELTTOVOV KLvdOVOg Gveddv, 0Dtog O umdopod thv dibvorov
anootnoog thg mapd Oedv evvolag, Libanios Oratio XXIV 36; &ALO
onedel O AOYoG . . . elg evenuicv T0D kpeitTovog . . . mEPATOOCAL TOV
Aoyov. (i.e. “the speaker, to conclude the speech, turned his attention to praise

104




of the highest divinity.”) ddonep y&p €k 10D xpeltrovog kol Thg Gve
duvapueyog  ApEaueba, obtwg elg  adtd maAv 10 kpelttov
AVTOVOKAGOOUEY TO TEPAG. Kol YOp OOTEP O HALOG, TPOPLHLOG AV TTAVTOV
IOV BAACTNUATOV, GDTOG TPATOG AVOOYAV TOV KOPTAV TG ATOPYOG
xaprodtot, xepoi peyiotong . . . Corpus Hermeticum XVIII 11, ed. Scott I
81 (cf. XIV 3, ed. Scott 1 256.)

Heliodoros uses [10] xpeittov in the sense of ‘the divinity’ at I 8.4; IV 8.6,
VIII 9.6; VIII 10.2 (if the addition of the article, conjectured by A. Wifstrand
1944-5 p103, is accepted); X 4.3; X 37.3; [oi] kpeittoveg in the sense of ‘the
divinities’ at IT 26.2; Il 16.4; IV 6.4, IV 15.2; V 12.1, V 17.2; VII 11.9; VII
26.9; IX 9.3; IX 12.2; IX 22.2; X 9.7. kpeittoveg and xpeittwv meaning
‘gods’, ‘god’, are rare in classical Greek (Plato and Euripides use kpeittov
adjectivally of gods, «xpeittoveg at Leges IV 718a and xpeittov Tig at
Xenophon Kyropaideia VIII 8.2 may be adjectival, so they are not secure
attestations of the substantival use of the words). They become much more
common in the fourth century A D. The neuter t0 kpelttov in this substantival
sense is completely unattested before the fourth century A.D.

The distinction in the use of 10 6elov and t0 xpelrTov is easy to demonstrate,
but difficult to explain. The fact that it survives in Christian writers strongly
suggests that the difference in use outlived any religious concepts in which it
had its origins. Therefore it is safe to suppose that Heliodoros was aware of
the usual semantic fields of these terms, but that he probably did not know how
they arose. We may further state that 10 xpeittov is not found before the
fourth century A.D., and that M.P. Nilsson (1974 p566) was right to include
the use of t0 kpeitrov among items of vocabulary pointing to a fourth century
rather than an earlier date for Heliodoros.) It is reasonable, but perhaps not
safe, to suppose also that t0 kxpeittov was a fourth century coinage, on the
analogy of 10 6efov, whose semantic field differed only slightly from that of ot
kpeittoveg. The question of why 10 8eiov and ol kpeittoveg came to have
the sense they did in classical Greek, and what value the statement of
Hesychios has s.v. xpeittovag (xpeittovog: todg fipwag oVTe AEYovoLv.
dokodol 8¢ kokwTLKOL TLveg elval. il T0VTO Kol Ol MoPLOVTEG TO MpdLX
owynv €€ovol pn T BroBdor. kol ol Beol 3£, Aloydiog Alrvong) must
remain open. There is really no evidence to support J.E. Harrison’s view (1903,
pp.327,335) that ol xpeittoveg was applied specifically to the heroized dead.

4. v®o 1fig Eomnépag: Bekker is surely right to print Koraes’ emendation, émo
instead of Omo (attributed by the Budé editors to unpublished notes by
Valckenaer: for their location v. Budé I pLIV). é&no + the genlsttive of Eomepa
with or without the article, is common enough in Greek but Ond + éonépog or
another genitive denoting time is almost unknown; (in Lib. Ep. 364.3 vmo g
gomépog probably expresses agent, but here a temporal sense is required). 7o
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+ an accusative denoting times occurs, but a corruption from ano %%
EOTtépac is more probable here on both palaeographical and semantic grounds

Koraes ad loc. asserts that the same error occurs several times in the text. This
tends to confirm the view that all our manuscripts depend on an early
minuscule archetype where the combination a + m could resemble the
combination o + t; Colonna (1938 XXVIII-XXIX), after presenting a list of
the errors found in all manuscripts, argues for an archetype of the ninth to tenth
century.

5. xo0ia\)XTiv aoi icopiobpai poxavTiv fi Sia xpixTi¢ éveeaEi xa¢ TckTiyag:
“On the third day it mends the wounds.” évoco is otherwise completely
unattested in this medical sense. There may, however, be a word-play on the
more common medical use of evoco for mixing up herbal preparations. Several
herbs were used by ancient, as by modern herbalists to accelerate the healing of
wounds; for example, Dioskorides Eup. 154(162) lists medicines suited to the
treatment of fresh wounds. Greek medical writers, unlike Knemon, do not
specify how many days a herb takes to heal a wound, but the present writer
remembers his astonishment at the rapid healing of a minor wound treated with
one of Dioskorides’ remedies (aloes) freshly picked from the roadside.

5. autipoA.ftq YEVOPEVTIC: “when a battle has taken place.” This genitive
absolute phrase occurs also at Herodotos 1 74.2.

6. Kvfiticova: Kvfipcov is the apparently made up name of the main character
in the Dyscolos of Menander. It is borrowed also by Lucian {Dialogi
Mortuoruni 8) and Aftio’\&/T/A7//mri™ Rusticae 13-16). One is reminded of the
made up names in modern novelists in which the humour and effect depend in
part on half recognizable verbal echoes, in this case, perhaps of Kvaco, kvtiph,
KVTipog and the like. All these associations of the name and the effect they
have on the reader’s perception of Knemon are discussed in detail by E L
Bowie (1995).

7. xi xaOxa kivei¢ KavapoxA,£r)fi¢; xolixo 0f] x6 xcev xpayeoev. 00k ev
Kttipee YEvoix’ &v £7C£ioddiov 'opiv xcev bpExEpcev xapa eicfia(p£pfiv
KaKa: In Euripides Medea when the Chorus tells Jason that Medea has killed
his children he calls for the door to be opened. Medea replies xi xdabE kiveig
Kavapo%A.EbEt¢ Ttb*ag; (1317). Knemon’s allusion to this moment of high
tragedy must be rather tongue in cheek; he draws attention to the allusion with
XOXD 6iq xo xcov xpaycpdcev, which perhaps also refers to the nature of his
story. One cannot imagine Theagenes turning something so solemn into a
pleasantry. In this way Knemon is already marked out as an amusing but
lightweight character. Moreover, xolxo 0f] xo xcev xpaycpdceev is formulaic:
when reporting the words of Charias Knemon produces a quote form Homer
and follows it with xobxo 5ti xo xob &énoug¢ (I 14.5); whether the reader

106



attributes the phrase there to Knemon or to his friend Charias, its repetition
shows that this is a formulaic way of marking a quotation which gives
Knemon’s speech a pedantic edge.

S.A. Naber (Mnemosyne N.S. 1 1873 145-169) assumes that Heliodoros has
used a Latin version of Medea, presumably because he thought that todto is a
translation of haec (sc. ostia; i.e. Heliodoros failed to recognize that haec
stood for haec ostia or some other Latin equivalent of t&ode mOAog). The
idea has the problem that it is unlikely that Heliodoros would have lighted on
so unusual a verb as x&vopoxAiedelg, ‘lever open’, unless he had the Greek
version in mind; the change from the literal to the metaphorical use of the verb
is striking and rather strange, but it is probably deliberate, rather than due to a
laughable oversight, as Naber thought.

In the surface meaning of the dialogue énelc68i0v must have not its usual
sense, ‘episode’, but the sense which Pollux IV 108 gives it in his discussion of
drama: kol €nelcodiov & &v Spdplaict mPAypHo TEPAYHOTL CUVORTOULEVOV,
Knemon says, ‘It would not be a good time to introduce my troubles to you as
a supplement of you own.” This interpretation is supported by the apparent
allusion which Knemon makes with the words téiué éneioceépelv xoxd (half a
iambic trirrs’(ter) to E. Hipp. 866-867 @eb @ed, 168" ad veoxpov £xdoyoig |
gneroplelper Oe0¢ kaxodOv: Here the chorus indicate explicitly that a fresh
misfortune has been introduced into the story. Nonetheless, by his choice of
word Heliodoros warns the reader that a digression, or ‘episode’, is about to
start.

7. duynpo: First attested in LXX. In Polybios, where the normal word for
‘narrative’ is Sufyfiolg, Sifynpio means ‘tale,” implying a lack of veracity. In
the fiction of Chariton and Xenophon of Ephesos it is the normal word for
‘story’.

7. xai tadta: ‘and what’s more’ (LSJ obtog C. VIIL.2.a), an expression
favoured by Heliodoros.
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§9

Knemon tells how at Athens his stepmother, Demainete, fell in love with him
and attempted to seduce him.

This is the beginning of Knemon’s story, which lasts until the end of I 17. Like
the Aithiopika as a whole, part of the story (I 14.4-1 17.6) is put into the words
of an internal narrator, in this case Knemon’s friend Charias. The story, set in
Athens, has attracted critical attention recently, above all in an article by J.R.
Morgan (JHS 109 1989 99-113), where it is argued that the story, composed
like a miniature novel and set within the Aithiopika, provides a picture of the
decadent world of Knemon’s Athens which throws into higher relief the
morally elevated world of the main characters of the Aithiopika, and of their
behaviour. Most contemporary specialists rightly regard Morgan’s thesis as
fundamental for our interpretation of this episode, and of the Aithiopika as a
whole; from time to time in the commentary below supplementary points are
made which may corroborate his view. T. Paulsen (1992), whose entire thesis
emphasizes the tragic features of the Aithiopika, discusses Knemon’s story (85-
102); in harmony with his general perspective he regards Knemon’s character
as essentially tragic. The intrigue, however, as well as Knemon’s name, seems
to owe to more to New Comedy than to any other genre, although the extent
to which Knemon’s story is indebted to tragedy is considerable.

1. ’Apiotirnog. The only historical character Heliodoros may have had in
mind was the pupil of Socrates, Aristippos of Cyrene. He was a byword for
luxurious living, as EL. Bowie (1995) points out, so the associations of the
name would suit Heliodoros’ purpose in portraying Athens as decadent (v. J.R.
Morgan JHS 1989 99-113). There was a biography of him by Diogenes
Laertios (Lives of the Philosophers 11 8.). At Plato Phaedo 59c he is away at
Aigina. He also appears in Strabo (XVII 837), Plutarch (Dion and Brutus 19,
Moralia 11 330c), Xenophon Memorabilia (11 i 3.8) and elsewhere.

1. ©0 yévog ’AOnvoiog: Both A. Colonna and the Budé editors follow CBA
in omitting v after 16. It is not clear whether pév is more likely to have been
interpolated or omitted in error. Prof Maehler advises me that he prefers 10
HEV Yévog because Knemon seems to be telling his story in normal, colloquial
Attic. On basis of the absence of any significant argument on the other side I
would tentatively accept this latter reading.
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1. yOvarov aotelov pev GAL’ épyéxaxov, Ovopa Anpaivétyv: Homer
(I1. V 63) is the only attestation of &pyéxaxog before the first century A.D. It
is applied to the ships which Meriones built for Paris; in being told of
Demainete’s arrival we are reminded by this word of Helen’s fateful arrival in
Troy. The name Demainete, perhaps borrowed from Lucian Philopseudes 27,
sounds enough like a cognate of paivopon to seem appropriate for a woman
who becomes mad.

2. 1f] 1€ dpg TOV HpeoPOTNV Erayouévn xai TAAo VREPOEPANREDOVOQ!
@pq, as often in Heliodoros, means ‘youthful beauty’. The only other
attestation of DrepBepaned® is a listing in Pollux IV 49 (ed. Bethe I 215),
among words which can be used to insult a sophist. It was probably added by a
copyist, possibly from this passage. Neologisms with dmep- occur in all stages
of the Greek language. Perhaps translate ‘flatter excessively’, or with Morgan,
‘she . . . lavished attentions on him’.

2. téxvnv: The vocabulary highlights Demainetes’ cynical attitude to love as
JR. Morgan (JHS 1989 99-113) observes. Thisbe uses the same word of
Arsinoe’s trade, which is effectively prostitution, below in I 15.5.

2. caynvevBeic. ‘ensnared’; a coynvn was a dragnet for fishing or hunting,
and this is a metaphor from hunting for seduction. The verb coynvetw is
principally memorable for its use in Herodoros VI 31 for the Persian tactic of
clearing a country of people using a line of soldiers hand in hand, and that is its
first attestation. That technical sense is itself metaphorical, as Herodian makes
clear by introducing the verb with d)onep when he uses thus. A semitic origin
for the word was posited by O. Szereményi JHS 94 (1974) 149, but of course
this does not imply that Herodotos would have regarded it as a loan word, and
beyond suggesting that it was ‘un-literary’ in Classical and Archaic Greek we
cannot explain why it appears in our texts in a metaphorical sense long before it
appears in its literal sense. However the military sense is not relevant to the
interpretation of the present passage. The literal meaning of the word is ‘to
catch in a net’ (of fish, first in Philo Mos. 1 93; of animals, first in Plut. Mor.
52C), and its use here implies the metaphor of hunting, which is common
enough in an amatory context. The hunting metaphor used of women, and the
idea of a woman (or rather, a female vampire) ensnaring a man is found in
Philostratos Life of Apollonios IV 25, and in LXX Eccl. VII 26 a woman’s
heart is called coyfvan (kol ebpiokm &yd mkpodTEPOV VIEP BAVALTOV, GV
yovoika, fitg €otiv Onpedpoto kol cayfivor kopdia odThg, decuol
oOTHG.).
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4. vdv p&v madiov vdv 8¢ yAuvxitatov Ovopalovoa kai adoig
KANpovopov xai pet OAiyov yoyxnv £avtiic dnoxalodoo: Demainete
calls Knemon alternately by respectable and disreputable names. By calling her
step-son kAnpovopov she not only casts herself in the role of parent, but
perhaps means to indicate that, assuming Aristippos will leave her his property,
she will leave it to him in turn. An alternative explanation is that Heliodoros
remembers that under Athenian law a woman could not inherit property; in this
case, when she addresses Knemon as ‘my heir’ she would presumably mean
that she hopes that Aristippos’ household will continue to support her after his
death and when Knemon has become head of the family. However, the fist
explanation is simpler and more natural, and in view of Heliodoros’ lack of
interest in law (v. on I 13.2 below) it is probably safe to assume that he had
overlooked that Athenian women could not inherit property.

§10

Knemon, returning from the Great Panathenaia, finds his father out.
Demainete propositions him and is rebuffed. She accuses Knemon to his
Jather, saying that when she upbraided him for loose living, he, having
discovered that she is pregnant, kicked her in the stomach.

1. Navadnvaiov tdv peyddov dyopévev, 61 v vadv "Adnvaiol dik
Yfig tfi 'AONVQE népmovory, £Tdyavov pEv épnBedwv: The convention of
lovers making their first contact at a festival is one of the novelistic devices
imported by Heliodoros into his description of the morally debased world of
Knemon’s Athens and contributes to the way Knemon’s story resembles a
‘novel within a novel’. For an interpretation of Knemon’s story as a ‘novel
within a novel’, displaying novelistic conventions like this one in a perverted
form, v. JR. Morgan (JHS 1989 99-113). The references for this literary
convention are given in Gow Theocritus ad 11 66; W. Headlam and A D. Knox
Herodas (1922) ad I 56 (40-41).

At the Panathenaia the peplos which was presented to Athene was attached like
a sail to the mast of a boat, which was paraded through the streets. Our rather
limited sources for the ceremony are collected and discussed by H-W. Parke
(1977 39-40, n19); the only extant source from which Heliodoros could have
derived this detail is Pausanias I 29.1.

gétoyyavov ptv £pnBedwv: Athenian citizens became £¢npol at eighteen
years of age. The locus classicus for the institution at Athens is Aristotle Res
Publica Atheniensium 42. Other sources are conveniently collected and
discussed in A. Boeckh (1874a).
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1. xAap0du. ol pévtor 'Attikol 10 Aemtov yAovida kol 10 immikov
xAopddo g BeTtoddv. mpdTov 3¢ oot xAopdda dvopdoon Tomed Emi
100 £pwrog eimodoov: EABovt €€ dpov@d mopeuploy TPoTEEVOV XAOLOV.
(Pollux X 124. ed. Bethe II p227).

For the form of the chlamys see F.B. Tarbell CP 1906 283-289, P.M. Fraser
(1972) II 26 n64 and S. Lattimore AJ4 1975 87-88. The evidence for the
shape of this garment is far from conclusive, but Tarbell’s interpretation seems
reasonable. This is a copy of one of his diagrams.

Whether or not Heliodoros knew what a chlamys looked like, he certainly
knew that it was worn by the Athenian Epheboi. See the references under
¢pnPevov (below). An attractive EpnBog wears a chlamys at AP XII 78 (=
Gow and Page 4442-5): B
el xAapdd elxev "Epng kol un ntepd und €nt vdrtov
t0&a e Kol QopETpay, AAN EQOpeEL TETOGOV
val <po> tov aBpov EpnBov érndvopat, 'Aviioxog pHEV
nv &v “Epwg, 6 & “"Epwg tépmoaily "Avtioyog.

2. IrndAvTog 60 Bnoevg: Read ‘InndAvtog 6 Onocwg. This is Colonna’s
emendation and few would dissent from it; there is a defence of it in A.
Colonna Atti della Academia delle Scienza di Torino, 1982 p38. “ . . il testo
tradizionale 6 véog ‘InnoAvtog O Ofoedg 6 Endg € servito da palestra di
esercitazioni d” ogni tipo, fino alle recenti proposte di R. Merkelbach (Heliodor
1. 10 Seneca und Euripides in ,Rhein. Mus.,, 100, 1957, 99-100), di W.G.
Arnott (Three Conjectures in ,Philologus,, CIX (1965) 308-310), di R. Rocca
(Eliodoro e due ,,Ippoliti,, euripidei, in .. Materialg e contributi per la storia
della narrativa greco-latina,,, I, Perugia 1976, 25-31), & quali hanno mostrato di
ignorare che nel 1951 io avevo (La Chronologia dei Romanzi greci. Le
Etiopiche di Eliodoro, in ,JI Mondo classico,, XVIII. 1951, p157, n.28.)
mediante un preciso raffronto del luogo eliodoreo con Filostrato, Vita Apoll.
VL. 3, tratto la conclusione che lo scrittore aveva qui seguito (come molte altre
volte), tanto nelle linee dell’ episodio, quanto nelle espressioni, 1’esempio
filostrateo, e che pertanto il testo della Vita Apoll. ¢ctepavdcBor adTOV €nl
cwEpocdvy kai Tpd InmdATTov T0d Oncéwg rendeva assai plausible in
Eliodoro la presenza di una frase, ¢ véog ‘InmdAvtog 6 @notwg, corotta
facilmente nella tradizione in 6 véog ‘InndéAvtog 6 Onoevg.”
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Demainete compares her position to that of Phaedra in Euripides Hippolytos.
The comparison may place Demainete in a more sympathetic light. There are
several echoes of Athenian tragedy in Demainete’s story, but the general
narrative (as distinct from Demainete’s own words) gives no reason to suppose
that Knemon or the author wish to lend their support to the sympathetic view
of Demainete’s position which the comparison she makes with Phaidra may

imply.

2. eig 10 mpvtavelov éorteito: eior & &v adTh [\ dxpémolig] kol Eotia
g mMOAEwG, mop’ ) €01T0DVTO Ol 1€ KT dnpooiov mpeoPelov fKoveg
kol ol dwx mpakiv Tva outnotwg dElwBivieg, kol £ TG €k TG
deioitog fv. (Pollux IX 40. ed. Bethe. II 157). In epigraphic decrees
concerning personal honours the phrase usually found is elval oitnowv avtd,
whilst in literature the usual phrases are év t® nputavein oiteloBon and eig
10 mputavelov kadéoal. Most of the references can be found in LSJ under
npvtovelov and oitnoig. The use of orteloBan followed by €ig seems to be
unparalleled,; it looks like a conflation of the two phrases mentioned above. We
should probably number this amongst the stylistic oddities and novelties with
which Heliodoros is continually surprising his readers, and which make it
particularly difficult to decide where the text is corrupt.

4. 0 Bavpootog enot xai T eig éue T veaviag, 6 xowvog MUAV Ralg Ov
£yd mAfov kai 60D mMoAAGKLIg fydmmoa: €ig e is probably an equivalent
for €pot, but even if it is the meaning is still unclear. Perhaps one could
translate “to me he is (still) a youth”, or, ironically, “the youth, who is
marvellous even for me.” The Budé editors report €ig £ut¢ in all their MSS
except A, but Rattenbury, feeling, perhaps, that the expression does not make
sense, conjectured kol evoePng. The expression may make sense if €lg £ué
stands for the dative £uo1, but makes none with a conventional sense of eig +
accusative: A. Wifstrand (Bulletin de la Société Royale des Lettres de Lund
1944-1945 69-109) p94-96, collects examples which show that eig +
accusative for dative is common enough by the fourth century A.D., and argues
that its use here points to a later date for Heliodoros. Wifstrand does offer
some earlier examples of the idiom, including Euripides Bacch. 421-423,
Phoen. 1757, Polybios XXX 20.2. In his review of Wifstrand R M. Rattenbury
(CR 60 (1946) 110-111) rather weakly replies that although Wifstrand showed
eig + accusative for dative to be common, that does not mean that Heliodoros
wrote it here. In fact, there is no reason to doubt the transmitted text, and the
question mark which Rattenbury placed over this phrase should be removed.
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Ov éyd mAfov xai 00D moAAGxig frydmnoa: ‘whom I have loved more
than I have loved you,” or ‘whom I have loved more than you have’? Since
both subject and object are explicit, and the pronouns expressing them are
adjacent and in the only possible order, the word order leaves the choice of
interpretation perfectly ambiguous, as does the context. Both possible
meanings are truer than Aristippos realizes, and their ambiguity gives
Demainete’s words a double irony.

4. TOPOKEALEVOREVV UNdE TPOG Etaipong Exelv TOV vodv kol péBoug:
Here again the Budé editors have preferred the reading of C. The accusatives
gtoipag and péBag of the majority of the MSS are more likely to be right,
because the normal construction of tov vodv £xelv is with tpdg + accusative
or with dative with no preposition.

4. 10 pev odv dAda Goa mepl of 1e kapt mePLOPpLoEv aioyvvopaL
Aéyewv: The odv of C and A is wrong; the Budé editors (but not A. Colonna)
print it because of their over-fondness for C, but it is out of place. Prof.
Maehler suggested to me that it was included by someone who thought that t&
pev dAlo begins a new sentence.

§11

Knemon's father, Aristippos, has him flogged. Demainete plots, instructing the
slave girl Thisbe to have an affair with Knemon. Thisbe persuades Knemon
that Demainete is unfaithful to his father, and promises to help Knemon catch
her in the act.

1. Tadta g fixovoev: @g as a temporal conjunction, frequent in Heliodoros,
is mainly Homeric and Herodotean. The effect of its use here is well summed
up by a comment on it in Schwyzer-Debrunner (II 665-666): “Die
Schattierung des unmittelbaren zeitlichen Anschlusses (,,sobald als,” bes. mit
Verben der Wahrnehmung) hingt damit zusammen . . .” The following
asyndeton indicates the emotional urgency of Aristippos’ response. The
omission of a word for the direct object of £rote and so on, such as éué, adds
to the compression of the style and the consequent impression of haste. This
type of omission does not constitute one of the rhetorical figures recognized by
the ancient theorists, some modern theorists (e.g. Kiihner-Gerth II §597b)
include it in their analysis of Brachylogy, or ‘stylistic brevity’.

2. ®g: v.noteonI 11.1 todto OG KOVGEV.

3. BioPn moudiokdprov fiv: The sentence asyndeton indicates that a new
story is beginning; compare the opening of I 10.
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3. OioPn: Attested first in the Homeric catalogue of ships (Il II 502) as the
name of a town in Boiotia, the use of ®iopn as a personal name in literature is
explained by several later authors: e.g. Pausanias (Teubner text) IX 32.2:
mAtovTL 3¢ éx Kpevowdog od medoyie, mopd 8¢ adtiv Blotiov moAig
¢otiv év 8e€ld OloPfn. There follows a description of the town, then (ib. IX
32.3): OioPnv 8¢ Afyovoiv Emympiov elvon VOpeMy, G Ng M TOALG TO
Ovopa Eoxmkev. Dionysios of Halikarnassos Comp. 16.102 explains why the
toponym came to be used as a girl’s name: €l y&p Tig £porto Ovtv’ oDV 1
moOMTAOV 1 PnTopmV, Tivee oepvotTnTo i KoAAAoyiov TadT Exer TX
ovopata & tolg Bowwtiong xelton modeowv Ypio kol MukaAncoog kol
Fpoio kai Etewvog kai Tk®dAog kol Olofn kol Vyxnotog kai EVTpnoig
kol TdAN €peEfic BV O mointng pépvnron, ovdeig Gv elnelv 008 fviy
odv £xor However ®ioPn as a personal name is not exclusively a literary
fiction. The story of Pyramus and Thisbe is told at Ovid Metamorphoses IV
55ff. F Bomer (1976), in his commentary, notes ad loc. that Thisbe became a
popular name for slaves after the time of (and so presumably under the
influence of) Ovid, as several Latin and Greek inscriptions show. The
relevance of the story for the reader’s response to the choice of the name
Thisbe here is discussed by E.L. Bowie (1995).

3. xai N WOAAAKLG MEPDVTE PUE ANOOOUEV TOTE TOVTOLWG EPELAKETO
BAéppaor vedpoot cuvlfpaociy: The use of oOVOMua in an amatory
context is unusual, the meaning here is ‘signals’, what we might call ‘body-
language’ rather than ‘pre-arranged signs’ or ‘epistolary codes’, as the word
means elsewhere. The former meaning is more natural here, and is the meaning
the word bears in its other occurrences in Heliodoros (III 5.2; IV 21.2; V 4.7;
VI11;IX114,1X18.1; X 15.2)

4. pn yvoobein mopd thg deomoivng: “lest she be found guilty in the
judgement of the mistress.”

4. porydrton: povydopon is preferred by Christian writers, plouye0w by pagan.
povxam is found in LXX, and Matthew and Mark, who also use pouxeto. It
presumably entered the Septuagint and the gospels from the koine and passed
thence into Christian writers. The only classical occurrence is the present
participle in Xenophon Historia Graeca 1 6.15. The form pouvydo is probably
Doric, and Xenophon puts it into the mouth of Kallikratidas, the Spartan
admiral, as J. Wackernagel (1907) 7-9 points out in his detailed discussion of
the two forms. Attempts to distinguish their meanings are fruitless. Linguistic
usage which is typically Christian is not uncommon in Heliodoros (v. p20).
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S. xai pfv . .. xol pfv . . .. This combination of ‘particles’, described by
J.D. Denniston (1954) as ‘Progressive’, occurs in the text six other times. The
repetition emphasizes how Thisbe moves on from point to point as she draws
Knemon into her plot. Kalasiris uses the same xoi punv combination when he
is stringing along Peloros, in order to involve him in his plot (V 31.3). In two
other places (III 6.3; VII 16.3) the meaning is also, in effect, ‘now the next
point in the argument is . . .’, and the combination is used twice (I 14.2; III 1.1)
when the speaker says words to the effect ‘please do not stop now, and fail to
complete the story which you are telling me.” (unv, like pév of which it is a
strengthened form, could be described as a conjunction, or ‘particle’, which
leads the mind forward to what follows; this is very often a later clause or a
reply introduced by 8¢ or &AA&. J.D. Denniston (1954), who regarded the
primary function of pév and ufv to be emphatic (p359), tends to obscure their
forward looking sense by quoting those clauses where he took pév and pnv as
simply ‘emphatic’ without giving their context; however, his choice of the term
‘progressive’ for kol pnv is appropriate.)

5. GAL’ Omwg avip Eon oxéyoar: Read xatdhoBe. The Budé editors are
wrong to print the okéyour of C rather than xatdAofe of VMBPA.
kataAapBdveo = ‘understand’, rare in Attic, is fairly common in koine,
sometimes in the middle, and becomes xotoAopBoaive = ‘understand’ in
modern Demotic. It is probable that the Attic okéyou is the gloss on the
vernacular kot&AoPe rather than vice versa, particularly as interpolations in C
tend to the pedantic. &AL Omwg &vmp €on is a quotation of the words of
Odysseus in Euripides Cyclops (595) where he is endeavouring to enlist the
help of the satyrs against the Cyclops. From this hint the reader may anticipate
that Knemon, like the satyrs in the play, will soon appear ridiculous.

§12.

Thisbe advises Knemon that Demainete’s lover is in her room, and Knemon
bursts in brandishing a sword, but finds his father there. Aristippos pleads for
mercy, Knemon in surprise drops the sword, and Demainete accuses Knemon
of trying to attack Aristippos.

2. xoi elodpapav mod mote 6 GArthprog EBd@v O Aapnpdg Thg mAvTo
cwppocvvedeng £phpevoc;: Epdpevoc can only be taken as passive:
£pmievog cannot be the participle of épopiot, which would be €péyievog, buets
only of éphw, which is never deponent. The choice of mood emphasizing
Demainete’s tendency (in Knemon’s view) to take the initiative in sexual
matters; Heliodoros frequently uses the active of women, both in Knemon’s
story, and of Charikleia. Sometimes Heliodoros seems to use the ‘wrong’
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voice, but €po)).ifvo¢c meaning ‘beloved’ is so common in Greek literature that
we cannot justify giving it an active meaning on these grounds.

2. Mif] yivou xfi¢ opyfiq 0Xog; ‘Do not be full of. .  ylyvotim followed by
an adverbial expression for a feeling is far from common. With genitive used
adverbially: WuX’iVOh Phokicm 23(752): oxe kocl cpaai xt*v pev kbA.iv ¢A.Kibog
pEYaAre YEvopEvrlv £0pxaCEiv £)aYYEA.ia a\)VEx«)¢ Kal 0\)£iv xoi¢ 0£oic .
. . Plutarch Timoleon 3 (237): Crixo\)p£vo\) 6¢ axpaxriYOU . . . £i¢ £k xcov
noXXiiiy avacTxa¢ cbvopaof Ttpoléovxa x0v TipoST”pou, pfixf Kpoaidvxa
xoi¢ KOIVOIC £XI pf)x’ £AKI50C X0ia)XT|C YEv6p£VOV t) KpOaip£CT£0)C . . .
Dio K-assios LXI 4.4: xfj¢ x£ ¢Ki0\)piag Aylvcxo ... With preposition + noun
as an adverbial phrase expressing feeling: Plutarch Flamwnms 16 (378); ¢&v
opYfl YAi<’>voxcov 8ia x06v yctpov ... The use of the verb with the reflexive
pronoun is not really a parallel (e.g. Sophokles O.C. 659-660: aXka 6 voig
O6xav / abxol YévTjxai .. .; Jebb gives other examples ad loc ). We cannot tell
whether the present sense develc”ped from it or arose indepen”ntly.

3. eyo) 8E, ccaicEp xxxpcovi (iXTiOfig, auo¢ oticoicA.'nKxog eiaxfiKciv  In
Roman period Greek, and in Latin, #yphon can mean simply ‘whirlwind’ (as
occasional appearances of the plural show). Whether it completely lacks the
sense of a proper name here (and at Achilles Tatios I 12 6)OK£p xuecpwvi
[3£3Arptvog) is ambiguous.  Although editors of Achilles Tatios and
Heliodoros have traditionally printed it with a lower case initial letter, one
should not lose sight of its personal connotations. The simile {similitudo,
Kapapokfj) is reminiscent of that at II 6: 0)OK£p uko Kprjoxfjpog xfj¢ 6\j/£Co¢
(3AT0ftvx£e. The idea of a person being struck by xtxpeev and Kprierx'np is found
at Aristophanes Lysistrata 974: <piapex> ofjx’ ¢ Z£0 cb 7£0* / £10° abxfrv
(b(TKEp XOUC O(opo'be / pEYOcA(@ xucpeb Kai Kprjoxfjpi / ~uvxpéij/a¢ Kal
r<qYYoyy**«e¢ / ol'xoio (pépov (972-976). The Egyptian god Seth is identified
with xuipcbv, apparently because Seth was a god of the tempest (v.
‘Contentions of Horns and Seth’ 16.4 in A. Gardiner (1931) p26, where,
however, E. Bresciani (1969) p355, and others, are right to prefer the
translation ‘howls’ to Gardiner’s ‘thunders’ for the Egyptian /&m>). 1t is likely
that Heliodoros, who knew that Typhon was another name for Seth (cf. IX
9.5), would also have been aware of the metaphysical character which Plutarch
ascribes to Typhon in Egyptian thought. T-ocpcbv 8¢ xfj¢ x/OXHC to Ka0T|xiKOv
Kal xixaviKOv Kal Kal £pkA.tkxqv, xoli 6¢ acepaxiKof) x0
£KiKT|pov Kal voachOf¢ Kal xapaKxiKOv acoplai¢c Kal duaKpaaia¢ Kal
Kpb\/£CTiv fiAlo'O Kal aipaviapoi¢ afA<flvric, ofov EKOpopal Kal
acpTjviaapol [Kal] xuipcbvo¢- Kal xobvopa KaxriYopei x6 Zfi0, b x6v
Tucpebva KaA.ol)ai- {On Isis 49 (371B)). J.J. Winkler (1990 p95, n48) notes
the appropriateness of the invocation of Typhon in spells designed to bring
about discord, and the discord which arises now between Knemon and his
father makes Typhon similarly appropriate here.
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The form of the simile, using a participle agreeing with the subject of the main
clause, is unusual, but does have classical antecedents (e.g. Xenophon
Anabasis VI v.31: £&vtedBev ol moAéuor  immelc gedyovor kot 109
npovodg Opotwg Gomep VRO Innéwy drwkduevot.

adog &nomAnktog elotfkelv: A touch of characterisation: a similar phrase
(TPOH® cvoxEDelg dixoviig elothkel) is used of Knemon by the narrator at II
5.4, when he finds Thisbe dead. Knemon is rendered almost visibly helpless by
events. This perhaps supports the characterisation of Knemon as a coward,
which is discussed (and questioned) elsewhere (p152).

The adjectives are proleptic. (It would be wrong to say that the verb is
effectively the equivalent of the copula elvai, since Knemon does literally stand
still.) In poetic language two or more adjectives are frequently combined
without conjunctions to build up a complete picture, even where the subject is
not particularly emotional, here, nonetheless, the asyndeton may mark
emotion. J.D. Denniston (1952) chapter vi analyses asyndeton. He says on
p100, “In a long list of co-ordinated words . . . copulatives are more frequently
omitted than inserted. . . . But in the great majority of cases, the stylistic
significance of asyndeton is unmistakable.” (Some students when they look up
the treatment of asyndeton between adjectives in Kithner-Gerth may be puzzled
by the statement in IT p341-342, “Aber nicht gehoren hierher die §405, 3 [the
discussion of proleptic adjectives] angefiihrten Beispiele.” What seems to be
meant are the couple of examples in §405, 3 where one adjective is proleptic
and the other is not.)

Groupings of adjectives in - privative are particularly frequent, and can be
regarded as a distinct stylistic device. It is very likely that Heliodoros meant to
use this device here, relying on the false etymology (recorded in the
Etymologicum Magnum) of odog > & + Yw. G. Meyer (1923) 104-106 gives
many examples from tragedy. His view of the figure is expressed on p5: ‘So
macht zB. die Tragodie besonders haiifig Gebrauch vom &- privat. in
speziellen Sinne. Es wird nicht einfach der im Simplex enthaltene Begriff
negiert wie etwa in einem 190G ~ dndng; sondern das neu gefiihlte Synthese.’
The juxtaposition of the adjectives underlines that Knemon was both adog and
QmOTANKTOC at the same time, and to this extent the case Meyer makes for
seeing a synthetic concept is valid here; at any rate the juxtaposition produces
an effect of emphasis. The phenomenon is also discussed by N.J. Richardson
(1974) ad 1200; D. Fehling (1969) 235-241; and E. Fraenkel 1950 ad
Agamemnon 412. Further examples are Bacchylides Dithyramb 19.23; Pind.
0.2.82; 1. 199, IX 63; Od. XV 406; Soph. Ant. 339, Demosth. IV 36, XXV
52; [Bacchyl.?] Fr. 60.10 (restored). (I am grateful to Professor Maehler for
drawing my attention to the references given in this paragraph.)
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3. v BioBnv nepLEPrenov odk old Smwg Exvtnyv drooteilacav: The
connection of this sentence with the preceding and following ones is asyndetic;
the three clauses together form a kind of ‘rising tricolon’, and together with the
word asyndeton in the first clause (cf. my note on I 12.3 adog &némANKTOG
elotnkelv) express Knemon’s state of shock. The printed (and probably
correct) reading of mepiéBAenov is reported by the Budé editors in CPBZ;
they favoured the first of these MSS, and A. Colonna the last, so it got into
both texts (whose editors relied heavily on stemmatics) in preference to the
nepBAEnwv which avoids asyndeton.

4. g ¢mPovAevoel av xaipod AaPopevov: Thus the Budé editors
emend the correct émBovievoeie / -oelev (without av) of the MSS; Koraes
emends to émiPovAedost, which is possible but unnecessary. Prof. Maehler
points out to me that the optative émBovAedoeie in oratio obliqua after
nponydpevov stands for avtov EmPBovAiedoon, (“I warned you: he was
plotting”) whereas the optative + ¢v, giving a potential sense (“he might
possibly . . .”) is much too weak for Demainete.

§13

Aristippos takes Knemon to court. At the accusation there is such uproar that
Knemon has no chance to defend himself.

Courtroom scenes like the one which occupies this chapter, sometimes
including speeches, are a feature of the Greek novels (the following survey is
intended to be complete; courtroom scenes in the novel are also discussed by
M. Fusillo (1991) 76-81). In Chariton in particular the cases involve some
legal oddity which makes the speeches more interesting than they would be if
they were just miniature versions of private speeches from the Attic orators.
We may assume that the speeches would therefore be appreciated best by
trained rhetors interested in technical forensic problems. At Chariton I 5 the
defendant invites his own condemnation. A speech of this type is referred to
but not reported at Achilles Tatios IT 34. Full length examples of this type of
speech, known as a mpocayyelio, are extant (e.g. Libanios Or. XII; XXVI).
At Chariton III 4 the trial is investigative rather than adversarial. In V 4-8 the
hearing is before the Persian King in Babylon. The king, and not a jury, is to
decide the case, as we would expect, but the presence and interest of the public
at the case is emphasized. The king must decide to which man Kallirhoe
(whom he loves also himself) belongs; the trial is adjourned for her to be
produced, although she is neither plaintiff, defendant or witness - she is in
effect an exhibit. The legal problem is whether a woman bought with money
can be a lawful wife. All three of these cases involve an unexpected revelation,
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in the first two in the shape of an intervention from a member of the audience
who knows the truth.

There is a rustic equivalent of a courtroom scene at Longos II 15-16. The
closest thing to a courtroom scene in Xenophon of Ephesos is the laconic
report of a hearing before the prefect (apywv) of Egypt at IV 2.

The courtroom scene at Achilles Tatios VII 7-12, like Chariton I 5, contains
both a mpocayyeAioe and an intervention by someone not directly involved in
the case. Achilles Tatios VIII 8-11 includes a point for a decree to be read
which is not reproduced in the text, thus giving it the appearance of an
authentic forensic speech. J.J. Winkler, in his translation of Achilles Tatios
(CAGN 263 n65), suggested that the speeches of Kleinias (VII 9) and that of
Sopator (VIII 10) reflect in their styles Atticism on the one hand and Asianism
on the other. There is no evidence that rhetorical training covered the
composition of speeches in miniature such as we have in the novels, where the
speeches are on the whole shorter than those in Thucydides, let alone full
length published speeches. (Progymnasmata were exercises for elements in
speeches rather than entire speeches in miniature.) Nonetheless the inclusion of
speeches in the Greek novels is clearly a product of a tradition of rhetorical
training, at least in part. ‘

It is possible, but not demonstrable, that these trial scenes owe their inclusion in
the novel in part also to influence of vernacular or popular Hellenistic literature.
The courtroom scenes in the Acts of the Apostles are not directly comparable,
and there are no such scenes in the Apocryphal Acts, or in the Egyptian
storytelling tradition. However, the fragmentary Acta Alexandrinorum consist
largely of trial scenes; their literary and historical status is debated. In his
collection of these texts with commentary H.A. Musurillo (1954) discusses the
similarities between the Acfa and the Greek novel (ibid. 252-258, esp. 257).
He supposes that the Acta were influenced in their tone by largely unrecorded
Hellenistic Kleinliteratur; he implies that the Greek novel shared this influence,
a view which gains support from the thesis of JN. O’Sullivan (1995) that the
novel had its origins in a Hellenistic oral storytelling tradition.

The courtroom scene here in I 13, in this ‘novel within a novel’ is the only
conventional one in the Aithiopika. The ‘show trial’ in Heliodoros VIII 9
contains no speech, and ends with the miraculous survival of the condemned
heroine. (In both these points it resembles the much shorter hearing in
Xenophon of Ephesos IV 2.) Therefore it should probably be regarded as
derived at least in part not from the motif of the courtroom scene but from the
motif of miraculous survival of capital punishment, in this case, of judicial
burning. The courtroom scene at X 10-12, with Charikleia’s defence (X 12) is
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seamlessly woven into the fabric of the narrative, without a clear beginning and
end, and to that extent the motif is thoroughly reworked.

1. dg glxov deopdv £mi tov dfjpov fiye: At Athens the dfjtog met as the
popular assembly (¢xxAncic). The picture Heliodoros gives of Athenian legal
process is a compound of fiction and anachronistic detail. Sometimes §fjp0g is
used metaphorically for the assembly itself, for the first time at Plato Republic
565b. At the time of Solon the Athenian court, called the Heliaia, seems likely
to have been identical with the popular assembly. However, by the second half
of the fifth century (the precise date is not known) jury courts had taken over
its function. Although these were regarded as representing the dfjLog it is very
doubtful whether the word 8fjjio¢ could refer to them, particularly in view of
the clear distinction made by Pollux (VIII 63) between the dfjiog (i.e. the
Assembly) and the jury (Sicaotfpilov): Egeoig 88 £ott, dtav &md BovAfig
émi dfipov, 7| dmddiontntdv 1 dpyodviev i dnpotdv énl dixaothy, 1 &mod
dfjpov &mi dwkaotipov . . . On the other hand the number of voters
Heliodoros gives indicates a jury court rather than the whole assembly. We
lack evidence for size of jury courts, but an approximate indication is given by
Lysias (XIII 35): 6 8¢ dfjpog ‘Ev 1 dixootnpie £v dioyiAlog EyneroTo,
and by Plutarch Perikles 32: «piveoBon 8¢ v dikmv Eypawev év
dikaotalg yiAlowg kol mevtakooiolg. The romantic fiction of the plaintiff's
direct appeal to the &fjuog on the following day, without committal
proceedings or other legal process is all part of Heliodoros’ idealised picture of
Athenian democracy, which contrasted with the relatively bureaucratic legal
system of the Roman provinces. Therefore it belongs to a legendary Greek
past which features in several of the Greek novels, and contributed to the
creation of a sense of Greek cultural identity in the novels, a theme discussed
by S. Swain (1996) 109-113. It is of course possible that Heliodoros set this
vignette of ‘democratic’ legal process in Knemon’s tale because he regarded it
as a decadent part of that legendary past: by contrast, the crowd in Chariton I
5 and III 4 are on the side of right, although not formally judging the case, but
here their credulity leads to a miscarriage of justice.

1. odx éni towvtong piv éAmiow @ ‘ABnvaior TOVOE A&VETPEQOV
gELeyev, GAAG 0D YHpwg ToOpod Baxtnpiov £oe06ar: The metaphorical
use of Paktnpio to mean ‘support’, also found at VII 14.7, is almost
unparalleled in Greek. The Latin baculum, which became an equivalent for
Baktnpio in Christian writers, is occasionally used in this sense, but not before
the fourth century. It occurs in the Acts of St. Sebastian, (PL 17.1019-1058,
§2.7 p1024) (whose attribution to Ambrose is uncertain, but which can hardly
be earlier than the fourth century): o filii, meae baculus (sic) senectutis. It
occurs also in the vulgate, Tobit 10.4: baculum senectutis nostrae, solatium
vitae, (based on Tobit 523 in LXX, where the Greek is p&Bdog), and
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Euchenius Formulae 1 ed. C. Wotke p8. Heliodoros had probably encountered
this phrase in Christian Latin, or a Greek equivalent using Boxtnpict.

1. €ig Tovg PpaTopag kai yevvitag eicayaydv: @pdrmp is reputed to be
the later form of @patnp (s.v. LSJ). The editors have decided not to restore the
older form here, although they do so frequently with classical authors where
the MSS read gpdtnp. It is possible that Heliodoros would have encountered
this ‘later’ orthography in his copies of classical authors, even where it does not
appear in our printed editions, and there is no reason to emend it.

vevviytag: LS distinguish yevvntig, ‘begetter’, and yevvfiton, ‘at Athens,
members of a yévn.” The spelling with -vv- is supported by the inscription they
quote (IG II 596). The accentuation is uncertain and the word is not noticed in
the surviving works by Herodian. The accentuation given by LSJ has the
support of Hesychios, and of Harpokration (now datable to the second century
AD.: see the introduction to the edition by J.J. Keaney, Amsterdam, 1991).
Therefore it should probably be accepted.

The notice about yevvfito in Aristotle Ath. Pol. (Fr 2(3)) is taken by H.T.
Wade-Gery (1958) p89 to refer to the time before Theseus. However the
institution was still alive in the fourth century B.C. This is the entry in
Harpokration (ed. Keaney):

(T'S) Tevviftar ol 100 adt0d YEvovg KOLVMVOOVIEG. Sinpmuévev yap
ATAVTOV TV TOMTAV Kot pépm, To pEV TP@dTo Kb HEYLOTOL pHEPM
gxadlodvto QuAad, EkGotn 8¢ QUAN TpLxf dufpnto, kol Exakelto EkaoToV
pépog ToVTWV TPLTTUG Kol @patpio. mAALY 8¢ TV @patpudv EkAoTN
dunpnro elg yévn A, €€ dv ol ‘Lepzm’)vou ol €xAOTOLS TPOCMKOVONL
gkAnfodvto. ot 8¢ moapd mOANOlg TAV Pntopwv Todvopa, GO Kol
AnpocBévng év Tfi mpog EVBoAidnyv péoel (57.23,24 al.). loalog 8¢ év 10
ITept 100 'AmoAloddpov xAnpov (7.13) todg ovyyevelg yevvntog
Gvopacev: oy ol ovyyevelg péviol anidg kol ol £€ aipatog yevvital
1€ Kol £k 100 oOtod yévoug éxododvto, GAN ol &€ dpxfig elg T
KaAOOUEVA YEVN KATAVEUNOEVTEC. 0VG VOV YEVVATOG KAAODOLY.

In fact Harpokration, quoted above, seems to have misunderstood Isaios,
(although if todg ocvyyevelg yevwftag dvopaocev in Harpokration is a
corruption of Tovg yevvfitog ovyyevels @vopacev he could have been
referringto 1.1: . . . kol é7i 10 lepd dyoryav eig todg ovyyevelg anédette
kol elg Ta kowve ypoppatelo EvEypoyev . . ) This speech by Isaios is the
only place among the extant Attic orators that we find a possible source for the
phrase in Heliodoros. At 13 Isaios writes . . . kai £i¢ Tovg yevvATag Kol £lg
100G PpateEpOG EVEYPAWE . . ., and at 15 . . . fiyayé pe £mi ToUg YEVVITOG
1€ Kol epatepog. Apart from this, Demosthenes Kot Neaipog 63 has the
phrase . . . énewdn elofiyev [ue] elg ToVg yevvntog . . .
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1. floA.tx'nv .. . aico”Tjvag: Read Koa xoi¢ v6)j.oic. The classical expression is
invariably 7roAixT|v Tioiéo). The Budé editors are certainly wrong to accept the
emendation Kaxa xob¢ vopoD¢. The manuscript reading Kal xoi¢ vopoic,
unlike the emendation, is an expression which has some support in the orators.
{\sokriles Pane”ri™)s 105: .. . rroXixa¢c ovxa¢ vopep .. Evagoras 54: xov
OF 6ia noXXac, Kal peya~-ac ebepYEcria¢ vopo) 7ioAIXT|v e7i€7rolr|xo.)

2. 7caxpaA,oiag: v. following note.

2. icpoCTaYYEAM® x00tov, ax)x6%Eip peév a\)xoD Y£VeEcr0ai, Kaxa xobg
vopo\)¢ ¢76v: It is not clear with what Knemon is charged: assault?
attempted murder? The prosecution is brought privately by Aristippos
although it is for a capital offence, as becomes clear, and this suggests that
Heliodoros had in mind classical Athenian rather than Roman law. If Knemon
was guilty of assault then it is unlikely that under Athenian law Aristippos had
the right to kill him. Perhaps the scope of the right, attested in our sources, of
an Athenian householder to kill thieves or adulterers caught in the act could
extend to a case of the present kind; the right is discussed by S C Todd (1993)
244. Ifthe case was one of attempted murder then as far we know jurisdiction
belonged exclusively to the courts, and could not be undertaken by the
householder. Nor do we have any evidence that a man who was attacked had
the right to kill in self-defence; it is logical that suppose that he had, but
whether Aristippos could have argued that he had such a right before Knemon
struck, or after he was disarmed is a matter for speculation. Aristippos accuses
Knemon of being close to naxpaXola. The use of this word in Plato and
Aristophanes (especially Av. 1337ft) suggests that it was in classical Athens a
common term of abuse, but not a legal term describing a specific crime. Here,
however, ‘parricide’ does seem to be the most natural translation, as it does at
Philostratos Life of Apollonios 1V 26; if it means ‘parricide’ Aristippos says
that Knemon would have committed parricide had he not dropped the sword,
implying that the charge was attempted parricide.

It is possible that behind Aristippos’ assertion of his right to kill Knemon lies
the idea of patria potestas, which gave a father ws vitae necisciue under
Roman law. This was almost unique to Roman law, as Gaius {Institutes 1 55)
noted, and is so striking that it would not be surprising to find a novelist
alluding to it. However, the ins vitae neciscpte was certainly not part of the
Roman law of Heliodoros’ time. The latest evidence which we have for it
being in force is the statement of Dio Kassios (XXXVII 36.4) that some fathers
killed sons who had been involved in the Cat*linarian conspiracy. Several
statements in Justinian Digest XLVIII indicate that the right was suppressed
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during the principate. Neither would Knemon have been guilty of attempted
murder under the Roman law of Heliodoros’ day: Roman lawyers were
concerned to determine tl&e intention of a defendant, and the opinion at
Justinian Digest ed. Momgsen II 819 1.5-11 holds that if an armed man strikes
no blow then an intention to kill cannot be established, so on this view Knemon
would not be guilty of attempted murder, even if his mistake in taking
Aristippos for an adulterer were overlooked. We know as little about the right
to kill in self-defence under Roman law as under Athenian, but it seems most
unlikely that Aristippos could have argued that he had the right to kill Knemon
in self-defence after Knemon had dropped his weapon.

In short, Aristippos’ claim, like the legal procedure (v. note on I 13.1 i glyov
. . .), seems to be part of an impressionistic picture of a legal system of the
legendary past, perhaps incorporating the concept of patria potestas as well as
adapted details culled from the Attic orators. The lack of legal clarity suggests
that Heliodoros had little interest in legal matters. This contrasts with Chariton
(v. p118 above), and it is likely that for Chariton rhetorical education included
the study of forensic oratory and how to argue points of law, whereas for
Heliodoros, working at a time when Roman law was dominant, and-the- when
the study of law had become divorced from the study of Greek rhetoric, legal
issues were neglected in a rhetorical education.

4. 0 YpappaTEVG TPOGEABOV NpdTa 6TeEVOV £pdTna: Harpokration says
that the functions of the ypappotedg are described by Aristotle in the Azh.
Pol. In that work ypoppatelg are referred to in the prytaneion, the boule and
the courts. There is a passage of several chapters describing the courts which
begins as follows (§63): 1t 8¢ Sukoothpia [mAnplodlofiv] ol &vvéa
APYOVTEG KATH QUAGG, O 08 YPOUUXTEDG TV BecuwBeTdV THg] dekdng
@UAfig. The passage describing the activities of the ypaLpatetg is lacunose,
but it is clear from it and from the statement of Harpokration that he had
custody of all written documents, and would read them out when required. It
is very unlikely that he had the prerogative to question the defendant which
Heliodoros ascribes to him here. On ypoayppateig v. RE VII 1710.

4. 10 Bapadpov: v. below onI 14.1.
5. diexerpotovovv: Harpokration: (A 45) Avoyeipotovior dudxpiolg Tiig

xewpotoviag &v  mARBer  yivopévng Anuocbévng Ev te td Kotk
TLuoﬁpdroug (59.5) xai <év 10> Kat’ 'Avdpotiwvog (22.9).
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§14

There is a divided vote and Knemon is condemned to exile, and he goes to
Aigina. After three weeks his friend Charias arrives with news of Demainete’s
death. He tells how after Knemon's departure Demainete became still more
lovesick.

1. Tav 8¢ wyneov dwxpivoptévov oi pév  10v  Bdvatov
KT ELPOTOVAOOVIEG ooy €l EnMTakooiovg xai ylAlovg, ol HEV
xotadedoar ol 3¢ eig 10 Bapadpov mépyar kpivovieg, ol Aoimol &
glg xA\iovg, 6ooL 11 xai tfi Omovoig TH xotd THig pntpuidg dovieg
ouyii pe €ig 10 dinvexeg élnuivoav:

Katayelpotoviioavieg is  explained by  Harpokration  (K28):
KoToyelpoTovior £€60g v "ABNVNOL Katd TdV Apydviov kol katd ToV
ocvkopovi®v  TWpoBoAdig év  T® MU  TiBeoBolr el 3¢ TG
KOToXEPoTovnOeln, 0Dtog elonyeto elg 10 Oikaothplov. €oTL d¢
noAAG&K1Ig ToUVOpO Topd Te AnpooBEvel v td Kata Mewdiov (21.8 /991)
kol Ymepidov €v 1@ ‘Yrep Xoupepidov meplt 10D tapiyovg (F187J).
d1e€fABe 8¢ mepl thg xeLpotoviag kal Ocdppactog év & TV Nop@V.

gntaxooiovg xai xiAiovg . . . xtAlovg: On the numbers in the jury, v.
above on I 13.1 tOv dfjov.

10 Bapadpov . . . puyfi: The Suda: B&paBpov: ydopa TL PpeaTdIEG Kol
OKOTELWVOV &V 11} 'ATTiKf, €v ® ToVg xaxovpyovg EBaArrov: cp. RE II 2853.
The details are not historically accurate: for the classical age there is little
evidence for the means of execution at Athens, and none that it was by
throwing the condemned person into the barathron. Exile seems not to have
been an alternative penalty, but an option open to the accused before the
verdict was passed. Both of these points are discussed by D.M. MacDowell
(1963) 110-129.

glg 10 dimvexég: The usage is almost exclusively of the fourth century and
later, and almost exclusively Christian. It is found in literature, in papyri and in
inscriptions. In literature it is common in Eusebios, Athanasios, Basil, John
Chrysostom, Gregory of Nyssea and Epiphanios. Documentary references can
be found in F. Preisigke (1925-1931) (but not in the revision of this work by E.
Kiessling and H.A. Rupprecht, from which Byzantine references have been
silently dropped) e.g. P.Oxy. LV 3803 1.10, (411 A.D.) SB XVI 12946,16 (474
AD.). Inscriptions containing the expression can be difficult to date but none
can be firmly dated before the fourth century. Examples of the expression in
datable inscriptions are found in H. Gregoire (1922) no.322,51 (459 AD.),
220(2) 1.9 (c.536 AD.). The expression is never found in documents or in
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inscriptions where the context is clearly not Christian. In papyri, but not
inscriptions or literature, €nl 0 dinvekEg occurs with the same meaning: e.g.
P. Lond. V 1735.9 (6th century).

There follows a complete survey of the ten occurrences of the expression
which do or may precede the fourth century. Ignatios Ep. fo Philldians 9.4
(but the authenticity of the work is seriously in doubt.) N.T. Heb. 7.3; 10.1,12;
This is probably the earliest appearance of the phrase, and perhaps its source
for later writers. Translation of the O.T. by Symmachos (late 2nd century)
Psalms 47.15; 88.30 (where the other translators have eig Tov ai@dva). P.Ryl
1T 427 fr.24 (restored); fr. 27 (a fragmentary carbonized roll; for the late 2nd-
early 3rd century date v. P.Ryl. Il 427 in the index of G.M. Parassoglou
(1978)). Appian Bell. Civ. 1 4.15 (£g, not €ig). Aretaios, De cur. acut. morb.
IT (Corp. Med. Gr. vol. II liber VI) 2.15. (&g, not €ig; for the late 2nd century
date v. Aretaios in RE).

1. ¢Endlavvopunv totiag te matpdag kai tfig éveykovong: The Suda
defines 1| éveyxodoa as matpig' 7| pitnp. (Hesychios has the same definition
in the accusative.) Of course the word order here shows that the expression is
substantival, and the first meaning, (where motpig or moiig is implicit, and
must be supplied), is the one we have;, Heliodoros used it frequently in the
context of exile. The use of the word to mean ‘homeland’ is almost exclusively
a fourth century one. There are two occurrences before the fourth century, in
both of which the reference to a place of birth is made explicit: Plutarch
Comparison of Aristophanes and Menander 854C;, Ailios Aristides On
Demosthenes 10. The other occurrences, in many of which, like the present
instance, the reader is expected to understand that the reference is to a place of
birth, without this meaning being made explicit, are almost all fourth or early
fifth century, with a few later and none earlier. Therefore the idiom is not
attested before the fourth century. The following list of attestations of this
idiom is complete to end of sixth century: Heliodoros I 14.1; 11 4.1; 23.3; 25.4;
29.5;30.1; 111 11.5; 14.4; 15.3; 16.5 bis; IV 9.2; 12.3; 19.7; 19.8; VI 2.3; VII
14.7, VIII 3.7; 7.8; 16.4; 16.6; 16.9. Libanios Ep. 282; 472; 534; 733; 872,
947; 950; 1229. Or. 2.66; 11.1; 11.50, 11.272; 35.8; 38.20; 49.17,18.
Himerios 27.33. Themistios meplt @uMiog 292d 7. Sopater diaipeoig
Entnuétov.  Asterios Homily 6.1. Synesios Fp. 32; 58; 73 bis; 94; 103.
Catastases 2.3. Gregory Naz. Ep. 65.3. Basil Ep. 75; 96; 165, 166, 320. John
Chrysostom PG 49.35214; 50.691; 51.270;, 52.644; 53.371, 63.616.
Theodoret passim. John Lydus De magistratibus 172,244, De ostentis 57.

2. Tov 8¢ tpoémov eioadOig dxovecOe: The device of the story teller
declaring that he must stop because his listeners need sleep, and being
persuaded to continue, is of course imitated from Od. XI 330-384. Heliodoros
uses a more sophisticated variation of this device in V 1-2. There Kalasiris tells
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Knemon that he must break off the story for sleep; perhaps the reader expects
him to be prevailed upon to continue, but in fact almost immediately, while it is
still night, the events of the plot overtake Knemon, the ‘internal audience’, and
take the reader back to the direct narration (rather than Kalasiris’ story). This
seamless transition maintains the reader’s interest during the switch from the
indirect to the direct narrative.

2. xai pnv mpocemTpiyelg Ye Nuag: Translate ‘so now, you too are going
to add to our afflictions’. Where y& does not go with another connective it is
to be taken with a noun, adjective or pronoun, and in the rare cases where it
follows a verb it does so because that verb has no explicit subject, and is to be
taken with the implicit subject (rather than the action of the verb). Since it is
an enclitic conjunction the key to understanding it is to ask, to what does it
relate the word it follows, and what is the character of the relationship? (The
importance of the first part of the question is underestimated by some modern
writers, perhaps because they have dropped the classical term coniunctio in
favour of ‘particle’.) The general sense of the present phrase is: kol Py = ‘so
now, (here comes something new)’ (v. on I 11.5 kol HAV); TPOCEMLTPLYELG
Ye Mudg = ‘you too, (quite apart from all the others who have caused us
problems), are going to add to our afflictions’.

2. &Yyl pev ag elxov €0OVg petd ThHv kpiowv gig tov lepond xatéfnyv:
Perhaps the familiarity of the opening of Plato Republic led Heliodoros to
suppose that the choice of this verb for going to Piraeus had a colloquial ring in
an Athenian context, although there is no other evidence that it did. Like the
characters in the Republic Knemon is taking the first step on a great adventure.

The £900¢ in C but not the other MSS is pleonastic with &g €lyov, and must
be a gloss;, the Budé editors mistakenly print it because of their excessive love
of C. In the phrase £000¢ @¢ elxe at I 9.1 elye makes best sense if it is taken
with mepituydv (the periphrastic construction consisting of €xw + an aorist
participle). Therefore it is a false parallel which gives no support to €8¢
here, but which may have suggested it to the ‘corrector’ of C.

4. aAA& odloro pev Epnv @ Xopio: Translators have understood this as a
greeting: if they are right we may be almost certain that Heliodoros knew Latin.
o®leo / o@fov are found in Kallimachos and occasionally throughout the
imperial period as a valedictory expression, ‘Farewell’, and the optative is used
in the same way, although less often. However, in the extant Greek literature
the verb is never used in a greeting, at the beginning rather than at the end of
an encounter, unless that is how it should be interpreted here. The definition of
o®Cov is given in a scholium to Odyssey XIII 39: xoipete & adror &1t ol
nodotol kol €v 1@ delotacBor 10 xoipe EAeyov, domep vdv 10 od®lov
gapév. B. M. (i.e. Ambrosianus B99; Venetus 613. Quoted from Scholia
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Veterc‘lf in Hom. Od., ed. Dindorf)) The use of c®{ov to mean ‘Farewell’ is
not found in published documentary papyri.

There are three possible interpretations here: 1) c®foo is not strictly speaking
a greeting or a ‘Farewell’; after hearing what Charias says about Knemon’s
affairs, Knemon should out of politeness ask his friend about his own affairs,
but in his impatience passes over this expectation with a cursory o®foto, ‘I
hope you are well,” and asks to hear more about Demainete. 2) Knemon when
he says o@folo does mean ‘Farewell’, but goes on to say in effect, ‘but wait a
minute, tell me more.” 3) o®o1o here means ‘greetings’ or something like that,
and either Heliodoros departs from normal Greek usage, whether through
ignorance or otherwise, or our evidence gives too incomplete a picture of
normal Greek usage. If this third option is right then the probable explanation is
that the Greek of Heliodoros here has been ‘contaminated’ by familiarity with
the Latin salve. There are several other instances in Heliodoros of apparent
contamination by Latin: cf. p27. o@fouo is used by Heliodoros also at V 22.5
for ‘may you be safe’ and at V 2.10 where the meaning could equally be ‘may
you be safe’ or ‘farewell.’” There is no certain support in Heliodoros for
onfolo as a greeting or a ‘Farewell’, but there are other examples of usages
which appear to be influenced by a knowledge of Latin, and the translation of
o®loto as salve, ‘greetings’, is probably right.

The references for o®fov / o®foro meaning ‘Farewell’ are as follows (in this
list, which is complete up to the sixth century for the forms included, the
presence or absence of iota subscript with the omega is ignored). o@®leo:
Kallimachos Hymn IV 150-151. Nonnos IV 182,186; XLVI 199,200,346.
Anthol. Graec. V 241.1 (Paulos Silentiarios, 6th century AD.); IX 372.6
(Anon.). o®fov: LXX Gen. 19.17 (occasionally quoted by Christian writers;
these quotations are not listed here). Lucian Peregr. 32.9. Josephos Bell. Jud.
1391. Der Gr. Alexanderroman rec. y 111 ed. F. Parthe, Book III 20; Clement
Excerpta ex Theodoto (Fourth century) 1.2. Joannes Cameniates (9th - 10th
Century) De expugnatione Thessalonicae 35.13.2. o®{ec6e: Barnabas Ep.
(ed. R A. Kraft) 20 (end). Athanasios Doct. ad Antioch. duc. (ed. Dindorf)
972. Nonnos XV 413. o®forwo: Achilles Tatios VI 1.3. Julian Ep. XI 12.
o®loroBe: Anthol. Graec. IX 171.3 (Palladas, early 5th century).

4. 00 maVTATOOLY . . . EKAEAOLREV THdG M dikm xa® ‘Holodov: Koraes
and others quote Hesiod Works 175-264, where Aidos and Nemesis depart. It
is just possible that in the fourth century there were extant works of Hesiod
which are now lost, and a closer parallel for these words may have been found
in one of them. However, it is more likely that Hesiod is here used mistakenly
for Aratos. Aratos 133-134, 81 t61e pionocaco Aikn xkeivwv YEvog Gvopdv
/ €Ento® vrovpavin, follow in 132 a verbal allusion to Hesiod Works 405, and
by a lapse of memory could easily have been attributed to Hesiod. Ammianus
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Res gestae twice tells us that Julian was fond of repeating this idea, so the
emperor perhaps gave it some currency with his contemporaries, among whom
we should probably count Heliodoros. XXII 10.6, et aestimabitur, . . . ut ipse
[Julianus] dicebat assidue, vetus ilia lustitia, quam ofFensam vitiis hominum,
Aratus extollit in caelum, imperante eo reversa ad terras . . ; XXV 4.19. The
same idea is found in Hyginus De astronomia 11 25 and Ovid Fasti 1 249.

5. £i¢ aypov xiva Kai éa”axiav éauTOV cticeKiaE; This comparison of
Aristippos with Laertes (whose retirement is described at Od. I 188-193), and
by implication, of Knemon with Odysseus, impart a mock-grandeur to the
situation, just as the echoes of tragedy give the story of Demainete a mock-
tragic tone, ov Bupov KaiEo6cov is quoted from IL VI 202.

6. TPV 5e ¢\)0\)¢ ’EpivUE¢ TjA™auvov: It is the impious whom the Furies
pursue, and the reminder of their pursuit of Orestes, murderer of his mother, in
the Eumenides, would hardly be lost on Heliodoros’ first readers. eA,a6vco is
used of'the Erinyes at Aischylos Eumenides 210,421, 604.

6. Epoa vUKxmp xe Kal , o ftpEpav; WUKXCop is the usual alternative to
p£0’ inpépav in Greek (e.g. Euripides Bacchae 485), so it is probable that the
Budé editors are right to prefer it to the variant vOKia which A. Colonna
prints.

6. jcaioiov YNK'Oxaxov, Eax)x% OvopaCo'oaa; It would be better
to punctuate, if at all, with a comma also after Tiaibiov (although no editors
punctuate thus), as is clear when we compare the phrase with 1 9.4 viv pév
mibiov viv & y*UKUiaxov ovopaCo'oaa Kai a\)0i¢ K”ripovopov Kai pex’
0Xiyov \Wu%qv ¢éauxfic aTioKaAoGioa Demainete, omitting K”rjpovopov
which is not relevant in the current situation, moves from the more or less
respectable appellation miSiov to the risqué yADKUxaxov and then to the
frankly outrageous Eauxftc, a term used to express Theagenes’ feelings
for Charikleia at I 8.4 (there is a discussion of ||i>xrl as a term of endearment in
the commentary ad loc ).

6. icapapuBEiaBai 6e Kal EKippcovftvai: The Budé editors are wrong to

emend the xe of the MSS to 6¢, since the pev of al yvcbpipai . . . pév
¢BaftpaCov is answered by q 6¢ . . . EAEYEV. Prof. Maehler pointed out to me
that the three verbs éBaupaCov . .. ¢lipvo-ov . . . éneipclivxo form a tricolon.

6. Kal OOV ¢yKElaBai xfi KapSia KEvxpov ayvoEiv xa¢ aA,Aa¢c EXEYEV;
The Budé note reads, “EYKeicrBai codd. : expects ¢éyKEixai (Salmasius).” This
is clearly right, but since ¢yKElaBai is in all the MSS, the editors are right to
consign the correction to a note, rather than to print it in the text and lay
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themselves open to the charge that they are correcting a mistake which could
go back to the author’s autograph (if there was one).

§15

(Mharias tells how> Demainete hfamed Thishe because Knemon \s exile, which
she had helped to procure, only made her plight Mborse.  Thishe, hopittg to
save her skin, pretetids that Knemon is in hiding near Athens with the fhite girl
Arsinoe.  Thishe proposes to persuade Arsinoe to let her, Thishe, take
Arsinoe s place in bed Mrith Knemon, hut in fact to send Demainete, whose
passion would thus he satisfied.

2. Papup.T|vicoCTav: Hapax legomenon formed from the adjective pocpuprjvig.

2. Jufpipavflc; The adjective is completely unknown, except in Plutarch, who
has it nine times, and Tiepipavnx; once This is good evidence, if it were
needed, that Heliodoros knew Plutarch, and that his use of Greek was
influenced by that of Plutarch There is a verb Ttepipaivo”Lcti which occurs
only at Hesiod Scutum 99.

4. auvxcu”eaBai 1COXE UTCEABOVXI; A. Colonna is right to print the O after
TioxE which is omitted from one MS (P) according the Budé apparatus, and,
surprisingly, from the Budé text.

5. ccA,Aoxpiav pev bXX ouv ye itaxp”v euvfiv fjcrxuvcxo: The pév is
picked up by the bXK which begins the next sentence. This is not syntactically
parallel, and is only loosely adversative; the general sense of the pév . .. hXka
here is ‘This, on the one hand is true . . . but (let us not forget) this further
point is also true.” J.D. Denniston (1954 21-22) finds this ‘progressive’ bXkb.
particularly common in Hippocrates; he treats an example preceded by a clause
with pév (p6, Hp Gland. 8) as if it were unique, but in fact there are further
examples among the references he gives for the places where he saw pév as
merely emphatic (with no'relation with what follows). For instance, if one
continues the quotation he gives (p361) from Od. VII 259 this turns out to be a
pév ...aXXa combination with a similar sense:

£v0a pev ETtiocEIEC pévov épTiedov, eipocxa 0’ « IEI

SocKpocTi 6€\)EcTKUV, Xa poi fxpPpoxa 6coke KaA.oxjrchb-

aXX oxE 6f] 6ySoov poi ETirTiXopEvov Exo¢ 1i*GE,

Keei XoXE p’ EKé"EuaEV ETioxpuvoucra véEaOai

Ztjvog x>n ayyEAiqe, fj Kal voog EXpartEx’ abxfjc.
Denniston’s treatment of aXK ouv yE is good:j*In"a”A.” ouv (not found before
Aeschylus) aAXa bears one or other of the sahdes. of meaning expressed by the
simple aXXa: while ouv adds the notion of essentiality or importance. Very
frequently yE follows at a short interval, denoting that the idea is to be
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spwe A
emphatically accepted in a limited shpcfc.” (p441-442); he Feagfés the direct
juxtaposition of y£ to aXV ouv as post-classical.

6. «. .. aXV e yXuKEia Oiapf xiva luoiv cvo“iaCeic¢;» «padiav ce
0Eajcoiva» Eplp... : This is the punctuation of the Budé; A. Colonna and
earlier editors place p”Siav in Demainete's question, not Thishe's answer. The
Budé punctuation has Thishe giving, in effect, a one word reply, as she does at
I 15.7 helow where she replies with the single word pEYOcXa The latter answer
seems rather odd Greek, and no parallel in drama can he found for peyaXa as
the answer to a question (although péya, and multum / nrulta as one word
answers are occasionally found in Greek and Latin New Comedy). However,
since there are no grounds for doubting the reading it can he used as a parallel
to support the punctuation which gives her a one word answer, pahuxv, in the
present instance too.

6. 'ApoivoTiv: The name, like that of Thishe, is the name of a town, or rather
of several towns as well as of several historical and mythical persons (v. RE
s.v.), and of a girl celebrated in epigram {Afitho/ogia Graeca VI 174). There is
no obvious reason why Heliodoros chose the name, although a potentially
significant association of the name with a story in Antonios Liheralis 39 is
discussed by E L Bowie (1995) 276-277. Like Teledemos (v. on 1 16.1
helow) Arsinoe is also a name of a minor character in the House of Atreus (in
one version it is the name of the nurse who saved Orestes, Pindar Pythian XI
17), so perhaps the name was chosen to help to create the tragic or mock-
tragic atmosphere of the episode of Demainete.

7. pEyaA.a: sc. tadia.

7. yvropip-nv: The Budé apparatus reports “yvcopipriv mT : -ov ZA." The
Budé prints the former, A. Colonna the latter. Colonna is right: a corruption
from a two to a three termination declension for an adjective is in harmony with
the development of spoken, and some written Greek, and therefore is a more
likely copyists error than a corruption in the reverse direction. Besides,
Heliodoros is normally conservative in this matter, and in fact has al yvcbpipoi
at 1 14.6.

8. OEUTEpog . . . itAove: This metaphor for a second attempt using alternative
means is rather common in classical Greek, as the examples in LSI s.v. %X6oq 3
show.

8. El 5E Tuxoi¢ ®v Pot)AFi, p.dA.iaTa p.£v EIKOC axoXctaai xov &pcoxa:
TOV "Epcoxa, which is certainly the subject of axo?iaCco, is a personification,
and should he printed with a capital letter, since the subject of this verb is
always a person (or, rarely, a place), and never an emotion.
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8. x0pog yop "Epwrog tdVv Epymv t0 Ttélog: It is safest to take "Epwtog as
a personification, since it must be taken thus in the previous clause (v. the
preceding note).

8. évamopeiveiev: The compound is common in the writers of the fourth
century, and later; it is extremely rare earlier, and rare in non-Christian writers.
Particularly common in John Chrysostom and Basil, it is also found in
Oribasios, Nemesios, Eusebios, Gregory of Nyss?a, Gregory of Nazianzenos,
Athanasios, Didymus Caecus, Theodoret and pseudo-Macrinos. Before the
fourth century it is attested only in the following places: it is in the printed
texts of Ailian Nat. Anim. XIV 23 (end), but appears in Hercher’s 1864
Teubner in the list of mutationes, so is presumably a conjecture found in none
of the MSS; it appears also twice in Clement; once each in two works
doubtfully attributed to Origen (Selecta in Psalmos PG 12.1536; Fr. in Psalm.
1-150 ed. Pitra 125,4,5.7); in Acta Joannis 71.2 (2nd century); and once in
Soranos (Corp. Med. Graec. IV) Gynaeceorum 1.61.3 (The Trajanic date is
based mainly on the entry for Soranos in the Suda.)

§16

Demainete agrees to Thisbe's plan. Thisbe then clandestinely tells Aristippos
that Demainete is having an affair, and promises to help Aristippos catch her
in the act.

1. TeAédnpov: Heliodoros may have chosen this name to add to the tragic
atmosphere of the story of Demainete generated by the implicit comparison
with Phaedra in Euripides Hippolyfos and the allusion to Orestes in Aischylos
FEumenides (v. on 1 14.6 ’Epwieg above): Teledamos was a son of
Agamemnon and Klytaemnestra, Pausanias mentions that he had a grave at
Mycenae (II 16.6). The only other literary antecedent of the name is the Argive
Teledamos listed by Demosthenes (De cor. 295) among those who betrayed
their fellow citizens to Philip for profit.

5. el yap tadta oVtwg émdeiberag gnoiv 0 ApioTimmog ool pEV
gAevlepiag poBO¢ amoxeiocetar: The emendation of Koraes (1804),
gAevBepia, is attractive, but the manuscript reading éAev@epiog does not
really need to be emended. This emendation was printed by Bekker, but not by
Colonna or the editors of the Budé. The latter omit it from their apparatus.
Normal Greek usage is for the word defining 111086g to be in the same case as
(i.e. in apposition to) ui1o86¢. The defining genitive of the MSS reading seems
unparalleled in Greek. Heliodoros follows conventional usage at III 18.1
(quoted by Koraes (1804)) and IV 8.6; also, a nominative is used in reply to the
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question, ‘what will be the u1686¢?’ at II 23.3 and VII 23.4. Heliodoros seems
to have known Latin (v. p27), so it is possible that the construction here is
modelled on a common construction of the Latin word praemium (TLL x
p.720, sv. praemium appendix); the closest Latin parallels give enough support
to the MSS reading to justify an editor in printing it, and placing the
emendation in the apparatus, not the text: Sisenna Fr. 43, in T. Peter (1916)
p282, “seruulum eius praemio libertatis inductum magno cum tumultu
conventum in populum produxit armatum.”; Justinian Digest ed. Mommsen II
469 127, “Macrinus libro tertio ad Sabinum. qui ob necem detectam domini
praemium libertatis consequitur, fit orcinus libertus.”

5. &g madar ye opdYopal v Epavtd: opdy® is an Homeric word which
means “to burn, to smoulder”. (The definition of cpdyoirto by Apollonios and
Hesychios as &gaviloito is presumably based on an erroneous gloss on Il.
XXII 411.) The verb is used metaphorically of love by Moschos (II 4) and
Theocritos (xataopdym III 18), but the extension of the metaphorical use of
words denoting heat or fire to emotions other than love seems to have been
predominantly a Christian phenomenon (cf. mvpaxtovpuévn at II 9.1, discussed
above, p18). The use of opOyw and its compounds for emotions is, with the
exceptions of the examples already given, restricted to Christian writers of the
fourth century or later (although medical writers use them for fever).
ORoopOY W, dtacpOym and opdyw are used of emotion by Gregory Nyssenus,
Gregory Nazianzenus, Athanasios and Basil (always in the active where the
subject is personal).

§17

Thisbe led Demainete to Arsinoe’s bed, as planned, then led Aristippos into
the bedroom, shouting that Demainete’s lover had escaped. Aristippos led
away Demainete, who preempted punishment by jumping to her death.
Aristippos, realizing Knemon is innocent, was trying to get him recalled from
exile at the time Charias left Athens, and Charias knows no more.

Demainete, who effected Knemon’s conviction by deceit, becomes herself the
victim of deceit. On this morally satisfying note the story set in Knemon’s
Athens ends, and the reader is returned to the situation of the main characters
of the Aithiopika.

1. 1191 8¢ £onépag oVong avalofodoa fyev o cvvetétaxto: Although
both A. Colonna and the Budé print this, which is the reading of all the MSS
reported, Rattenbury wanted to emend to 1 8¢ or © 8¢ Mdn. The change of
subject really does need to be indicated, and one of Rattenbury’s suggestions
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should have been adopted: perhaps the second could have been corrupted more
easily than the first, and is thus slightly preferable.

2. ©@v 'Ag@poditng: The only occurrence of this rare expression which
certainly precedes the fourth century is Achilles Tatios VIII 16.1. It is argued
that Heliodoros was familiar with Achilles Tatios (in the excursus on the
Boukoloi, p97f) so he may owe this phrase to him. The following list of the
other attestations is complete: Heliodoros IV 18.5; Xenophon of Ephesos I 9.9
(a conjectural reading without manuscript authority); Diogenes Laertios Vitae
VI 69 (the third century date is far from certain). Scholia in Lucian ed. H.
Rabe 35.2 p164; Libanios Or. XVIII 179; V 29; Themistios Or. XIII
CEpwtikdc) 177a 7.

Ellipse of a noun, where an article is followed directly by a dependent genitive,
is not common. Schwyzer-Debrunner II 117, list it under ‘Adnominalen
Pertinentiv’; examples may be found in Kithner-Gerth 1 §403 p269f.

2. 100 pn yveprodfjvar adtiv: There is another example of a final clause of
this type without £vexa at 1 24.2: v. note ad loc.

3. wiver 8¢ évtadBa £v yeutovav: Read éx yeutovov. Here (and at V
22.2) the MSS have £¢x yeitovav, and the Budé editors have adopted this
unnecessary emendation of S.A. Naber Mnemosyne N.S. 1 (1873) 145-1609,;
313-353. év yeutovov is attested in Lucian, Athanasios (once), Themisjos
(once), and Synesios (once). €k yeitdovwv, used adverbially with oixéw and
similar verbs, is attested in several times in John Chrysostom, Eutropios,
Theodoret, Sozomenos. In addition, the phrase ol éx yeitévwv and similar
phrases is attested in some of these, and in Basil, Athanasios, Eusebios,
Synesios, Palladios, and Libanios. Neither £k ye1tOv@V nor €v YELTOVWV are
ever used adverbially in the context of hospitality except here and Heliodoros V
22.2. Therefore the MSS éx yeitévmv is at least as likely as Naber’s
emendation, and is among the lexical usages which support a fourth century
date for the Aithiopika.

5. €évBa 1oig fjpwoilv ol moAépopyor 0 matplov £vayilovoiv: O d¢
moAépapyog O0eL peév Buoiog 1fi te AptéUdL TH AypotEpot Kol TR
‘Evoolrio, dtotilenot 8 dydva tOv émtdelov {xai] tolg TeTeAeVTNKOOLY
v 10 oA kol ‘Appodi® kol Apiotoyeitovi évayiopoto motel.
Aristotle Ath. Pol. 58.1 ed. M. Chambers (1986). The sacrifice to Artemis was
to celebrate the victory at Marathon. v. P.J. Rehdes (1993) ad loc., and
Rhodes’ Addenda ad loc. in the 2nd ed.
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§18

Thyamis, the bandit chief, has a dream about Isis which he interprets to mean
that he will marry Charikleia.

1. xoil apo £ddxpuev ktA.: For the idea of crying for one’s own grief when
hearing of another’s, cf. Il. XIX 301-2, and C.W. Macleod (1982) 4-5; 5 nl.

1. émuntag: In classical writers the aorist of éminétopon is énentaunv. The
disappearance of the middle voice from the living language led to progressively
more inconsistency in the use of voices in Hellenistic Greek literature,
particularly in the future and aorist tenses, with middle forms used where one
would expect active and vice versa, v. AN. ﬁnaris 1897 §§1478-1486. The
many places where Heliodoros has apparently used the wrong voice are listed
by F. Barber (1968).

2. 80apg: This is the name of a river: Thucydides I 46.4-5, pel 8¢ xou
Oboptg motapodg, opilwv v Beonpwartida kai Keotpivny, dv &viog M
Gxpo avéxer T0 Xewuépivov. ol pev odv Kopiveior g Aneipov évrodbo
oppiCovral e xai otpatonedov énownoovto. It is difficult to explain why
Heliodoros named the leader of the bandits after a river, apart from the name’s
martial association from Thucydides. As a personal name it is found nowhere
except here, and Nonnos XXVI 181, where it is the name of the leader of the
Kuraco tribe (who have something in common with the Boukoloi in that they
fight from small boats), and Nonnos XXXII 186, where Thyamis is a warrior.

2-5. The Dream of Thyamis: Many dreams are reported in Heliodoros (I
18.4; 11 16.1-2; 11 20.4; IV 14.2: IV 16.7: V 22.1-3; VII 11.2 (a pretended
dream); VIII 11.2-3; IX 25.1; X 3.1;) and in the other Greek novelists
(Chariton 1 12.5; 11 1.2; II 3.5; I1 9.6; IIl 7.4, IV 1.1, V 5.5; VI 2.2 (a
pretended dream); VI 7.1 (perhaps the king’s imagination rather than a
dream); Xenophon I 12.4; II 8.2; V 8.5-6; Achilles Tatios I 13.4; 1 6.5-6; II
11.1; IT 13.2 (perhaps imagination rather than dreaming); II 23.5; IV 1.6, IV
15.3, referred to at IV 17.3; VII 14.5; Longos I 7.2; 11 10.1; II 23.1-5, referred
toatII 30.4; 111 17.1-2; 111 27.1-5; IV 34.1; IV 35.5.)

A few of the dreams are not significant for predicting the future or directing
action; these might be described as ‘wish-fulfilment’ or ‘fear-fulfilment’
dreams. Artemidoros discusses such dreams at I 4; in IV prooemium he calls
such dreams &vOmvia to distinguish them from significant dreams, d¥eipot.
Macrobius (Comm. 1 3.2) preserves the distinction (the Latin equivalent of
gvimvio is insomnia pl.), but the words for dreams seem to be used
indiscriminately by the novelists, and by Synesios De insomniis. An example of
a ‘fear-fulfilment’ dream is perhaps the dream that Knemon has of being
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pursued by the bandit Thermouthis (Heliodoros II 20.4). A ‘wish-fulfilment’
dream is Longos II 10.1, éni to0tolg Aoyiopoig olov eikog kol dveipato
EdpoV EpoTiKd, T& EAMNUate Tt0g TeplBoldg kol oo OE ped’ MpEpov
ovk Empagay, Todta dvap Empafoyv. These dreams are a way in which the
novelist can communicate the state of mind of the dreamer. They are rare in
the novels.

The majority of dreams in the novels are significant ones. Dreams which
predict the future, or guide the dreamer (rather than reflecting the dreamer’s
current thoughts) are described by Artemidoros as dveipot. All of the dreams
in Longos apart from the one quoted above are explicitly communications from
the Nymphs. The divine origin of significant dreams is probably behind the
description of the dream in the present passage as dvop . . . 6gtov (I 18.3);
(Heliodoros is telling his readers that the dream is significant - to describe it as
Bctov simply because Isis appears in it would be uncharacteristically redundant
for our author.)

Many dreams in the novels have meanings which are transparent. Either the
dreamer sees a person or god who gives a message, as when Odysseus,
unmistakably identified by the context and his appearance, upbraids Kalasiris
for failing to sacrifice to him (Heliodoros V 22.1-3); or the meaning, though
visual, is explicit. For example, at Longos I 7.2 the symbolism of the Nymphs
handing Daphnis and Chloe to a boy who is obviously Cupid, and who touches
them both with the same arrow, is clear enough.

G.W. Bowersock (1994) in the chapter ‘The Reality of Dreams’ (77-98)
complains (90-91) “Although Artemidoros devotes considerable attention to
the appearance of deities in dreams he has no interest at all in the advice that
they may give.” This is because such advice does not need interpretation. If
the advice is couched in oracular language then it must be interpreted as would
any other oracle, and the interpretation is outside the scope of oneirocriticism.
Artemidoros says that when a medical treatment is communicated in a dream it
is to be interpreted literally (IV 22). He also says that gods always tell the
truth, but that they speak in riddles more often than they speak plainly (IV 71).

In the novels the gods speak plainly in dreams more often than they speak in
riddles. In Heliodoros there is one other dream (besides the present one) which
contains a riddling communication.  This is where Kalasiris appears
independently to Theagenes and Charikleia on the same night (VIII 11.2-3). S.
Bartsch (1989) in her chapter ‘Dreams and Oracles’ (80-108), discussing
Achilles Tatios and Heliodoros, emphasizes that “. . . it is the very incorrect
interpretation that sets in motion the events in the narrative that will eventually
lead to the fulfilment of the dream or oracle’s deeper meaning, or that of an

135



earlier dream or oracle.” (85); her approach is anticipated in the concise note
of]J.R. Morgan (1978) ad. 1X25.1.

There are three dreams in Heliodoros with allegorical symbolism. When
Charikles dreams that an eagle from Apollo snatches away Charikleia (IV 14.2)
Kalasiris understands the dream, but Charikles misunderstands it, particularly
after Kalasiris’ deliberately misleading interpretation. Charikleia dreams that
her eye is put out (II 16.1-2). Her initial interpretation is contradicted by
Knemon who offers the interpretation of this symbol which is found in
Artemidoros (I 26), that is, that it indicates the death of a parent. This is the
only one ofthe interpretations suggested in the text which could be regarded as
being fulfilled in the narrative, in that the death of Kalasiris is the death of a
surrogate father, as J.J. Winkler (YCS 1982 114-117) argues.

The dream of Thyamis in the present passage (also discussed in detail by J.J.
Winkler YCS 27 1982 117-118) contains both a direct communication from the
goddess and a symbolic element. The description of the temple and its
furniture, if it is not ‘background colour’ otherwise foreign to dreams in the
novels, is symbolic. We cannot be certain that interpretation of the details
which Artemidoros gives is the one Heliodoros had in mind, but it does fit the
situation perfectly. The relevant passage in Artemidoros is II 39 (ed. Pack 175,
8-16); ZapaTti¢c Kal *lai¢ Kal "Avoopu; Kal 'ApTcoKpatri¢ avzoi te Kal xa
ayaZpata abxcov Kal xa puoxfipia Kal m ¢ 6 Ttepl abxcbv Xdyoq Kal xev
xobxoi¢ ax)vvao)v xe Kal cT'opPcbpcov 9ed)v xapa%aq Kal Kivbbvouq Kal
aneiXaq Kal Tcepiaxacrei¢ (rr|paivo\)cnv, ~v Kal mpa TipoaéoKlav Kal
xcapa xa¢ kXniSaq acbCouaiv ael yap ocexf)pe¢ <eivai> vevomapévoi
elaiv ol Geol xcev elg: Tiavxa a(piypévoi Kal <e1g:> €0%axov eZGovxcov
kIvbuvov, xou¢ O0€ i)()'[[ év xoi¢ xoiobxoi¢ ovxac abxiKa paZa crcbCo'oaiv.
In the narrative, after great difficulties and mortal danger Thyamis eventually
regains his rightful priesthood.

It was argued by S. MacAlister in a seminar at the Institute of Classical Studies,
London (8 Feb. 1996) that many dreams in Greek novels, this one included, are
interpreted by the characters as allegorical, but subsequently turn out to have
represented the future in a direct, non-allegorical way (in other words, they
turn out to be dreams of the type that Artemidoros called theorematic). The
dream of Persinna that she has a daughter is a particularly clear example of this
device (Heliodoros X 3.1). It was argued that the present dream turns out to
be theorematic when Thyamis is inducted as priest of Isis in Memphis (VII 8.7-
9.1). No induction ceremony is described, but since MacAlister demonstrated
that other dreams are used in this way in the Greek novel the argument is
credible.
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The dream of Thyamis is among the many dreams in the novels which occur
after a night of sleeplessness (Heliodoros I 18.4; 1I 16.1 1I 20.4; Chariton II
9.6, IV 1.1; VI 7.1; Achilles Tatios I 6.5-6.) The sleeplessness indicates the
dreamers’ agitation. We cannot tell what significance, if any, it has for the
interpretation of the dream. Artemidoros appears to promise a discussion of
sleeplessness (I 10, ed. Pack 19, 19), but none is preserved.

2. V)ic6 xivcov Oveipaxcov jef£7cX,avlip.£va)v x£TapaYp.£vo¢: The same verb,
and the genitive form ovEipdxcov (rather than the more usual ovEipoi) are used
by Herodotos, VII 16.2, for dreams: eévATtvia yap xa éc¢ avOpeeTto-ii¢
Tiif7t avr|pfva xoialixa écrxi oia ctg¢ ¢yd) 06i6ace, exeoi ctev) 7toA."otot
JepECTpuxEpoc éd)v 7CE£7t avffa0ai auxai pa’icrxoc écoGacri [al] dijiEC [xcev]
ovEipaxciv, xa xi¢c TipépTj¢ (ppovxiCEf Here Artabanos is telling Xerxes that
his dream discouraging the expedition to Greece is misleading; perhaps this
influenced Herodotos when he chose to use nXavaco (which in the active
means To lead astray’), although the general point is a distinction between
dreams which are sent by a god and those which are merely wandering around.
In the wider context the dream warned Xerxes of the misfortune which awaited
his expedition, but he could not fully understand or heed it (as Artabanos’
dream makes clear, VII 17.2). By this allusion Heliodoros hints more about the
future of'the plot than Thyamis and the other characters can know.

Heliodoros refers to the same dream as ovEipaxa (here), xo ovap (I 19.1, I
30.4), and xo evurtiviov (I 23.2): although he knew something about the
system of dream interpretation described by Artemidoros, there is no indication
that he was familiar with Artemidoros’ technical vocabulary. Here, as often,
Heliodoros varies his vocabulary apparently for no other reason than that he
regarded variation as stylistically desirable.

3. Ka0’ ov yap Kaipov aAEKXp'OOVE¢ aSouaiv, eixe (ce¢ Xdyoc) KXA.: In
spite of the ¢b¢ loyoc¢ the explanations for the crowing of the cocks are not
among those found elsewhere in Greek and Roman literature, which are
collected under a*"EKxp'licbv in D’Arcy Wentworth Thompson (1936). The
closest parallel with the present passage is Sophokles Electra 17-18: e¢ %ilv
fi0T] X-ocpjcpov fiA,io\) 0£A,a¢c / écoa KIVEQ cpGéypax’ opviGeov cratpf) . . .

The alternative natural and divine explanations for the crowing of cocks is an
expression of uncertainty of a kind common in Heliodoros. J.J. Winkler (YCS
1982 121-129) catalogues such ‘amphibolies’, discussing this one in detail; he
regards amphibolies as of key importance in Heliodoros’ narrative strategy: his
argument is too subtle to summarize here. J.R Morgan (1978 Ixi-lxxix, and
1982) suggests that expressions of uncertainty in Heliodoros contribute to
‘realism’ in as much as uncertainty is appropriate to the narrator of real
historical events, but not to the presumably ‘e mnfpoton]}’ novelist.

t
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§19

Thyamis calls a meeting of his bandits, and tells Knemon to bring Theagenes
and Charikleia. He announces that he M>ould like to marry Charikleia, but will
ask her permission first.

I. Aag>)pa xa aKO)Xa aEpvoxEpov ovopaCcov: ‘Calling the CIKQA®@
“x.,apipa” ' (The note in the Budé seems to get it the other way round, which
cannot be right, as the article wnnrctx 0 xa shows.) Hesychios: a acpypoc Xa e«
TCUV  jioA .Epicov Ccbvxev A .otp(*)péva. xa S5E 1EGVECOVXCOV a\)X0)v, cTKbra.
(The definition is repeated in the Etymologicum Magnum.) This distinction,
which is probably the result of a desire for tidiness on the part of the
lexicographers, is not generally observed at any period, but a lexicon like
Hesychios is probably the source of the statement in the present passage
Before the imperial period both words are found exclusively in tragedy. It is
true that OKUXa primarily means ‘arms taken from the corpse of a defeated
enemy’, but an examination of the occurrences of Aagmpa in tragedy
(Aischylos Ag. 578, Septem 277, 479; Sophokles Ajax 93; Trachiniai 646;
Euripides HF AM\ Troades 1124, Rhesos 179) reveals only one where the
spoil is evidently taken from the living (Aischylos Septem 479).

2. EI XI 6v)vaxo avxofi¢ CTupicpaxxEiv: Once again the Budé editors have
slipped up by relying too much on the readings of C. The correct reading,
preserved in VMZAT, is oObvaixo. For a condition expressing a wish
(Theagenes and Charikleia hope he may be able to help them, but cannot be
sure) optative is normal even in direct discourse (Kiihner-Gerth Il p477-480);
the present clause is in virtual indirect discourse, and only the optative is
possible (W.W. Goodwin (1889) §694-5).

2. 0i) TuavxotTcaCTi potpPapov Eivai xa fjOli xov A.fjaxap%ov Eyy-ocbpEvoq
The character of Thyamis does in fact turn out to be partly but not wholly
barbarous, as Knemon says. Several points about the respective natures of
Greeks and barbarians are made or are implied in the Aithiopika. One of the
statements about the nature of the barbarian is made in the context of the
attempt by Thyamis to kill Charikleia (I 30.6). On the other hand, since the
term ‘barbarian’ is always pejorative in the Aithiopika and the other Greek
novels the good features of Thyamis, such as his piety (cf. I 28.1 and note ad
loc.) and his bravery in battle (cf. 1 32.1-2) are perhaps to be seen as
appropriate behaviour for a Greek. Eifthermore it is argued at J.W. Birchall
(GCA VII 1996) that his eloquence indicates that he is cultured. Moreover, he
is the only character in the Aithiopika who is implied to know some Greek
without being good at it (I 5.2, I 19.3); this too shows that he is on a
borderline between barbarians and Greeks.
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3. ovvin yop 7dn tdv Aiyontiov: This is Bekker’s emendation for the
ovvinol (cvvier T) of the MSS. cvvinou does not really make sense, and it
seems right to emend. Koraes emends ovvin T, presumably preferring it to
ovvin alone on the grounds it is palaeographically easier (although he does not
say this.) Prof Maehler suggested to me that cvvinot may have arisen as a
result of a superscript variant: gyyint' copied as cvvinot.

4. £yo yép, ac iote, moic pév mpogntov Tod &v MEUQEL YEYOVAG:
wpo@iINg is used throughout the ./lithlr‘opikard{ta° describe Kalasiris (who turns
out to be the father of Thyamis). It was used in Greek literature, and in Greek
documents from Egypt, for the highest ranking priests in Egypt.

The basic discussion of the ranks of priest in Ptolemaic Egypt and the Greek
names for them is W. Otto (1905,1908) I 75ff mpoontng was a Greek
equivalent for the Egyptian word Am-ntr. We have no pre-Ptolemaic examples
of mpoentng used to mean an Egyptian priest, but it does not follow that a
Greek writer who uses mpogntng of a pre-Ptolemaic priest is guilty of
anachronism. On the equivalence the current state of knowledge is summed up
by F. Daumas (1952), 181 nl: “Cf copte ONT. Les «prophétes»

(mpopfitor) ont existé, semble-t-il, en Gréce bien avant qu’on ait cherché a
désigner certains prétres ég’ﬁiens. C’étaient «les interprétes» de la volonté des
dieux. Par la suite, ils semblaient, a I’époque héllenistique, avoir surtout
désigné des membres assez élevés des clergés orientaux. L’equivalence avec le
hm-ntr égyptien vient peut-étre seulement de ce que le mot avait perdu son
sens trop précis d’«interpréte», car il ne semble pas que le Am-ntr ait eu
spécialement ce role. Mais ce n’est qu’une hypothése.

“Sur les «prophétes», c’est Clément d’Alexandrie (Stromates 1.VL.ch. iv, 35-
37. Cf. A. Deiber (1904) p.109 et sq.) qui nous donne les renseignements les
plus circonstanciés. C’étaient eux en particulier les théologiens des temples.
Ils jouaient également un grand réle dans le culte (sacrifices et processions);
cf. W. Otto (1905, 1908) op. cit. 77 et sq. Le sens ancien de Am-ntr pourrait
bien étre celui qu’indique M. Drioton (1942): «I’esclave du dieu», c¢’est-a-dire
celui qui rend au dieu les devoirs que les esclaves rendent & leur maitre dans
Iintimité de sa maison. Ces seraient donc ceux qui s’avance dans le sanctuaire
pour les liturgies du culte divin journalier ou solennel.” A general picture of
the structure and activities of the Egyptian priesthood is given by S. Sauneron
(1988), where npogntng is discussed on 63-65.

npogntng for an Egyptian priest is found fairly frequently in documents (and is
discussed in the Introduction to P. Tebt 291), but the literary attestations are
few. There is a passing reference in Synesios De providentia 94D-95A.
Porphyry De abstinentia IV 5-8 holds up Egyptian priests as models of
abstinence; their devotion, self control and love of learning are praised. At the
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end of'the passage he identifies the Kpocpiixoti among the higher ranking priests
who alone practice philosophy. The virtues recommended in the De
abstinentia are sufficiently close to those of Kalasiris to make it the most likely
of the extant sources mentioning Tipocpfjiai to have prompted Heliodoros to
describe Kalasiris as %pogp|Tng. Besides this there are three places where
Clement of Alexandria mentions jrpocpTitai; povo¢ obxo¢ [Thales] dokel xoic
xeev AlY\)7ixicev KpocpTixai¢ a'opPEpA.rjKEvai, 5idaaKoc?io¢ 6¢ abxoii 0\)oefr A5
ﬁvaypz‘lcpexai, .« . {Stromata 1 14, ed Stahlin 39.23(f). (piiVoaocpia xoivnv
TtoA.'uodpEXEq xi %p%la naXai pév f"xpaoE Jiapce pappotpoi¢ xaxa xa é0vr|
6ia*ap\|/acra. baxEpov ¢ xai rl¢ "EilAT|vaq Kaxfj*OEV. Kpoeaxrlaav i
aaxfijq Aly'OTixicev xeE oi 7tpo(pfjxai xod ’Aaaupicev oi XaAdaioi xal
TxA.(xxeev oi Apuidai ktX. {Stromata 1 15, 45.21(f). EXI mcri 6¢ 6 Kpo(pfixri¢
ECETO1, T7rpo(pavée¢ xo bopEiov EYXExoX,mopévog o EKovxai oi xrv
EKKep\|Inv xceev apxcev PaaxaCovxec¢ onxo¢, ce¢ av Kpocrxaxrj¢ xoa iepoi, xa
iEpaxixa x(xA.oapEva o0éxa PiP”ia éxpavOavEi (7iEpi¢%Ei 6¢ TiEpi xe
vopev Kal Oecev xai xfj¢ oXri¢ Ttaibeia¢ xcev iepéeev)- 6 Yap toi 7tpo(pfixr|¢
mpa xoi¢c AiYDTixioi¢ xai xfj¢c diavopfj¢ xcev npoaoOcev énioxaxpe ecrxiv.
{Stromata V1 37.1-2, 449.21(%).

4. 30£A(po\) . . . icapavopfjaavxii¢; The holder of office of npocpritrig, which
was normally passed from father to son, could enjoy considerable political
power and remuneration, and competition for the office did arise. One of the
Demotic stories in the so-called Inaros cycle concerns a dispute over the
benefice of Amun at Thebes (for text and translation v. W. Spiegelberg 1910
8 ffy

5. xa¢ pev en yeYov'oiag it %pT|paxcev acpielc T . . . Bepamivag
O0iavépceev; Read acpele not aipisic. The Budé editors probably read the
a(piEi¢ of C here rather than the a(pEi¢ of the other MSS partly because of their
liking for C, and partly because they wanted the tense to be the same as that of
the parallel Oiavépeev at the end ofthe sentence. Their preference for C can be
set aside. Moreover, a difference of tenses can be defended on the grounds
that diavépeev describes a continuous relationship with the captives, whereas
the action of aipEi¢, ‘sending away’, is clearly a simple and completed one. On
balance aipci¢ should be preferred. A similar case, a variant in C to harmonize
the tense of two parallel participles is rightly rejected by the Budé editors at I
21.3 (EKiaEiouaa), there they have presumably noticed that the difference of
tense gives greater semantic precision.

7. &CEiSfi Y«P i:ftv icavOTipov ’AcppodixTlv xo 7Tepo(pTixiKOv axipaCci
yévog; navOTipog should be printed with a capital to signal that it is not
simply the adjective meaning ‘vulgar’. The reference here is probably not
primarily to Pandemos as a cult title (attested in Inschriften Griechischer
Stcidte ans Kleinasien Erythrai 201, 3rd century B.C.; 32.5; Mylasa I 593.2,
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st century AD.; and elsewhere). The reference here is probably to the
distinction made between the good (OVpdviog) and the bad (IT&vdnuog) love
in the speech of Pausanias, Plato Symposium 180c-185¢c: 6 pgv odv [sc.
“"Epwg] Thg Havﬁnuou A(ppofmng wg 00»1]60)(; novonuog €ott kol
a&epyo@erm dtL &v tOxr kol 0d16g oty Hv ol podAoL TV AvBPATOV
¢pdorv (181a7-bl). For the mythological background to. the title ‘Pandemos’
v. Symposium 180d and K.J. Dover (1980) ad 180d6.

Nonetheless, there were cults which maintained the distinction elaborated in the
Symposium, where three distinct forms of Aphrodite were honoured
simultaneously, according to Pausanias the Geographer: (of Megalopolis in
Arcadia) épeimo 8¢ kol thig "Agpoditng v 10 igpdv, mANV Goov mpdvadeg
te €heineto €11 kol dydApato dplOpov tpia, énikAnolg 8¢ Ovpavia, T
& €omt Mavdnuog, Th tpitn 8¢ ovdEv £tiBevtor (VIII 32.2); (of Thebes in
Boeotia) ’Appoditng 8¢ OnBaioig Edavd gotiv oBtm 81 dpxolo dote kol
vadipoto ‘Appoviag elvol goolv, épyaoBijvar 8¢ adtd A0 TOV
akpooToAimv & tolg Kadpov vavoiv fiv E0A0v memoinpéva. kahodol b€
Ovpoviav, Thv 8¢ adtdv ITavdnuov kol "Anoctpopiav ThHv Tpitnv: €0£T0
3¢ 11y 'Appoditn tdg énwvopiag ) Appovia, Thv pév Odpaviav Ent EpwTt
KoBop®d kol AmoAraypéve néBov copdtwv, Iavénuov énl tolg pigeot,
tpitn 8¢ 'AmooTpopiav, Tvar EmBvpiog T AvOpov Kol Epyov &vooiwv
ATOTPEPN TO YEVOG TMV AvOphTwV: TOAAG y&p Tt pEv v BapPdpoig
Ariotato N ‘Appovia, to 8¢ mop’ “EAANCLY HdM TETOAUMUEVR, OToTo Kol
Votepov £mi Tf) "Addvidog puntpl kai ¢ ®aidpav T THV Mive kol &g TOV
Opdxko Tnpéa qdetat.. (IX 16.3-4).

In the second passage quoted above, and at I 22.3, Pausanias appears to imply
that it was Aphrodite Pandemos who led astray Phaidra in the story of
Hippolytos. For the reader aware of this idea, the juxtaposition of the story of
the Phaidra-like Demainete with Thyamis’ rejection of Aphrodite Pandemos is
striking.

Apuleius (Apol. 12) refers to the twin Venuses as a Platonic concept, and calls
them vulgaria and caelites. The latter, he says, is restricted to a small number
of people. C. Schlam TAPhA 101 (1970) 477-487, sees a reference to Venus
vulgaria in the lovemaking at Met. II 15-17 (with Fotis) and 46-19-22 (with the
matrona). He writes, “In the interim, the male partner has been transformed.
The form of an ass is, however, the perfect expression of Lucius’ sexuality.”
(481). Apuleius does not follow Plato in restricting caelites to homosexual
love, and the absence of an evidently homosexual meaning to Thyamis’ words
here does not preclude Pandemos from being a Platonic reference.

It seems likely that Heliodoros’ treatment of the science of love is influenced by
the way similar ideas are presented by Achilles Tatios (v. below on I 26.3).
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Achilles Tatios introduces the contrast between x&AAog ovpdviov and
k&AAog mavdnuov (II 36) specifically in a controversia about the merits of
homosexual and heterosexual love. When a reader compares this with the
words of Thyamis where Urania too is heterosexual, Heliodoros’ silence about
homosexuality, the exclusion of any mention of it from the Aithiopika, seems
all the more pointed.

7. ov 1fig xa® MNdoviiv ypeiag: The apparatus in the Budé show that
Rattenbury supported the conjectural addition of xd&piv proposed by H.
Richards CR 20 (1906) 109-113. yx&piv seems to be required, and its visual
similarity with ypelog makes it credible that a copyist omitted it. However,
there are no MS variants reported at this point, and it is best to keep the
suggestion of x&piv in the apparatus rather than run the risk of restoring what
should have been in Heliodoros’ autograph.

§20
Thyamis explains why he regards Charikleia as a suitable wife for him.

1. mp@dtov pev evyevig elvai pov dokel: The sense of edyevig here
cannot be determined precisely. Heliodoros, like Chariton (but not the other
extant Greek novelists) is fond of describing his hero and heroine as evyevng.
The words €0yevig and egdyeveio are favoured by Euripides (but are not
common in the other dramatists); rare in Plato, they are much used by
Aristotle, who offers a definition at Rhet. I 5.5 based on the wealth, fame and
virtue of the ancestors; (for other contemporary definitions, which are similar,
v. EM. Cope (1877) ad loc.) Dio Chrysostom in his Ilepi dovAeiog xoi
gLevBepiag distinguishes eOyevig as of birth, and yevvaiog as of quality of
character (Orat. XV 243B, ed. de Budé II 301 1.25ff). However, in Plutarch
and in some of Heliodoros’ fourth century Christian contemporaries (e.g. John
Chrysostom, Gregory of Nazianzos, Gregory of Nyssea, Theodoret) who use
the word a great deal, ebyevig is not so clearly defined. More often than not it
does entail the idea of good character, as it does here; but it frequently entails
also, or only, the idea of good birth, or Greekness, or both.

2. mdg 00 TV BeAtiova mepi adtiig £ixétag mopictnor epaviaciav:
v BeAtiova . . . pavtociov in this context can only mean something like ‘a
picture of her in happier circumstances.” It is tempting to translate pavrocic
as ‘judgement’ or ‘opinion’ or ‘assumption’, as some modern translators have.
However, the word usually has some connotation of the visual, or at least of
perception, and the reader naturally wonders why it has been chosen rather
than a more usual word for judgement (such as 86&c); besides, if it meant
‘opinion’ it would be hard to explain why the comparative BeAtiovo was
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preferred (better than what?). Whatever translation is adopted the turn of
phrase is an odd one. The psychological realism with which Heliodoros depicts
Thyamis’ passion perhaps justifies the reader to think that by using the phrase
Thyamis, unintentionally and in contradiction to his professed purity, reveals
that he feels the image of Charikleia in his amorous imagination is better than
the modest image she presents to the world.

§21

The bandits agree to the marriage. When Charikleia is asked about it modesty
makes her reluctant to reply. She refers to Theagenes as her brother.

3. ¢émogiovoa: on the choice of reading v. the note on I 19.5.

§22

Charikleia tells that she and Theagenes are priest and priestess of Artemis and
Apollo, and were blown off course on the way to Delos. She agrees to marry
Thyamis but asks for the wedding to be delayed until she can go to a shrine of
Apollo and lay aside her priesthood.

2. yévog pév éopev “loveg: The quasi-adverbial yévog lacks the article also
at Heliodoros II 34.2; VIII 17.3; Philostratos Life of Apollonios 111 20; and
Herodotos I 6, Kpoloog fivAvdOg eV vévog, malg 88 "AAVATTE®, TOPOVVOG
d¢ €0véwv kTA. Heliodoros was almost certainly aware that the latter passage
was famous for this feature and for its compressed style (some ancient
discussions are quoted in B. Rosen Herodotos I Teubner, 1987, ad loc.)

2. obpdg: Read 6 €udg. odudg is the reading of CBT, ¢ £udg of VMZA.
Elsewhere the MSS have only 6 éuog (I 10.2; VI 13.3; IX 21.2). obpuog has
crept in here because here alone the phrase is preceded by a vowel, and ¢ 0
¢pog could be regarded as an unacceptable case of hiatus. It is almost
impossible to decide which reading is best. Perhaps 0 £u6¢ is to be preferred
on the grounds that the phrase does not offend a conventional definition of
hiatus; that a similar sequence of vowels is produced by 6 fiAiog preceded by
kol at Heliodoros III 4.8 and by 008’ at VII 21.2; and, for what it is worth,
that the MSS with ¢ £udg tend to be more reliable than those with obuog.
Other attestations for the phrase ¢ €u0¢ &deApdg: Dem. XLVIII 10, 20; Plat.
Euthyd. 297 e 2; Philostratos Life of Apollonios 1 31, only the first of these is
preceded by a vowel. Other attestations for obpOg &deApdg: Plut. Per. 28.6;
Greg. Naz. De vita sua ed. C. Jungck 368; Libanios Decl. XLVII 1.11 (only
the first of these is not preceded by a vowel).
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4. KAvddviov &Bpdov Eumecdv Kol avepog EEdoTng xai Aailameg
ovppyeilg kol mpnotiipeg v BGAattav xataryilovteg thv vadyv tod
£00¢0g mapagépovol: Read &Bpdde (v. below). Hesychios, kAvddviov:
nEAOYOG. Yeipav. koi 80pvPog mpaypdtev. This diminutive is popular with
certain fourth century A.D. prose writers, several of whom admitted verse
words, but rare in earlier Greek. There are only four attestations before the
imperial period: Aischylos 7h. 795, Ch. 183; Euripides Hecuba 48, Helen
1209. It is probable that the diminutive was used in tragedy metri grata for
kAbdwv, and imported into prose by writers who perceived it as part of tragic
vocabulary.

The Budé editors’ preference for &@pbdov over 48pdwg is probably right. The
comparison they make with IV 7.7, where the same pair of variants is found,
and they choose &8pdov, shows that they take &@pbov as an adverb, not an
adjective used adverbially (which would be meaningless at IV 7.7). It is
possible that a scribe changed d08pdowg to &@pdov at IV 7.7 thinking that an
adjective is required, because the word is juxtaposed to Gyxov, which is
parallel with a noun which does have a qualifying adjective: xoi
AnpoedoiloTov dypunviay veiotatorl kol TOv dykov &Bpdov KoBHpNTOL.
The same explanation would work for the present passage: xkAvddviov at first
appears to be parallel with &vepog and Aaidaneg, although when the reader
reaches mapagépovot it is clear that they are subjects of that verb. On the
other hand, there are many places in Heliodoros where no MSS dissent from
the form &@pdov for the adverb (references can be found s.v. in LRG), whereas
aBpdwg is never the reading of all the MSS, and on the whole it is easier to
assume that Heliodoros utilized only one adverbial form of the word, so
&Bpdov is correct here and at IV 7.7.

xatoyilovieg is the reading of C: most of the other MSS read
kotoyifovoor, (-ovor xoi T), which was probably in the archetype.
npnotnp otherwise seems only to be masculine. Since C is clearly interpolated
to some extent, if not as much as A. Colonna supposes, it is tempting to take
Koc‘cog({'t@vrsg as a correction. Now if there is an apparent mistake of gender
is in the archetype, is an editor justified in correcting it? npnoTnp is a rare
word, and it perhaps as likely that Heliodoros got its gender wrong as it is that
a copyist made a faulty ‘correction’. Therefore it is perhaps better to follow A.
Colonna and print katatyi{ovoot, noting the variant of C in the apparatus.

4. y6pedo odv HTO 10D ANTOV, KVEOVTOG NEPOG PEV ERTA VOKTOG O
ioag: Here again the Budé editors follow C, and A. Colonna follows the other
MSS with . . . Omo 10D &el mvéovtog . . . (with no comma). Prof. Maehler
suggests to me that &ei (= “whichever way it was blowing”, not “continually”,
ovvey®g) might illustrate the previous sentence - the ship has been abandoned
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to 1| TOxM. This would make better sense of the choice of connective, 00v; on
the whole el seems the preferable reading.

5. doerov: deerov CB / dpehov VMZAT. The former is classical, and
survives into fourth century Christian writing. The latter is comparatively rare
in classical Greek, but is the only form used in the Septuagint and the New
Testament, and of the two forms, predominates in Christian writing by a factor
of almost three to one. In view of the tendency for C to introduce uncalled for
‘corrections’, and of the other evidence for typically Christian usages in
Heliodoros (v. p20) dgpeAdov should probably be preferred.

§23

The crowd approve of Charikleia’s speech, and Thyamis accepts the condition
she makes.

2. 16 évomviov: On the dream, and the terms used for it cf the notes ad I
18.2-5 and I 18.2 above.

2. éxovti: Although adverbs in -1i are not peculiar to late Greek, éxovti does
seem to be. There are of course many texts where one could read €xovti or
gxovti equally well. The list of texts where éxdvtt is impossible, and €xovti
must be read is dominated by Christian writers of the fourth century
(undoubted attestations of &kovti are fewer than half a dozen). £xovti occurs
twenty-five times in the following fourth century Christian authors:
Ampbhilochios, Theodoret, Didymos, John Chrysostom, Marcellos, Gregory of
Nyssea, Basil, Orac. Sib. IT 66 (?3rd-4th cent.). The earlier places where we
must almost certainly read éxovti as an adverb are Plut. Mor. 223 D 3; Fab.
5.2; Ps-Lucian Charid. 27; Josephos A.J. three times; Clement Paed. I 80.70;
Dio Chrysostom Or. XLVIII 11.

§24

Thyamis orders his men to prepare to march to Memphis, and sends the
captives back to their hut. Knemon leaves the hut to seek a herb.

2. xai t0v Bcayévny eig aidd tfic adedofic opodiartov énoreito: The
meaning must be, ‘. . . he made Theagenes share his table out of respect for his
sister.” €€ «aidoDg would be more natural, and it is difficult to see why
Heliodoros preferred €ig aid®. At Achilles Tatios I 10.3 (and nowhere else in
Greek) the latter has a comparable, though not identical meaning: there it must
mean ‘in respect of a sense of shame’. Heliodoros seems to have had Achilles
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Tatios in mind when he wrote about Thyamis * love for Charikleia (v. below on
126.3), and this may explain the choice of phrase here.

In view of the way Heliodoros alludes to Xenophon Kyropaideia and Anabasis
when he writes about Thyamis and his men (v. below on I 27), it is tempting to
read Opodicitov as an allusion to the Persian term opotpamefog which
Xenophon uses.

2. avtv 8¢ v Xapikdeioav 00dE Opav t( ROAAX dreyviker ToD pn
UnEkkavpe yiveoOor tod Eykelpévov wOBov: A genetive articular
infinitive used in a final sense without £vexa is classical, chiefly Thucydidean,
but becomes much commoner in Christian writers of the fourth century and
later. For bibliography v. Schwyzer-Debrunner II p372 n8, to which may be
added W.W. Goodwin (1889) §798. The most detailed discussion of the
construction is in A N. Jannaris (1897) pp483f., 578f

§25

Theagenes laments Charikleia’s speech to Thyamis, but she reassures him that
she still prefers him. It becomes clear that what she told Thyamis was made

up.

2. 1 11 8&: This is what A. Colonna prints, but it seems pleonastic. Read 1 ti.
The Budé editors report that MZT omit the 8¢, but they keep it in the text,
probably because they favour the MSS in which it appears (VCBA), especially
C. If they were unhappy about the expression 1 Ti 8¢, it would have been
better to keep the 7 of the MSS and print the variant which omits 8¢. The
phrase f| 1L 8¢ is unattested in Greek (although reported in D-K II 414 as a
conjecture), except at Dexippos (Comm. in Aristot. Graec. 4.2) 13.18, where it
is less pleonastic.

3. TocadtnV Ex@v éx TOV TapeAB8OvTOV THY KatT £10D Sk mw Eépyov
doxipaciav: The choice of preposition is surprising: xoté + genptlve ofa
person tends to mean agamst and the object of doxipaocia is usually a
gen¢t1ve with zept, or,(ore often without a preposmon Nonetheless, koté +
gengtive with virtually the same sense as nspL + gengtive, although not found
elsewhere in Heliodoros, is classical (LSJ katé A II 7), so the text need not be
suspected.

3. <ép}:> petofailopévny evpnoerg: The addition of the pronoun by the
editors of the Budé is pedantic, and the style is more Heliodorean without it.
The same idiom, a direct object expressed by a participle alone where &pie is
implied, is used again by Charikleia a few lines below (moAAdkig LEV

146



g¢myelpodvia drwoapévn), and is put into Knemon’s mouth in I 11.1:
00d¢v €ld0Tor TOE 1e Emae kol moldog WPOOoKUAECAUEVOG pAoTIELY
nkifeTo, Unde 1o kovov 81 ToVTo didT Editvoiunv yveokovia.

4. 00dtv oVt Pionov: supply Eotiv; or perhaps elva, but if the clause is in
indirect speech we have to assume that it depends on a verb meaning ‘I say’,
not on &pvodpon (because strictly speaking to get the required sense of ‘I deny
that there is anything so forceful’ after &pvodpon we would need something
like pRSEV 0Vt Ploov or Tt 0VT® Blotov).

4. yapov £€vlecpov €1 wn yévolrto meplokomodoa: Beopdv is used of
marriage at Od. 23 296. However, the use of £v@eopog in connection with
marriage is, with the exception of this passage, confined to Christian writers of
the fourth century and later (e.g. Asterius Homilies VI 4.2 = PG 40.245A,
John Chrysostom In illud, ‘Vidi Dominum’ ed. J. Dumatier 3.3.24;
Amphilochios /n mulierem peccatricem 109 = PG 39.72C; Cyril of Jerusalem
Catecheses IV 25 = PG 33.488A; Isi¢doros Epistles 1 413 = PG 78.412C;
John of Damascus De haeresibus 80 = PG 94.733C;, Ps-Athenagoras the
Apologist On the Resurrection of the Dead 23 = PG 6.1019A [on authenticity,
and the late third / early fourth century date v. RM. Grant HTS (1954) 121-
129]). In fact the word €vBeopoc, although used occasionally in documents, is
very little used at all in non-Christian writers (besides the present passage, the
only such occurrences are, Hesychios s.v.; Hesychios s.v. vouipog; The Suda
s.v.; LXX III Ma. 2.21; Ailian NA 13.4; Plutarch Nicias 6.6.4; Galen De
theriaca ed. Kithn XTIV 216, §vBéopwg).

6. {mlotumiag tfic €@ Wulv damayov: The Budé apparatus reads
“CnAotumiag CBZT : post nuiv VMA”. The former gets into to the Budé
text, and more surprisingly into A. Colonna (1987). The latter is clearer,
particularly when we bear in mind that the earliest readers probably had no
punctuation, and obviates the danger of a reader taking &¢@ Mulv &ndyov
together.

§26

Charikleia assures Theagenes that she has no intention of marrying Thyamis,
but that she made her promise to him only to buy time. She counsels caution.

The reaction of Theagenes to Charikleia’s words, and her elucidation for him of
her subterfuge, provide the first indication of their characters. Theagenes’
jealous reaction does not turn out to be typical of him; what does turn out to
be typical is his impulsiveness, whereas Charikleia consistently shows caution
and foresight. The intensity of their passion for each other is another
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characteristic which is sustained throughout the novel, and in the case of
Theagenes this sometimes causes his impulsive reactions. Events show that in
most instances Charikleia’s caution and forethought have been wise, and
Theagenes’ impulsiveness foolish, especially when, as here, it leads to
premature despair. These characteristics are reinforced, if not developed, at
several points in the novel. Theagenes’ passion and hasty despair come out
particularly strongly when he enters the cave and jumps to the conclusion that
Charikleia is dead (twice), IT 1-4; and still in the cave, he behaves impulsively
when he reacts aggressively to the appearance of Thermouthis, while the
cautious Charikleia hides (II 13). Kalasiris restrains him from acting on
impulse and rushing off to Charikleia as soon as he learns that she loves him
(IV 6). She with her foresight overrules Theagenes’ frankly suicidal
impulsiveness when they are faced with fresh capture (V 6-7). The same
impulsiveness is manifest when he behaves proudly towards Arsake (especially
at VII 19); but Charikleia’s good sense is displayed when, overruling
Theagenes, she delays revealing that Hydaspes is her father (IX 24).
Theagenes uses intelligent subterfuge when he tells Kybele that he and
Charikleia are siblings - and his story is only a modified imitation of the fictions
he has heard Charikleia tell Thyamis at I 22. Theagenes’ unpremeditated and
potentially dangerous action has beneficial consequences when he brings the
runaway bull under control (X 28-29): to that extent this incident is
exceptional. Related to his impulsiveness, perhaps, is the way he is easily
impressed by Kalasiris’ mantic shenanigans when he divines he is in love with
Charikleia (III 17): Charikleia is much less impressed by such trickery (IV 5),
and Kalasiris does not trouble with theatrical magic when he diagnoses /er love
av 10). Theagé’nes’ impulsiveness is in harmony with his descent form
Achilles (stated at II 34.4), whose impulsiveness was of course legendary.
Kalasiris, with his cunning, and his propensity for storytelling, has an affinity
with Odysseus, and it is natural for the reader to cast about for an Homeric
character with whom to associate Charikleia: because of her fidelity and her
subterfuge Penelope most obviously presents herself, but Heliodoros never
underlines this association as he does for the link between Theagenes and
Achilles.

2. nepiParodoa: This is the reading of VMA, and is right; A. Colonna prints
the reading of CBZT, nepilofodon, which can mean ‘embrace’, but is not
otherwise found in Heliodoros, and is less good.

3. oppnv Yap, g oloBa, xpatodong EmOuuiag paym peév évritomog
g¢miteivel, A0yog 8¢ eixov xai mpdg 10 BodAnua cuvipéx®v TNV
npatnv kai {Eovoav @opav £otelde kol 10 katobv 1iig dptéemg Td
noel 1fic émayyediag xatedvaoce: The same idea - that intense desire
becomes more bearable when its satisfaction is promised - is expressed by
Menelaos at Achilles Tatios IV, in a similar context: Leukippe has asked the
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general Charmides for a few days’ delay before she satisfies his desire when
they reach Alexandria. Heliodoros seems to have depended on Achilles Tatios
not only for his description of the Boukoloi (v. p97 above) but also for several
of the quasi-scientific ideas about love which he uses, especially in his
description of the feelings of Thyamis for Charikleia. H.G.T. Maehler GCN III
1990 10-11 cites this passage as an example of how Heliodoros, although he
follows conventions in his description of the symptoms of love, writes far more
convincingly, psychologically, than even his closest forerunner, Achilles Tatios.

6. xaAOv Yap mote kol 1O YeDdoC, GTov APEALODV TOVG AEYOVTOG HNdEV
kotapAantn tovg axovoviag: Charikleia refers again to a lie which she
says is justified by necessity at X 18. The issue of whether lies are ever
justified interested the Church Fathers, although there is little discussion of it in
non-Christian Greek authors. Charikleia’s reference to it, which looks less out
of place in the Aithiopika than it might in another of the extant Greek novels,
should probably be linked with Heliodoros’ evident familiarity with Christian
texts (v. p20).

W.S. Mackowiak (1933) points out that there is really no Greek equivalent for
the word ‘lie’ (Liige), quoting (p48) Leopold Schmidt Die Ethik der alten
Griechen II 411, “die berechnete Unwabhrheit, den bewussten Irrtum und die
von der Wirklichkeit sich entfernende poetische Ausschmiickung mit demselben
Ausdruck bezeichnet, ohne den darin liegenden Tadel zu niianzieren.” This is
perhaps not surprising if one accepts, as J.J. Winkler (1990 107-112; 133-137)
alleges, that social relations in Mediterranean countries were (and are) shot
through with guardedness and deceit. (Insofar as Winkler has in mind
specifically Greece he belongs to the same tradition of ethnographic comment
as Heliodoros, for whom Knemon’s Athens provided a paradigm for a society
of dissemblers.) Mackowiak collects references to passages where lies are
interdicted or sanctioned by pagan and Christian Greek writers. Conditional
sanctions for lies in patristic writing are few: Mackowiak quotes John
Chrysostom PG 48.629-630 and 49.330-331. Origen, and Clement Stromata 1
7.8 use the example of a doctor dealing with patients for a situation where lies
may be justified, so they seem to have arrived at this position under the
influence of Plato (defence of necessary lies, Respub. 382 ¢ 6-10; doctors need
to lie, Respub. 389 b 2-9). Christian writers who interdict lies outnumber those
who allow them; the issue is dealt with in particular by St.Augustine in De
mendacio, Contra mendacium and Encheiridion 18-22 (all in PL 40).
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§27

Knemon runs back with the herb, rushes Theagenes and Charikleia to
Thyamis, and announces that he has seen the approach of a horde of enemies.

The battle is marked by a series of allusions to Xenophon Kyropaideia and
Anabasis. Their overall effect is to link Thyamis and his men with Xenophon’s
barbarians. The log canoes (I 31.2, v. note ad loc.), the toaAt6g (1 27.3, v. note
ad loc.), and the phrase £é#6¢pag 7dn mpooilovong marking the end of the
battle (cp. X. Cyr. III 2.25, énel & £omnépa mpoonetr) recall the Kyropaideia
and Anabasis. Heliodoros recalls Xenophon’s Kyros also with the sacrifice
Thyamis makes before battle (I 28.1; cf. e.g. X. Cyr. I 5.6) and the speech he
makes to the troops (I 29.5-6; cf eg. X. Cyr. I 57-14). If Heliodoros
regarded Xenophon’s Kyros as a barbarian general who nonetheless had
admirable qualities, then this reminder of him is consistent with, and supports,
the characterisation of Thyamis.

3. xai kphvog TL Sroopdvra kol nadtév Ofyovro: Although draopdo is
hapax legomenon, daop@vra is to be preferred to the reading of T
(draopnyovro).

The maAtdg was a light spear used by the Persians, and frequently mentioned
in Xenophon Kyropaideia and Anabasis. The word moAt6g remained in use
during the imperial period, and in most (but not all) cases it evidently refers to a
Persian weapon.

§28

Thyamis tells Knemon to hide Charikleia in a cave, then orders a sacrificial
victim. It was a man-made cave for storing booty.

1. TOov 3¢ draomotiv iepelov dyewv mpooétattev: The detail of the
sacrifice before battle underlines the piety of Thyamis: Heliodoros must sustain
this side of his character, although he is the chief of a band of barbarian
brigands, if his ultimate installation as high priest of Isis at Memphis is to seem
a ‘happy ending’ in the context of the pious values which set the tone of the
Aithiopika.

The order for a sacrificial victim would probably be out of place in a
description of Egyptian cult practice at the dramatic date of the Aithiopika, and
presumably reflects Greek practice. There is no clear evidence that animal
sacrifice took place in Late Period Egypt. Heliodoros leaves the details of the
sacrifice vague: to which god was it, and was it to be made in a shrine or
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temple? Thyamis is son of Kalasiris, an Isiac priest, so perhaps he is most likely
to sacrifice to Isis. It is likely that the historical Boukoloi or other outlaws in
the North-West Delta were on the whole not ethnically Egyptian, and they may
well have practised non-Egyptian cults, but if they did there is no indication
that Heliodoros knew about it. By the historical period in Egypt the sacrifice
of a victim (rather than the more usual offering of food) represented the
destruction of one’s enemies, and to this extent Thyamis’ action in sacrificing
before battle is in harmony with Egyptian thought. However, it is likely that by
the ti«n‘l‘_e of the New Kingdom, and presumably still in the Persian period when
the 4#hiopika is set, an offering of roast meat would have been used as a
substitute for the sacrifice of a whole animal. The symbolism, and the use of
substitute offerings, is discussed by H. Kees NAWG 1942 71-88.

§29

The cave is described. Knemon places Charikleia in the cave, closes it and
leaves. He finds Thyamis addressing his men to stir them up for battle.

In some ways the description of the cave is not very realistic. An opening
which connected the deep chamber with the edge of the lagoon and admitted
light would in reality probably have exposed the cave to flooding; and the
complex of passages which all start at the opening and all terminate at the same
inner chamber, and which are, it is implied, confusing for those who do not
know them, is perhaps difficult to visualize. However, one does get the
impression that the caves and tombs, where people tend to be buried alive,
which we find in the Greek novels, have some symbolic value. G.W.
Bowersock (1994) posited a link between the idea of a Scheintod in a tomb or
cave with the gospel story of the entombment and resurrection of Jesus, which,
he pointed out, seems to have arisen at about the same time as the genesis of
the Greek novel. R. Merkelbach (1962) linked the theme of caves and tombs,
and the Scheintod, with initiation into mystery cults. When Heliodoros’ ancient
readers read the description of this cave, associations with the rites of Mithras
and with the Platonic myth at Republic VII cannot have been far from their
minds, but if Heliodoros was thinking of a specific allegorical or symbolic
meaning for the cave, our evidence about his beliefs and those of his
contemporaries is not adequate to allow us to identify it. It is however worth
noting that Heliodoros has developed the theme further than the earlier Greek
novelists by prefacing his cave with a maze, which may well have contributed
to its magical or religious symbolism.
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2. 0l ... ®éporL . . . mpOg piav edywpiav TNv &ni 10D MVOUEVOG
oVPPEOVTEG GVECTOLODVTO: T0D TLBpEVOG is the reading of C; the reading
of the other MSS, 10v mvBuévo makes much better sense. The Budé editors
have been misled by their love of C.

3. 00 yap Emrpiyelv adT® OVURAaKAvol Tolg TOAEpiolg GAAXL
dwadpaoeocBor thv paxmv: Read dradpdoon (see below). If we suppose
that Knemon is characterized as a coward, his words here may reinforce that
characterisation. When he thinks Charikleia is dead he drops the torch (II 3) -
perhaps his fright is a sign of cowardice. At his reluctance to travel with
Thermouthis (I1.18) Theagenes charges Knemon with cowardice; so does
Kalasiris when Knemon is frightened by a crocodile (VI 1).

On the other hand a reader who espouses close reading’ may point out that in
what we are told of the battle Knemon neither shows cowardice, nor does he
counsel Theagenes to run away. The charges of cowardice made by Theagenes
and Kalasiris are not really supported by the narrative at these points, or
anywhere else. His concern about travelling with Thermouthis (who, as we
learn, does mean to harm or kill Knemon), and his alarm at seeing a crocodile
for the first time can be regarded as no more than sensible caution; and his
words in the present passage may be seen as a deceit to calm Charikleia which
springs from the same good sense.

dwadpaceoBon is the conjecture of the editors of the Budé. It is probably
wrong, because it would mean that Knemon says that he is himself going to run
away. The required meaning is that he promises not to let Theagenes engage in
battle, but to let him run away - in other words, since d13pdoxw and its
compounds mean ‘run away’, not ‘cause to run away’, we need an infinitive of
draddpdokm which will be taken in parallel with cvpnAokfvon, not with
¢mpéyelv. Therefore we can reject the conjecture and choose between the
MSS readings, which are (according to the Budé): dwadpboar C (add. oot
VMBP) dwadpavor ol Z (cov AT). oou is well attested, and makes good
sense, so should probably be kept. The usual aorist is strong, and the weak
form dwadpdican (otherwise attested in the printed texts of Socrates the church
historian, and John Chrysostom, but not in documents, where the verb is very
rare), which has good manuscript authority, is probably the reading of the
archetype, and dradpdvon is probably a scribal correction.

5. @v yoap &v Epyolg oi moAéuiol, todTOVG PN S TV Opoimv ovV
ThyeL TNV Guovay ERGyElv mavtomooiv £0TL 10D  MPOCTKOVTOG
votepodvimv: Literally, ‘[those] in whose property are their enemies, for
them not to bring up a defence quickly using similar forces is entirely [the act]
of men who come later than is required’ (or, ‘. . . who fail in their duty’). J.R.
Morgan in his translation in CAGN seems to take dix T@®v Opolwv as ‘at a
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similar speed’, which is possible; ‘using similar forces’ seems preferable
because it is less pleonastic.

Thyamis has already shown himself an orator when he addressed his men at I
19.3 - I 21.1; nonetheless, it seems odd that this speech, made to brigands
facing attack, contains some of the most complex and difficult Greek in the
Aithiopika, and it is tempting to see a touch of comedy in its inappropriately
high style.

6. tocodta Exewv E€gotan 0o kai vikav nepryivetar: Read 6cdkig for
doo kai. Unless it can be shown that vikav can be translated like kpotém
with an accusative object denoting goods seized in battle, it is not possible to
make sense of the text as it stands. The emendation 6cdx1g, proposed by J.R.
Morgan (CAGN 376 n30), is the simplest and most elegant to have been
suggested and should probably be accepted.

6. 00d¢ év omovdaic Eoye THV TEAEVTAV: £v omovdaig is the reading of
VMBP, and is followed by the Budé; A. Colonna reads £€vonovdov with
CZAT. There is no other evidence that €vomovdog can be used of things,
rather than persons or animals, (with the possible exception of the Suda s.v.),
so &v omovdaic should probably be preferred.

§30

Thyamis calls his shield-bearer, Thermouthis, who is not to be found, then
goes into the battle. The fierce battle is described. Worried that he will be
deprived of Charikleia by the battle, Thyamis goes to the cave and kills a
Greek speaking woman he finds there whom he takes to be Charikleia.

1. ®éppovdig: (The Suda, followed by papyrologists, accents ®gppodoig.)
The name is a transcription of the Egyptian 73-rnn-wt.t, Demotic T-rmwte, a
harvest goddess with the form of a serpent. The goddess had a long history in
Egypt, and is particularly well attested in lower Egypt in the Greco-Roman
period, when she was at least partially assimilated with Isis. From her is
derived the Coptic month name TTAPMOYTE / (bAPMOYel. For an

overview and bibliography of this goddess v. Lexicon der Agyptologie s.v.
‘Renenutet’; monuments are assembled and studied in J. Broekhuis (1971).
She is beneficent, so it is most unlikely that Heliodoros knew anything about
her when he gave her name to the unsympathetic character which is introduced
here.
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As a personal name OgpuodOig is well attested in Greek documents from
Roman Egypt. As far as one can tell, it is always a woman’s name. Names
beginning with the letter 7 are in effect morphologically feminine, and feminine
names so often begin with 7 that anyone with even a slight familiarity with
Egyptian names would recognize the name as feminine. It is possible that
Heliodoros had come across @eppod0ig as a personal name but had not
realized that it is feminine; however, it does not seem very probable.

Therefore we must assume either that Heliodoros knew that the name is
recognizably feminine, and is playing a game with his readers when he applies it
to Thyamis’ shield bearer; or that he simply did not know that ®&ppov6ig had
already been used as personal name, but meant to name the shield bearer after
the serpent @eppodO1g just as he named Thyamis after a river.

For readers familiar with Ailian De natura animalium (10.31) the name would
recall the description of Thermouthis as a variety of asp in Egypt, associated
with Isis, which kills only evil-doers. The literary significance of the name and
its associations is discussed by E.L. Bowie (1995).

3. 1dv 8¢ 1@ mANOer xoi tfig £06dov T® &mpoodoxnrte: This is the
reading of CBPA, and is printed in the Budé; A. Colonna follows VMT, which
insert a te after the first ©®. The latter gives a use of 1€ . . . xai frequent in
Heliodoros; moreover, as J.R. Morgan (1978), passim, noted, Heliodoros
liked to create ‘jingles’. The balance of evidence favours the inclusion of the
€.

3. fipeto: A. Colonna, in his 1938 edition (but not in his 1987 edition), prints
the m with iota subscript, which is probably just a typographical error.

5. kai moAAL THv Be0V @ dodepiv dveldioag: Read not thv Bedv or Ty
8edv but tnv 0éarv. The reading of the manuscripts reported by the editors of
the Budé is 8edv (P 8€arv). The editors emend to 8sdv because everywhere
else in Heliodoros 7 0g6g is the feminine form of 6 0edg, with the editors
reporting no variants (12.6;12.7,;118.4;1125.2; VII 9.1; X 6.5; X 9.3). Since
dverdiw is normally construed with accusative of thing and dative of person, it
is surprising that the editors have not seen that P is right (or rather that all the
MSS are right about the text, and only P is right about the accentuation); i.e.
Thyamis objurgates as deceitful not trv 8eév or tnv 6edv, “the goddess”, but
v O€av, “the vision” (i.e. the apparition of Isis in the dream). That what is
called 10 dvap and thv Gyuv in the previous section is now referred to as Tnv
8¢av can be explained by Heliodoros’ habit of varying vocabulary simply to
avoid repetition of the same word.
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5. xAomegbovtag: This is the reading which the Budé editors report from
VMCBPZ and print; otherwise it is found only at Arrian /llyria 15, and once in
Eustathios, and if it should be treated as a different word from kAwnevw (=
‘steal’) it seems to mean ‘plunder’. A. Colonna prints the reading of A,
kAornebovrog. Neither makes good sense, and it would be better to accept the
conjecture of Koraes: «xAotomevovtog, otherwise found in I XIX,
Lexicographers, Scholia, Eustathios (meaning uncertain, LSJ s.v. ‘deal subtly,
spin out time by false pretences’).

5. adToc, dABEV (g TOV Ofppovdy Eminthcwv: The comma before 5fi0ev
in the printed editions should be removed. 6fi@ev seems always to be post-
positive, and to be taken closely with what precedes it. The irony which it
expresses here is produced not by the contrast between Thyamis’ pretended
and actual actions (as the editors’ punctuation implies) but by the equally
striking contrast between what he does and what tells his men to do.

§31

Thyamis finds Thermouthis, and with Theagenes and Knemon and his other
men they face the enemy, but all give back again except Thyamis.

2. oxGen and povov EOAovL kol mpépvov maxEog £VOG &YPOLKOTEPOV
xoldanvopeva: The shortage of wood in the Delta makes the use of canoes
hollowed out from single logs historically unlikely. Such boats are mentioned
in other geographical areas several times in Greek literature; if Heliodoros had
any one passage in mind when he wrote this, perhaps it is most likely to have
been Xenophon Anabasis V 4.11: xai fikov [the Mossynoikians, a Black Sea
tribe] T Votepaiq dyovieg tplaxdoio mhola povoEVA kal €v EKAOTH
1peic Gvdpog, dv ol pev 800 éxPavreg eig tdEly €B8evto ta GmAa, O 8¢ gl
gvépe. Such boats are normally called povoEvia and the reading povogdion
found in C is presumably an attempt to replace Heliodoros’ unusual expression
with a conventional one. The attempt is not wholly successful, and the printed
text, a kind of Heliodorean pun on povo€viocg, is probably right.

4, ¢véBaAdev: This is the reading of the Budé, following VCB. A. Colonna

follows MPZAT and prints évéBaAev. There is little to choose between the
two, but the latter is perhaps slightly more appropriate to the action.
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§32

Thyamis is taken alive, for which a reward has been offered, but his shield-
bearer gets away.

1. eig xeTpag i6vtwv: i6vtwv, printed by the Budé, is Bekker’s unnecessary
emendation of the 6vtwv of the MSS. el (= sum) can be followed by €ig (v.
LSJ s.v. €ig 1.2), and &vtwv is more vivid.

1. £1g yap 00deig oVte EPaddrev odte énégepev: The Epepev of the MSS
is impossible to translate convincingly, and this emendation offered by the
editors of the Budé should be accepted.

2. BoAfig £x10g Eumerpiq T0D velv avaddvia: “emerging out of range of
missiles, using his skill in swimming (underwater)”

§33

We are told that the brigands who took Thyamis were those who had fled from
him at the beginning of the story, and that the reward had been offered by his
brother Petosiris, who had got by trickery a priesthood which belonged to
Thyamis. Some of the bandits guard Thyamis while others search his island
Jfor booty, with little success.

2. rpognreiog: The meaning of mpogntng in an Egyptian context is discussed
in the comment on 1 19.4.

2. dedudg pun xopod AaPopevog £méABor mote | kxai xpoOvog TNV
émPovAnv pwpaoeiev: The allusion is apt. Demosthenes in Olynthiakos 11
10 predicts that the power of Philip will be short-lived because it was obtained
by wrongdoing: kol c@ddpa. ye fivOnoev €nil talg EARioly, v TOXN, O
xXpOVe 3¢ popdton kol mepl abta xotoppel. Thus Heliodoros compares
Petosiris with the usurper Philip. It is bold touch to turn the phrase of
Demosthenes into the active since the active form of pwpdw almost always has
a personal subject.

3. avtdv: Read adt®. The MSS which the Budé editors report have adtdv,
apart from A which omits the word. The reflexive form is Koraes’ emendation.
The Budé and A. Colonna (1987) both accept it. A. Colonna (1938) prints
ovtdv; he does not report Koraes’ emendation, but notes Hirschigs’s adt®
and attributes it to ‘mx. nonn.’, perhaps because he noticed that it is not in
Hirschig’s list of variants. Bekker prints abt@v but confusingly omits it from
his list of conjectures (mutationes). An alternative to the MSS adOtdv is clearly
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required, but it is difficult to decide between abxco and abxcev. There are
twelve other occurrences of a7i:0KAurjp6o) in Heliodoros, seven of which are
followed by a dative, so the dative is quite possible, on the other hand
Heliodoros IX 1.5 poipav abxapKT) xcov 6poyA.(boocev ei¢ xfjv cppoopav
(%toKATlpo)CT(xg seems to give some support to Koraes’ emendation In my
view the dative gives a more natural expression, and is more likely from a
palacographical point of view, since an iota adscript copied as such in a
minuscule hand could more easily have been misread as v, particularly by a
scribe expecting only iota subscript, than could the breathing have been
mistaken.

3. oi 6E vnoXoinoi jepde xtlv vfiaov expaTCTicrav (b¢ xot AiCiCTixQbpEva
KEipfiXia Kai aKOA,a Kax’ aoxfiv ebpfiaovxe¢; xfiv vfjaov is probably the
best reading. Here the Budé editors print the reading of Z. A. Colonna, who
preferred wherever possible to follow the reading with best MS authority rather
than to risk editing out an idiosyncrasy from the Greek of Heliodoros, followed
VMCBPA with xo vrjoiov in his 1938 edition. In his 1987 edition Colonna
prints XIv vfjcrov. xqv vfjcrov perhaps receives some additional support from
the fact that CBPZAT have the pronoun referring to the island in the feminine,
abxqv, although in this context the gender change may be possible as
constructio ad seiUetUianr, VM have abxov. This island is qualified by Kaaav
at the beginning of the following sentence (I 33.4), and book II begins 7l pév
6ti vfjooq. Unless it can be shown that Heliodoros wrote x6 vnaiov in
imitation of some passage in another author, the balance of evidence seems to
favour xv/v vfjaov.

4. £i xiva Kai 7C£pifA,£A.finxo Kaxa xo ojcfiXaiov wmoico yfi PH
Kp\)7cxop£va: Read el' xi Kai iiepiEeXgiTrxo Kaxa xo aniiA“aiov otto xp yfi
KpOKXopsvov (v. below).

Editors have treated this passage as a crux, unnecessarily. The reading of the
MSS is )7to Xp yf! KpOKXopeva / Kponxopevov. The context is that the
attackers who have burnt the island of Thyamis’ robber band are looking for
the booty. The beginning of the present sentence may be translated, “Thus
running across the entire island and leaving no part unexamined, they came
upon nothing of what they hoped to find, or little; .. and then the clause
quoted in the lemma above, which editors want to mean something like “if
there was anything left over, which was not hidden in the cave underground,
[that was all they found,]”. Therefore editors (Hir"ig, Rattenbury and Lumb,
Colonna) insert a pp somewhere in the clause. Ifthe insertion of pp is the right
solution, then the position for it suggested by the Budé seems to be a good
one, although the assumption that pp has been omitted by scribal error need
not imply that the xp ofthe MSS should be removed from the text. A. Colonna
inserted pp in his 1938 edition (before the b%06, which is an unlikely place, if a
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un should be inserted, because it gives hiatus); but, ever anxious to justify
rather than emend a manuscript reading, Colonna omitted the pn in his 1987
edition, explaining that the bandits did not penetrate to the innermost part of
the cave where Charikleia was hidden: in other words he wants this clause to
mean something like “if there was something left over [from the fire because it
was] hidden in the cave underground [that was all they found, but not the more
valuable things which were in the inner part of the cave, which they did not
reach],”. The Budé editors report that Amyot added un before kpvntoOpEVOV
(Budé vol.I pLXIX; they use this example to argue that the marginalia in
printed copies belonging to Scaliger and Falkenburg depend on marginalia in
Amyot’s copy), but subsequently suppressed it “en I’exponctuant par dessous.”

The modern editors have exacerbated the difficulty by preferring Tivar and
KkpuTTOpEVe to the better attested t1 and kpuntépevov, which allowed older
translators to take kpvntopevov with ohlaiov, so the whole clause reads &i
TL Kol TEPLELEAELNTO KOTh TO ONMAAclov DO TH YR xpuntopevov, and
means something like, “if there was something left out around the cave which
was hidden underground [that was all they found],”. This is the version of the
text which has the greatest manuscript authority, and is printed by most editors
up to and including Bekker. This version also has the advantage that while
Kot 10 omnAoiov can mean “around the cave”, it is doubtful whether
Heliodoros would have used it to mean “in the cave”, (although “hidden down
into the cave” may be just possible for katd 10 oRAAXLOV . . . KPUTTOUEV),
in general it is really no more tortuous than the versions of recent editors, and it
should be accepted.
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CONCORDANCE

In the following places readings are recommended in the commentary (and
Jollowed in the translation) which differ from the readings of the Budé.
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Index of Greek words and phrases (listed under the key word) discussed;
numbers refer to pages.

aypo, 80 yiyvopon followed by an adverbial
aypoixia, 101 expression for a feeling, 116
ayxovn, 102 YLyvookw, 102
&drépBopog, 16 YPOUUOTEDG, 123
&Bpdov, 144
akovog, 18 daipwv, 45
10 olgvidiov, 83 r'? de0TEPOG . . . TAODG, 130
axnpotog, 16 d1Pev, 155
AKpOLEVNG, 88 dfpog, 120
aAlg ExeLv, 89 . TV Opoiwy, 152
AU ovOV TL KGAAOG, 85 drayeddw, 80
ol auoet, 89 droopdw, 150
avolopBavm, 88 diexmAovg, 100
AVOpOXAED®, 106 diexelpotovem, 123
avtiBeog, 23, 67 dunynuo, 107
AmopEopLa, 86 dinvekéc, 124
aneeinut, 81
"ApioTinmog, 108 L 3¢, 84
"Apoivon, 130
apyExaxog, 109 £01v100G, 88
adog, 117 £K YELTOVOV, 133
"Appoditng, 133 gxovti, 145
aypovtog, 16 £KTETOPEVTOL, 19

' oVNOG / 0 €pog, 143
BaBLg VIvog, 86 EUTEPLIATE®D, 23
Botnpia, 120 Evavipwnim, 24
Bokyetlov, 87 gvanopuéve, 131
Béapadpov, 124 £vapyeLa, 80
Bapounvidoay, 129 éveykodoa, 125
BopvTipog, 18 EVEVQpOLVESOOL, 24
BéBnAog, 23 gvbeoylog, 147
Bepniom, 23 £vom, 106
BAoxkedw, 20 gévomovdog, 153
Bovkoira, 91 gnercodiov, 107
BovkoAot, 91 gmnétopon, 134
BuBiopdc, 19 gmooptilw, 24

£pyov yevécBa, 83

YE, 126 £pLBev, 99
YeLtovoy, 133 £phpevog, 115
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gvayyEALOV, 24
eVYEVNG, 142
goyoplotio, 25
gonBot, 110

Cwothp, 80, 82

BovpatovpYE®, 25
Bovpatovpynua, 25
Oeayévng, 103
0¢ot, 30

Bcol £mnkoot, 70
70 Belov, 31, 104
Oetlog, 65

0eoc, 38
O¢éppovdig, 153
OloBn, 114
Bpwokm, 86
Ovopig, 134

KoBapdg, 83, 103
Kol Py, 115, 126
KOLVOTOUE®, 83

Kol todta, 107
KOALG, 99
KotoAopBave, 115
KOTAPAEKTOG, 83
KOTOXELPOTOVEW, 124
KoTEPLOPLA®, 20
KkevodoELw, 25
KAnpovopog, 110
KAomevm, 155
KAOTOTEV®, 155
KAVdDVIOV, 144
Kviuov, 106
kpeirtoveg, 30, 105
10 KpeLTTOV, 31, 104

Adpopoa, 138
Aoy, 102

pév, 100

MEV ... GALG, 129
HEV ... d¢&, 100
HEV dM, 100

HEV 0DV, 100
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TLKpOTEPOV, 102
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puvioxopal, 19

coynvevw, 109
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onpikog, 89
outetobo, 112
oxld, 88
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okDAa, 138
opOyw, 132
coBew, 87
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ovvonuao, 114
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TPV, 116
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VIEPBEPATEV®, 109
vnootnpilom, 27

oovtooia, 142

©0Bog tod kpeitTovog, 27
®oivig, 76

opatwp, 121

oOVTEG, 9
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TRANSLATION

The translation is intended to be literal, not elegant, and to contribute to the
elucidation of the text. The translation is based on the Budé, except that when
the reading of the Budé is rejected in the commentary and an alternative
reading is recommended that alternative reading has been translated. Since
punctuation in printed Greek texts is on the whole for guidance only, the
translation does not necessarily follow the punctuation of the Budé.

I 1 When the day was just beginning to shine and the sun was casting his rays
across the mountain ridges, men armed as bandits peering over the desert
mound which extends along the outlet of the Nile which is also called the
Herakleiotic mouth, and standing there for a little while, let their eyes begin at
the sea which lay beneath, and having directed their gaze first to the ocean,
when it offered nothing in the way of booty for bandits since it was not being
sailed, they were led by the view to the neighbouring shore. 2 On it there were
the following things: a ship was moored by its warps, devoid of its crew but
full of cargo; and this was detectable even for those at a distance, because the
weight forced the water right up to the third wale of the hull. 3 But the shore
- everything was full of newly slaughtered bodies, some completely destroyed,
others half dead and still quivering in parts of their bodies, indicating that the
battle had just finished. 4 The visible signs were not of a clean fight, but mixed
up too were the pitiful remains of a banquet which was not auspicious but
ended like this; tables still full of comestibles, and others on the ground in the
hands of the fallen had become substitutes for arms for some of them (for the
battle had happened unexpectedly), and others concealed other men, as they
thought, from attackers; wine bowls were overturned, and some were slipping
from the hands of those who held them to drink or to use instead of stones, (for
the suddenness of the evil had created new uses, and taught them to use cups
as missiles). 5 One lay wounded by an axe, another struck by a stone which

had been carried there from the water’s edge, another one injured by a log, one
~ burnt up by a torch, and each was differently injured; the majority were victims
of arrows and archery. 6 The evil power had laid out many images in the small
area, polluting wine with blood, setting a battle among the guests, joining
killings and drinking, libations and slaughter, and revealing this kind of
spectacle to the Egyptian bandits. 7 They themselves stood on the desert
mound as observers of these things but were unable to understand the scene
because they had [in view] the defeated but saw the victors nowhere; and [they
had in view] the glorious victory, but the booty unlooted; and [they had in
view] the ship alone, devoid of crew but otherwise intact as if defended by
many men and as if rocking in peace. 8 But although at a loss about what had
happened they looked to gain and to plunder; so declaring themselves victors
they went forward.
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IT 1 When they had already moved a little away from the ship and from the
fallen men a sight struck them which was more confusing than the previous
things: a maiden was seated on a rock, an incredible beauty, who convinced
one that she was even a goddess, very distressed for those around her but still
redolent of a noble disposition. 2 She was garlanded on her head with bay and
a quiver was slung from her shoulders and her bow was supported by her left
upper arm; the remainder of her arm hung down carelessly. Resting the elbow
of her other arm on her right thigh and placing her cheek on her fingers,
looking down and watching a youth lying before her, she held her head
motionless. 3 He was disfigured with wounds, and seemed to be recovering a
little from near death as from a deep sleep, but even in these circumstances he
glowed with manly beauty and his cheek, reddening with the blood that was
running down it, shone the more by its whiteness. The troubles had drawn
down his eyes but the sight of the maiden raised them again to her, and what
compelled them to see was the fact that they saw her. 4 When he had caught
his breath and gasped rather deeply he spoke softly and said, “O sweetness,
have you really survived for me, or are you too a victim of the battle and no
more able to keep away from us after death [than in life], but your image and
spirit pays attention to my fortunes?” “My salvation” said the maiden “depends
on you. Do you see this?” [she said] pointing at a sword on her lap; “It has
lain idle so far, kept in check by your revival.” 5 And as she spoke she sprung
up from the rock, but those on the desert mound, struck by the marvel and
shock of the sight as if by a bolt from the blue, plunged each into a different
bush; for when she stood up she seemed bigger and more god-like to them,
with the sudden movement of her clanging weapons, her raiment interwoven
with gold glinting in the sun, her hair shaking in a Bacchic dance under the
chaplet and running down her back to the fullest extent. 6 These things scared
them, and ignorance of what had happened scared them more than what they
saw; for some of them said she was some goddess, even the goddess Artemis,
or the local Isis; others, that she was a priestess inspired by the gods, who had
made the great slaughter which could be seen. This is what they perceived, but
they did not perceive the truth. She suddenly threw herself on the young man
. and, draped all over him, she cried, kissed, wiped [the blood], wailed and
doubted that she held him. 7 When they saw this the Egyptians changed their
mind to other ideas, and said, “How can these be the actions of a goddess, and
how could a spirit kiss a dead body so pathetically.” They encouraged one
another to be bold and to walk forward to get a clear grasp of the truth.
Recovering, then, they ran down to the maiden who was still concerned with
the wounds of the youth; and standing there they stayed behind her having
neither the courage to say or do anything. 8 With the sound of their step, and
the shadow they made falling across her eyes, the maiden looked up again and
saw them. She was not a little frightened by the unfamiliarity of their skin
colour and of their appearance, which showed by their weapons their character
as bandits, but she applied herself entirely to the care of the man who lay there.
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9 This is how real desire and untainted love disdain all sorrows and pleasures
which strike from without, and oblige the mind to look towards and incline
towards the beloved thing alone.

III 1 When the brigands had moved round and stood facing her and seemed to
be about to try something the girl looked up again, and seeing that their skin
colour was black and their visage rough she said, “If you are the ghosts of the
dead you are not right to haunt us, for most of you died at one another’s hands,
and as many as were killed by us suffered by the law of self defence and of
vengeance for the assault on chastity. If you are of the living your way of life,
it seems, is banditry, but you have come at a good time: release us from the
encompassing troubles by the murder with which you are going to completely
change the drama concerning us.” 2 She made this tragic speech, but they, able
to understand nothing of what was said, left them there, and placing their
weakness as a strong guard over them, and they set off to the ship and
unloaded its cargo, ignoring the other things (which were many and varied),
but carrying off, insofar as each had strength, gold and silver and precious
stones and silk raiment. 3 When they thought they had enough (and there was
so much as to satisfy even a bandit’s greed), they put the plunder on the beach
and began to divide it into bundles and allocations, making the division not
according to the value of the things each one took but according to equal
weight. They were going to take action about the maiden and the youth later.
4 At the same time another robber band arrived with two horsemen leading the
unit. When the former [bandits] saw this they neither raised their hands [to
fight] nor took any of the booty, so as not to be pursued, but fled as fast as
they could run, since there were ten of them and they saw three times as many
approaching. 5 And the girl and her companion were already captured a
second time although they had never been seized. The bandits, although eager
for pillage, nonetheless hesitated because of their lack of understanding of, and
astonishment at what they saw. 6 For they supposed that the many killings
were the work of the previous bandits, and when they saw the maiden in
strange and magnificent garb and overlooking the fearful circumstances as if
they did not exist, but wholly concerned with the young man’s wounds and
feeling pain at his suffering as if it were her own, they marvelled at her for her
beauty and her [noble] disposition, and they were also amazed at the wounded
man. He lay, so fine in physique and so large, having a little earlier recovered
himself somewhat and been restored to his usual facial expression.

IV 1 So then, after some time the bandit chief approached and put his hand on
the maiden and instructed her to arise and follow him. She, understanding
nothing of what was said but inferring what he commanded, dragged the young
man to herself and would not release him, and bringing up the sword to her
breast she threatened to kill herself unless he would take them both. 2 So when
the bandit chief understood something by what she said, and understood more
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by her gestures, and moreover anticipated that he would have the young man as
an excellent assistant if he survived, he dismounted both himself and his shield-
bearer from the horses and he put the prisoners in their place, and instructing
the others to pack up the spoils and follow, he himself ran along on foot and
held up [the prisoners] in case one of them should slip at all. 3 And what
happened was beyond belief: the leader seemed to serve and the conqueror
chose to be subservient to the captives. Thus does the impression created by
nobility and the sight of beauty have the power to subordinate even the bandit’s
nature and to govern the roughest of men.

V 1 Going past the shore for about two stades they turned suddenly so the sea
was on their right and went towards the slopes of the mound; and crossing the
ridge with difficulty they hurried to a lagoon which lay beneath the other side
of the mound. 2 It was something like this. The whole place is called Herds
(Boukolia) by the Egyptians. There is a hollow in the land there which receives
some overflows from the Nile and forms a lagoon; the depth in the middle is
immeasurable, but at the edge it tapers off into a marsh. What shores are to
seas, so are marshes to lagoons. 3 Among these any robber element of the
Egyptians conducts its civic life, one building a hut on a little land if some
should emerge anywhere from the water, while another lives on a boat and has
the same thing as a ferry and a dwelling. On it the women spin and weave for
them, and on it they bear children. 4 If there is a young child, one rears it first
with mother’s milk and after that with the fish from the lagoon baked in the
sun. If one notices that it is trying to crawl, by fixing a thong to its ankles one
permits it to go as far as the edge of the boat or hut, making the leash on the
foot a novel kind of guide for it.

VI 1 And whenever a Herdsman (Boukolos anér) is born and receives his
nurture in the lagoon he considers that lagoon also as his native country. It is
suited to be a strong fortification for bandits. Therefore that type of person
migrates to it, everyone using the water as if it were a defensive wall and
placing the mass of reeds in the marsh in front of them instead of a palisade. 2
For by cutting some winding paths which wander with many turns they also
make the passages easy for themselves because they know them but impossible
for others, and they have devised a great stronghold so that they might not
suffer attack. And this is more or less how the situation at the lagoon maintains
the herdsmen who dwell in it.

VII 1 When the sun was already setting the bandit chief and his companions
arrived there. They dismounted the young people from the horses and put the
plunder in the boats while the great crowd of bandits who had remained on the
spot gathered, as each appeared emerging from a different part of the marsh,
and received the bandit chief, greeting him as if he were some kind of king over
them. 2 When they saw the mass of booty and examined the beauty of the

176



maiden - something phenomenal - they assumed that some shrines or rich
temples had been robbed by their colleagues, and that even the priestess herself
had been taken away too; or they even supposed in their rustic ignorance that
the statue, itself alive, had been brought in the shape of the maiden. Highly
praising the chief for his manly courage they conveyed him to his abode; it was
a little island separated some way from the others as a residence for him alone
and a few of his companions. 3 When he had been brought there he instructed
the majority of them to go home, arranging for them all to come to him on the
next day. He himself, left alone with his few usual companions, briefly giving
the others dinner and partaking himself, handed over the young people to a
certain Greek youth who had become a prisoner with them shortly before so
that they could converse. He allocated them a hut close to his own; and he
instructed the young man to look after them and to guard the maiden against
any kind of assault. He himself, weighed down by exhaustion from the journey
and occupied by thinking about the current situation, had turned to sleep.

VIII 1 When silence enveloped the marsh and night advanced to the first watch
the maiden and her companion found the absence of people crowding in on
them opened the way for lamentation; the night stimulated their sufferings
more, I think, because when no sound or sight distracts attention to itself, but it
allows an opportunity for one to grieve alone. 2 So wailing a lot to herself the
maiden (who lay on a mattress separated, as ordered, from the others) and
weeping to the utmost extent, said “Apollo, you avenge yourself too much for
our sins and too severely, and our transgression is not equal to your
punishment: loss of our families and capture by pirates and the myriad dangers
of the seas, and on land already a second kidnap by brigands, and the
anticipated troubles are even worse than those we have experienced. 3 When
will you put an end to these things? If I reach death unviolated the end is a
good one, but if anyone shall know me in a debased way, whom even
Theagenes has not yet known, I shall preempt the assault with a noose, keeping
myself pure to the point of death, and bringing my chastity as a beautiful
funeral offering. No one will be a harsher judge than you.” 4 While she was
still speaking Theagenes stopped her, saying, “Stop, my dearest, my soul,
Charikleia! You lament reasonably, but you are inciting the divinity more than
you think. For it is necessary not to vituperate it but to beseech it, and the
supreme power will be appeased by prayers, not accusations.” “You are right;
but how are you?” she asked. “More comfortable,” he said, “and better since
the evening as a result of the lad’s treatment, which lessened the burning pain
of my wounds.” 5 “And by dawn you will have more relief,” said the one
entrusted with guarding them; “I will bring you a herb which will heal the
wounds in three days. I have acquired experience of its effectiveness; for since
they brought me here as a prisoner, if ever one of the subjects of this leader has
come in wounded when there has been a battle, he has not taken many days to
be cured when using this herb of which I speak. 6 There is no reason for you

177



to be surprised if I am interested in your problems, because you seem to share
the same fate as me, and moreover I pity you as you are Greeks, since I too am
a Greek.” “A Greek! O gods!” the strangers shouted together with joy. “A
true Greek by race and language, perhaps there will be some relief from our
troubles.” “But what must we call you?” Theagenes said. He said, “Knemon.”
“Would you tell us where you are from?” “Athenian.” “What is your
situation?” 7 “Enough!” he said; “Why are you stirring up and forcibly
opening these matters? In fact, this is from the tragedies. It would not be a
good time to introduce to you my troubles as an episode in your own. Besides,
the rest of the night would not be long enough for telling the story to you, who,
what is more, need sleep and a rest from your many hardships.”

IX 1 When they would not leave him alone but pleaded with him in every way
to speak, thinking that hearing about circumstanceslike their own would be a
great solace, Knemon began thus: “My father was Aristippos, an Athenian by
birth, belonging to the Areopagos, and to the middle class in terms of wealth.
When it happened that my mother died he was inclined to marry again,
complaining that he was dependent on his son, me, alone, and brought into the
home an urbane but pernicious young woman whose name was Demainete. 2
As soon as she arrived she won him over entirely and persuaded him to do
what she wanted, leading on the old man by her youthful beauty and in other
ways flattering him excessively. She was skilled, if ever a woman was, at
making someone mad about her, and was extraordinarily expert at the art of
seduction, groaning at my father going out and running up to him when he
came in; she complained to him for taking his time, saying she would have died
if he had stayed away a little longer, embracing him with every word and crying
as she kissed him. My father was ensnared by all these things, and had breath
and eyes only for her. 3 At first she pretended to see me as if I were her child,
and in this pretence she convinced Aristippos and would sometimes come up
and kiss me and constantly desired to have the pleasure of my company. I
went, suspecting nothing of what was really happening, but surprised that she
had a maternal attitude towards me. When she began to come more eagerly and
the kisses got hotter than was proper, and the look, going beyond what was
temperate, led me to suspicion, I was already trying to evade her much of the
time and was pushing her away when she approached. 4 Why should I bore
you by describing the other things at length? the attempts she made, the
promises she declared, naming me now °‘little child’, now ‘dearest’, and again
calling me ‘heir’ then a little later ‘her soul’, and in short, mingling the finest
names with seductive ones and watching to see which ones I responded to
most. Thus with the most honourable appellations she pretended that she was
a mother while revealing by the more unsuitable ones, and that most clearly,
that she was a lover.
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X 1 In the event something like this happened. The Great Panathenaia was
being held, when the Athenians send the ship overland to Athene. I happened
to be an ephebe, and having sung the usual Paian to the goddess and performed
the established rites I went to my own home in the costume I had on including
the chlamys and the garlands. 2 As soon as she saw me she was beside herself
and no longer disguised her love but from naked desire ran up to me and
embraced me and said, ‘My young Hippolytos son of Theseus.” What do you
imagine happened to me, who even now am blushing as I recount it? But it
was evening, and my father was dining in the city hall, and so would be going
to spend the whole night in this kind of feasting and general carousing, and she
came to me at night and tried to obtain something impious. 3 When I resisted
in every way, and fought back against every flattery and promise and threat she
went, sighing rather heavily and deeply as she left. The wicked woman,
waiting only for the night to pass, started on a plot against me. At first she did
not get up that day, but when my father came and asked what was the matter
she pretended to him to be ill and did not answer the first enquiry. 4 When he
persisted, and asked many times what was troubling her she said, ‘The youth
who is marvellous even for me, the child we share, whom I have often loved
more than you (and the gods are my witnesses), perceiving from certain
indications that I am pregnant (which I was hiding from you until I should
know for sure), watched for your absence. When I gave him the usual advice
and urged him to be temperate and not to concentrate on loose women and
drinking (and it did not escape my notice that he was so inclined, but I did not
tell you in case I should come under some suspicion of being a typical step-
mother); when I said these things one to one so he would not be embarrassed,
I am ashamed to tell all the other insults he used about you and me, but he
kicked me in the stomach with his foot and put me in the state in which you see

b

me.

XI 1 When he heard this he did not speak, he did not question me and he did
not give an opportunity for me to defend myself, but believing that one who
was so disposed to me would not lie, as soon as he had located me in some part
of the house he struck me with his fist without me knowing why, and calling up
the slaves he maltreated me with whips. I did not even have the usual privilege
of knowing why I was being tortured. 2 When he had his fill of fury I said,
‘But now at least, father, if not before, I should have the right to know the
reason for the blows.” Becoming angrier he said, ‘Oh, what irony! He wants
to learn about his foul deeds from me!’ and turning away he hurried to
Demainete. She was not yet sated, and started this second plot against me. 3
Thisbe was her maid. She knew how to play the lyre, and was not unattractive.
She sent her to me instructing her to love me, would you believe it, and straight
away Thisbe loved me. She who had often pushed me away when I tried
something began to lead me on in every way with looks, gestures and signals. I
foolishly believed that I had suddenly become good-looking, and finally
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received her into my bedroom when she came at night. She came again and yet
again and after that visited me constantly, 4 Once when I urged her strongly
not to get caught by her mistress she said, ‘Knemon, you seem to me to be far
too simple a soul Ifyou think it is a problem for me, a servant and a slave, if |
am caught going with you, what punishment would you say she deserves who,
claiming to be well born and having a lawful husband and knowing that death is
the consequence of the transgression, commits adultery?” 5 ‘Stop!’ I said, I
cannot believe you > ‘Well now, if you think it is a good idea I will deliver the
adulterer to you red-handed ° ‘If only you would!” I said ‘Well now, I for
one want to,” she replied, ‘both for you, who have been so wronged by her, and
not less for myself, who suffer the most dreadful things every day while she
exercises her foolish jealousy against me But be sure you know how to be a
true man.’

XII 1 When I promised to behave thus, then she left. Three nights later she
woke me as I slept and informed me that the adulterer was inside, saying that
my father, called by some sudden necessity, had gone away to the country, but
that he, according to an arrangement he had with Demainete, had just slipped
in. She said that it was appropriate both to be prepared for vengeance and to
make my entry armed with a sword so that the miscreant might not run away.

. 2 1 did as she said, and taking a dagger, with Thisbe leading and clutching a
A3 "3 -torch, I went to the bedroom. When I got there a beam of light fell from a
lamp inside, and bursting in in my fury I opened the closed doors, ran in and
shouted, ‘Where is the villain, the excellent beloved of the -completely chasle-

~ womafl?” As I spoke I went forward expecting to lay hands on them both. 3
My father, oh gods, tumbling out ofthe bed, fell at my knees and said, ‘O child,
wait a moment, pity your parent, spare the grey hairs which raised you. I have
wronged you, but I should not be punished with death. Do not be overcome by
anger, and do not pollute your hands with a father’s murder.” He pleaded
piteously with these words and others in addition; but I stood helpless and
shocked as if struck by a whirlwind. I was looking around for Thisbe and I do
not know how she got herselfaway. I looked around in a circle at the bed and
the bedroom, at a loss for what to say and powerless to act. 4 The sword fell
from my hands, and Demainete ran up and eagerly snatched it away, while my
father, being now out of danger, laid hands on me and gave orders to tie me up,
with Demainete strongly egging him on and shouting. Is this not what I
foretold, that it was sensible for the lad to be watched, that when he got an
opportunity he would hatch a plot? I saw his look, I understood his intention.’
He said, ‘You foretold it, but I did not believe you.” Then he put me in chains,
not permitting me when I wanted to say something of what really happened and
to speak.
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XIII 1 In the morning, taking me just as I was, in chains, he led me to the
people, and pouring dust on his head he said, ‘Athenians, it was not with these
kinds of hopes that I reared this individual, but expecting that he would be a
support for my old age as soon as it came to me. I gave him a liberal education
and taught him the basics of writing, introduced him to the phratries and tribes,
registered him among the ephebes, declaring him your fellow citizen in
accordance with the laws, and rested all of my fortunes upon him. 2 He then
became forgetful of all this, and first abused me with insults, and abused this,
my lawful wife, with blows. He finally came at night with a sword, and was
very close to parricide, to the extent that Fate prevented him by arranging for
the sword to fall from his hand with an unexpected fright. I escaped, and
accuse him before you, not wishing, although it is possible under the law, to kill
him with my own hands, but leaving everything to you because I think that it is
better to exact justice from a son by law than by murder.” 3 And he cried as he
spoke. Demainete too wailed and made it seem that she suffered pain on my
account, ironically, calling me the wretch who was going to die justly but
before my time, set against my parents by the spirits of vengeance. She was
not lamenting, but rather bore witness by her laments and in truth reinforced
the accusation by her cries. 4 When I thought a chance to speak would be
given to me the clerk stepped forward and asked a specific question: whether I
approached my father with a sword. When I said, “I approached, but listen to
why I did,” everyone shouted out, and deciding not to allow me a defence,
some argued it was best to stone me, others, to hand me over to the public
executioner to be pushed into the pit. 5 Amid all the din, and during the time
time that they were voting about the punishment, I shouted, “Oh step-mother, I
am destroyed through a step-mother, a step-mother is killing me without a
trial!” What I said reached many men, and a suspicion of the truth came to
them, but at that time I was not listened to, for the people were distracted by an
unstoppable din.

XIV 1 When the votes were counted those voting for death came up to one
thousand seven hundred, some judging it right to stone me, others to send me
to the pit. The remainder came up to a thousand - as many who, with some
suspicion about my step-mother, would punish me by allowing me to go into
exile in perpetuity. Nonetheless this vote prevailed, although it was less than
the others all together, because, with them having made a divided vote, the
thousand made the largest single section. Thus I was driven from my hearth
and my country of birth. Still, Demainete, the enemy of the gods, was not left
unpunished. 2 How, you shall hear another time. The present must be taken
up with sleep, for much of the night has passed, and you need a lot of rest.”
“And so you too will add to our troubles if you leave the wicked Demainete
unpunished in the story.” “Well, you may hear,” Knemon said, “ since it is so
important to you. Directly after the judgement I went down to Piraeus, and
finding a ship being put out to sea I made the voyage to Aegina, having found
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out that there were cousins of my mother there. I reached port and found the
people I sought, and I was living not unhappily at first. 3 Twenty days later,
wandering about as usual, I went to the harbour and a small boat had just come
in. Standing there for a little while I watched to see where it was from and
who it would bring. Before the boarding plank was properly in place someone
leapt out, ran up and embraced me. Who should it be but Charias, one of my
fellow ephebes. He said, ‘Knemon, I bring you good news. You have revenge
on your enemy: Demainete is dead.” 4 ‘Well, greetings, Charias,” I said, ‘but
why do you rush past the good tidings as if they were a piece of bad news?
Tell me how she died, as I fear very much that she had an ordinary death and
escaped the one that she deserved.’ Charias said, ‘Justice has not entirely
deserted us, as Hesiod says. She may seem to have her eyes closed for a little
while, delaying vengeance, but she casts her fierce eye on those who are so
evil, just as in fact she also pursued the wicked Demainete. 5 I missed nothing
of what happened or what was said, since Thisbe, as you know, being a regular
companion of mine, told me everything. When the unjust exile was imposed on
you your poor father, regretting what had been done, betook himself to a rural
and distant place and spent his time there ‘eating his heart out’ (this is from
epic). 6 The Erinyes pursued her straight away and she loved you more madly
in your absence and did not stop lamenting, apparently on account of your
situation, but in reality on account of her own. She shouted “Knemon” night
and day, calling you little child, dearest, her own soul, so that even her women
friends who visited her were very astonished and praised her for being a step-
mother who showed the feelings of a mother, and tried to comfort and restore
her. She said that there was no comfort for her trouble, and that the other
women did not know what kind of pang was in her heart.

XV 1 If ever she was alone she blamed Thisbe very much for not having served
her well, saying, “Eager for tricks, she has not assisted my love, but has
appointed herself to deprive me, quicker than words, of the one most dear, and
gives me no chance to change my mind.” And it became perfectly clear that
she was going to make some trouble for Thisbe. 2 Seeing she was profoundly
angry and in her general grief was ready to hatch a plot and not least that she
had become crazy with passion and love, she decided to catch her out first and
to get in first with a plot against ser, while looking after her own safety. Going
up to her she said, “What is it, mistress? Why do you wrongly hold you
servant girl to blame? I always have been, and even now am obedient to your
will; but if things have not gone according to plan that must be attributed to
Fate. I am ready, if you instruct me, to work out some solution to the present
situation.” 3 “And what solution could be found, dearest, ” she said, “with the
one who could resolve the present problems out of the way, and the un-hoped
for kindness of the judges destroying me? If only he had been stoned, if he had
been killed, the causes of my suffering would have died completely at the same
time, for the thing of which one despairs is removed from the heart once and
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for all, and no longer anticipating something causes sufferers to forget their
sorrow. 4 Now I imagine that I see him, I deceive myself into hearing him
nearby, I am ashamed when he expresses scorn for the unjust plot; sometimes I
seem to meet him stealing up and to have pleasure with him, or even to visit
him myself, wherever he is on earth. This sets me on fire, this drives me mad!
S T suffer justly, oh gods! Why was it I did not treat him well but plotted
against him? Why was it I did not plead with him but chased him? He rejected
the first attempt but that was natural. He felt a sense of shame about another’s
bed, or definitely, at least, that of his father, it is possible that with time he
would have been persuaded to change to our point of view, having his attitude
altered by persuasion. But I have been savage and wild, not as if I loved
someone but ruled them, and I have been angry that he did not follow an order
and that he contemned Demainete when he is far superior to her in youthful
beauty. 6 But, dear Thisbe, what is the solution you mention?” “Easy,
mistress,” she said, “to most people Knemon departed the city and went of out
of Attica in obedience to the judgement, but it did not escape my notice,
scheming to arrange things for you, that he is hiding here outside the city. You
must have heard of Arsinoe the flute-player: he fancied her, after his
misfortune the girl took him in, and announcing that she is going away with him
she is keeping him hidden with her until she has prepared to travel.” 7
Demainete said, “Arsinoe is lucky, with her previous relationship with Knemon
and with the trip abroad with him which she now expects; but how does this
affect us?” “Very much, mistress,” she said. “I will pretend to love Knemon,
and I will ask Arsinoe (who is an old friend of mine from our common
profession) to take me to him at night instead of her. If this should happen it
would then be your place to pretend to be Arsinoe and to visit him as if you
were her. 8 I shall make sure that I arrange that he also goes to bed drunk. If
you get what you want it is likely that your love will subside, since for many
women the passionate impulses are quenched the first time they are tried out;
for satiety is the outcome of acts of love; if they remain (and may that not
happen!) there will be an alternative route and other counsels. Meanwhile, let
us look after the present.”

XVI 1 Demainete agreed, and pleaded with her to add speed to the plans.
Asking her mistress for one day to be given to her to work things out she went
to Arsinoe and said, “Do you know Teledemos?” When she said she did, she
[Thisbe] said, “Will you let us in today? I have promised to sleep with him. He
will come first, and I when I have put my mistress to bed.” 2 Running to
Aristippos in the countryside, she said, “Master, I have come to you as my
own accuser: do what you want with me. You have lost your son partly
through me, who, although I was unwilling, nonetheless share the blame.
When I realized that the mistress was not living properly, but was defiling your
bed, I was both fearful for myself that something bad might happen to me
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sometime if her behaviour was detected through someone else, and 1 was sad
for you, that when you treat your wife the way you do you should in exchange
suffer this kind ofthing. I shrank from informing you myself, but I spoke to the
young master, going to him at night, so that no one would know, and I told
him that an adulterer was sleeping with the mistress 3 He, who as you know
had suffered previously at her hands, thought that I meant that the adulterer
was then inside He was filled with uncontrollable anger, and picking up the
dagger, and ignoring me when I tried hard to restrain him and to tell him that
nothing of the kind was happening at that moment, or supposing that I had
changed my mind, went into the bedroom in a frenzy; you know the rest. 4 It
is now possible, ifyou want, for you to defend yourselfbefore your son, even if
he is currently in exile, and to punish the one who wronged you both. Today I
will show you Demainete lying with the adulterer, and what’s more, in
someone else’s house outside the city.” 5 “If only you would show me this, as
you say,” said Aristippos, “you shall have the prize of freedom; but having
revenge, | shall perhaps outlive the hateful woman. For a long time I have been
smouldering inside, and having a suspicion ofthe fact I have kept quiet for lack
of proof. But what must I do ?” She said, “You know the garden where the
monument ofthe Epicureans is: go there by this evening and wait.”

XVII 1 As she spoke she ran off and going to Demainete, she said, “Adorn
yourself; you should come more gracefully turned out. I have organized
everything for you which I promised.” She embraced her and did what she told
her. When it was evening she [Thisbe] picked her up and took her to the
appointed place. 2 When they got close she told her to stand there for a little
while, and she went first and asked Arsinoe to move to another room and to
leave her alone, because she said the lad was embarrassed, having just found his
strength in Aphrodite’s arts. When she [Arsinoe] had done what she was
asked, she [Thisbe] went back, brought Demainete and taking her in she put
her to bed and took away the lamp so that she would not be recognized by you,
who, ironically, were living in Aegina. 3 And instructing her to fulfil her
passion in silence, she said, “I will go away to the youth, and will come and
bring him to you. He is drinking with neighbours hereabouts.” Going out, she
found Aristippos in the agreed place, and hurried him to tie up the adulterer
who was at hand. He followed her, and coming up suddenly he rushed into the
room, and finding the bed with difficulty by a little beam of moonlight, he said,
“I’ve got you, you abomination to the gods!” 4 As he spoke, Thisbe suddenly
slammed the doors as loudly as possible and shouted, “How dreadful, the
adulterer has eluded us;” and, “Watch, master, that you do not make another
mistake too!” He said, “Do not worry! I have got the wicked woman, whom I
wanted rmst;” and taking her, he led her towards the city. 5 She, when she
underste” /% 0 it seems, her current circumstances - the loss of what she was
hoping for, the dishonour in what was going to happen, distressed at those by
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whom she had been caught and furious at those by whom she had been tricked,
when she was at the pit in the Academy (you know it well, where the
polemarchs offer the ancestral sacrifice to the heroes), then suddenly tearing
herself from the hands of the old man she threw herself on her head. 6 So the
dreadful woman lay [having died] dreadfully, but Aristippos, saying, “I have a
punishment from you even in advance of the legal process,” on the next day
imparted everything to the citizen body, and obtaining a pardon with difficulty
he went round his friends and acquaintances to see whether by lobbying he
could possibly get your return. Whether any of this was achieved I cannot say,
for I came here first, as you see, sailing here on some personal business of my
own. However, you should expect the people to agree to your return and your
father to come looking for you, for this was announced by him.’

XVIII 1 Charias told me this. The sequel, and how I came here or what
fortunes I have at times experienced, would need a longer talk and time” At
the same time he wept. The strangers wept too, ostensibly at his troubles, but
each remembering his own. They would not have ceased lamenting unless
some sleep, favouring them as a result of the pleasure of lamentations, had
stopped them weeping. 2 And so they slept; but Thyamis (for this was the
name of the bandit chief) having lain at rest for most of the night, was disturbed
by some stray dreams and was suddenly robbed of sleep and stayed awake,
puzzling in his thoughts about the solution. 3 At the time when the cocks
crow, whether, as they say, stimulated by the physical sensation of the sun as it
revolves above us to address the god, or whether rather, awaking his
companions with his own call because of the heat and of the desire to move and
to feed, a divine dream something like this came to him. 4 Coming to
Memphis, his own city, to the temple of Isis, the whole place seemed to be
illuminated by the fire of a torch. The altars and hearths, running with blood,
were full of all kinds of animals, and the propylaea and peridromos with men
who filled everything with a confused din and hubbub. When he dreamed he
came inside the actual sanctuary the goddess met him and entrusted Charikleia
to him and said, “Thyamis, I hand over this maiden to you; having her you
shall not have her, but you shall be unjust and shall kill the stranger; but she
shall not be killed.” 5 When he saw this he was confused, turning over in his
mind this way and that what the meaning could be. Once he had given up, he
adapted the solution to his own desire. He supposed that the “You shall have
and you shall not have” was “as a wife and no longer as virgin,” he imagined
the “you shall kill” as “you shall break the maidenhead,” whereby Charikleia
would not die.

XIX 1 This is how he understood the dream, with his impulses guiding him
thus. At dawn he instructed the most senior of those under him to come, and
told them to bring the booty, which he called by the more respectable name of
‘spoils’, into their midst; and he sent for Knemon, instructing him also to bring
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him those under guard. 2 When they were being brought they shouted, “So
what fate awaits us?” and strongly implored Knemon to assist them if he could
at all. He reassured them, and urged them to be optimistic, advising that the
bandit leader was not entirely barbarous in his character, but was rather gentle,
since his descent was from illustrious men and he had taken up his present life
out of necessity. 3 When they had been brought, the rest of the crowd
gathered. Thyamis, seating himself on an elevated spot declared the island a
parliament, and instructing Knemon to tell the prisoners too what was said (for
he already understood Egyptian, but Thyamis did not have an accurate
knowledge of Greek), said, “Men and fellow soldiers, you know the attitude I
have always adopted towards you. 4 As you know, I was born the son of the
high priest at Memphis, and lost the priesthood after the departure of my father
when my younger brother, acting illegally, took it away. I fled to you to get
vengeance on him and to get back honour, and being considered worthy by you
to lead you I have continued until now apportioning nothing more to myself
than to the others. If there was a division of goods I preferred an equal
portion, or if there was a capture of prisoners I allocated them to the common
kitty. I think it is fitting for one who leads you well like this to have the largest
share of work but an equal share of the profits. § Of the captives, I have
selected for us ourselves those men who are going to be most useful by their
strength of body, and sold off the weaker ones; of the women, without trying
rape, I have released the well born for money, or simply out of pity for their
fate, while the inferior ones, whom not only captivity but also habit has obliged
to be slaves, I have shared out to each of you as servants. 6 Now I request
from you one thing from the booty: this foreign maiden whom, although it is
possible for me to give her to myself, I think it is better to receive by common
consent; for it would be stupid for me if, forcing the captive to do my will, I
seemed to be acting in my own interests while my friends were rather unwilling.
7 But I ask her from you not as a free gift, but offering in return to take
nothing myself from the other parts of the booty. Since the priestly caste
rejects the common Aphrodite I thought she should be mine not on account of
a need for pleasure but of the production of heirs.

XX 1 I want to explain the reasons to you. First, she seems to me to be well
born. I use as evidence the wealth that was found with her, and the fact that
she has not sunk down in the face of her present circumstances, but derives her
attitude from her original lot in life. 2 Then, I assess that her mind is good and
prudent, for if, when she conquers everyone with her fine looks, she still
disposes those who see her to a respectful attitude of mind with the modesty of
her gaze, does she not naturally induce a better assumption about herself? The
most important of the points is that she seems to me to be the priestess of one
of the gods: and so even in misfortune she thinks it would be terrible and
irreligious to put off her priestly garb and chaplets.
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XXI 1 So, friends, what marriage could be more fitting than the priestly man
taking the consecrated woman?” They all assented, and wished him an
auspicious marriage. He resumed the speech and said, “I am grateful to you;
but we would be acting properly if we were to enquire what is the opinion of
the maiden about this. 2 If it was necessary to make use of the rights of
leadership my wishes would be perfectly sufficient for me; for those who can
use force consultation is superfluous; but if marriage is what is happening it is
necessary for the will of both parties to be in agreement.” And redirecting his
speech he asked, “So how do you feel, maiden, about being my wife?” and at
the same time he told her to say who they were, and from what families. 3 She,
for a long time casting her gaze on the ground and frequently shaking her head,
seemed to be forming some speech to express her thought. And eventually,
looking straight towards Thyamis, and upsetting him more than before by her
beauty (for she had grown more red in the cheek than usual, affected by her
thoughts, and her expression had changed to a more animated one) she said,
with Knemon translating, “It would be more fitting for Theagenes here, my
brother, to speak; for I think that in the company of men, silence becomes a
woman and to reply becomes a man.

XXII 1 But since you have turned over the discussion to me and have offered
this first indication of kindness by trying to obtain your rights by persuasion
rather than by force, and moreover because the whole issue relates to me, I am
obliged to depart from my own and from maidens’ rules and to answer the
question of my conqueror about marriage, and what’s more, in the company of
so many men. 2 Now this is our situation. By race we are Ionians, being
originally Ephesian and having both parents alive; since the law requires people
of such a sort to serve as priests, I was chosen priestess of Artemis and my
brother here was chosen priest of Apollo. Since the honour is an annual one
and the time had come round we made a religious embassy to Delos where we
were going to put on musical and athletic contests and to lay aside the
priesthood according to our ancestral tradition. 3 So a ship was filled with
gold and silver and garments and the other things which would be sufficient for
the contests and the general feast; and we went, while our fathers were
advanced in age and stayed at home from fear of the voyage and the sea; but a
crowd of other citizens came, some in the same ship and others using their own
boats. 4 When most of the voyage had been accomplished a wave which
suddenly fell on us and a violent wind and confused hurricanes and lightening
bolts which whipped up the sea drove the ship from its course, while the
helmsman succumbed to the excessive difficulty and gave up the ship to the
force of the weather and allowed fate to steer. For seven days and as many
nights we were driven by the wind which blew from all directions, and finally
we ran aground on the rock where we were captured by you, 5 where you also
saw much carnage: at the feast we held to celebrate our salvation the sailors
attacked us, and plotted to kill us for the money, until we beat them with great
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trouble and destruction also of our people, while they themselves were both
killing and being killed. From all these things we were saved as a pitiful
remnant - I wish it had not been so - being lucky among our misfortunes in
one thing only, that one of the gods brought us into your hands, and we who
feared for our lives have been diverted into considering marriage, which I do
not want by any means to reject. 6 For someone who is a prisoner to be
thought worthy of the bed of her conqueror exceeds all good fortune; and for
one who is dedicated to the gods to dwell with the son of a high priest, soon,
god willing, with a high priest, does not seem at all to be devoid of the
providence of heaven. I ask one thing, grant it, Thyamis: allow me first to go
to a city where there is an altar or shrine assigned to Apollo to lay aside my
priesthood and its tokens. 7 It is better to go to Memphis where you can
regain the honour of your high priesthood. In this way the marriage would be
held more happily because it was joined with victory and would be consecrated
in circumstances of success. But if it should be before that, I leave to your
judgement; only let my ancestral rites be performed first. I know that you will
agree, having been associated with religious observance since childhood, as you
say, and respecting our pious duty concerning the gods.”

XXIII 1 Then she stopped speaking and started crying. All the others who
were present were in favour and told him to act in this way and shouted that
they were ready, Thyamis expressed assent partly willingly and partly
unwillingly. 2 Because of his passion for Charikleia he thought that even the
present moment was an enormous length of time to delay, but he was charmed
by her words as if by a siren, and was compelled to obey; at the same time he
made some connection with the dream, and was confident the marriage would
take place at Memphis. He terminated the discussion, first dividing up the
booty, himself taking many of the best things which the others yielded willingly.

XXIV 1 He ordered them to be ready in ten days time to make the expedition
against Memphis. To the Greeks he assigned their former tent. Knemon again
shared a tent with them by order, being appointed henceforth no longer as
guard but as a companion. 2 And Thyamis provided some more luxurious fare
than they had, and Thyamis sometimes also made Theagenes a guest at his table
out of respect for his sister. Charikleia herself he decided not to see much, so
that the sight of her might not inflame the desire he had and he would be forced
to do something different from what had been decided and declared. 3 And
Thyamis therefore avoided seeing the maiden, thinking that he would not be
able to look at her and remain chaste. Knemon, as soon as they were all out of
the way, each one disappearing into a different part of the lagoon, after a short
search brought back to Theagenes from the lagoon the herb which he had
promised on the previous day.
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XXV 1 Meanwhile Theagenes, having some leisure, wept and groaned for
Charikleia, not talking to her at all but constantly calling the gods as witnesses.
2 When she asked whether he was lamenting the usual and shared problems or
whether he was not suffering some more novel trouble Theagenes said, “What
could be more novel or what could be more impious than oaths and treaties
being broken while Charikleia becomes forgetful of me and promises her hand
to others?” 3 “Be quiet,” said the maiden, “and do not be more grievous to me
than my misfortunes; and do not, when you have from past events such a great
testing of me through my actions, behave suspiciously because of words which
were expedient and spoken for a specific need Otherwise the opposite has
happened, and you yourself seem to have changed rather than finding that I
have changed. 4 I admit that it is unfortunate, but nothing is so forceful as to
persuade me to change and not be chaste. There is one thing alone, I know, in
which I am not chaste; the desire I have had from the start for you. But this is
not irregular; for I first gave myself'then not as one submitting to a lover but
as one being joined to a husband, and I have come this far keeping myself pure
and away from intercourse with you, often pushing you away when you have
tried something, waiting expectantly for the lawful marriage, if it might happen,
which we agreed upon from the beginning and swore on by all the gods. 5
Would you be so foolish as to believe that a barbarian could receive me in
marriage before a Greek, a bandit before my beloved”” “So why did you want
to make that fine address?”” said Theagenes. 6 “Pretending I am your sister was
very wise, and further, a distraction for Thyamis from jealousy against us and a
way of arranging for us to be with one another without fear I understood that
Ionia and the wandering about Delos would be cover for the facts and the
truth, and would cause a wandering in actuality in the hearers.”

XXVI 1 “Being so ready to agree to the marriage and to make an arrangement
explicitly and to set a time, this [ an”not able to understand nor want to |
prayy[that I shall sink away rather than see this conclusion to my labours and
hopes concerning you.” 2 Charikleia, embracing Theagenes and kissing him a
thousand times and wetting him with tears said, “How happily I accept from
you the fears about me. From this it is evident that you are not diminishing in
desire for me as a result of our misfortunes. But understand, Theagenes, we
would not be talking to each other now unless these things had been promised
in that way. 3 For as you know, a battle of resistance intensifies the urge of a
conquering passion, but a yielding word which fits in with the will checks the
first boiling impetus and lulls the sharpness of the appetite by the sweetness of
the promise. For, I believe, those who love more crudely regard the promise as
the first experience, and supposing from the verbal undertaking that they have
conquered they behave more tamely as they depend on their hopes. 4 Now
foreseeing this myself I gave myselfin word, entrusting the future to the gods
and to the spirit which received the task of governing our love. Often one or
two days have given much of what provides salvation, and fates provide things
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which men did not discover in a thousand counsels. [ too am putting off this
present moment with schemes, displacing foreseen things with unforeseen. 5
So one must be careful, dearest, as if the invention were a wrestler’s feint, and
one must be silent not only to the others but also to Knemon himself. He is
kind to us, and a Greek, but a prisoner is going to do a favour more to his
captor, if that kind of situation arises. 6 For neither does the length of our
friendship nor the bond of kinship give us a secure pledge of his good faith
towards us. Therefore if from some suspicion he should ever poke his nose
into our affairs, a denial must be made at the first enquiry. Sometimes a lie is a
good thing, when it brings advantage to those who speak it and does not harm
the hearers.

XXVII 1 While Charikleia was advising these and similar things for the best
outcome, Knemon ran up in an enormous hurry and, based on what he seen,
announced that there was a great tumult, and said, “Theagenes, I have come
bringing you the herb; put it on and treat your wounds. We must get ready for
more injuries and equal carnage.” 2 When he pleaded with him to explain more
clearly what he meant, he said, “The present is not a time for listening, there is
a danger that words will be cut short by actions; but follow with utmost speed,
and let Charikleia follow too.” And taking them both along he led them to
Thyamis 3 Finding him wiping out a helmet and sharpening a light spear he
said, “You are attending to your armour at a good time; but put it on yourself,
and tell the others to. I have seen a hogt of enemies of a size that I have never
seen around us before, and they wer”such a distance as to be coming into view
over the neighbouring ridge. I have come at a run to give advance warning of
the approach, not slacking my speed at all but telling as many men as I could on
the route here to get ready.”

XXVII 1 At this Thyamis got up and asked, “Where is Charikleia?” as if he
feared more for her than for himself. When Knemon pointed her out staying
back by the nearby doorpost, he said to him alone, “Taking her yourself lead
her to the cave where also our goods are stored in safety. When you have put
her there, friend, and put the cover on the entrance as usual, come to us as
quickly as possible. The battle will be our concern.” He instructed his shield-
bearer to bring a sacrificial victim so that they could sacrifice to the local gods
and in this way would begin the battle. 2 Knemon followed the instruction, and
brought Charikleia, who was lamenting a lot and frequently turning towards
Theagenes, and placed her in the cave. It was not a work of nature like many
places around and under the earth which are hollow of their own accord: the
bandit’s craft had mimicked nature, and it was an excavation laboriously
hollowed out by Egyptian hands for storing booty.

XXIX 1 This is how it was made. It had a narrow and dark mouth which lay
beneath the doors of a concealed chamber so that the threshold was itself a
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second door to the way down when it should be needed. It [the threshold
which was a second door] dropped onto it [the way down] and opened easily.
From there it divided into curved tunnels with no pattern. 2 The paths and
tunnels to the inner parts sometimes wandered artfully each in its own way and
sometimes met one another, intertwining like roots, and running down to the
lowest level they opened up into one large area where a dim light penetrated
from an opening by the edges of the lake. 3 It was there that Knemon took
Charikleia down and leading her with his knowledge of the route he brought
her to the end of the cave, strongly reassuring her and promising to visit her by
evening with Theagenes, and that he would not let him engage with the enemy
but would make him run away. She said nothing but was smitten by her
trouble as if by death, and was deprived of Theagenes as if of her soul; leaving
her fainting and silent he went out of the cave. 4 Putting on the threshold
[which served as a trap-door], and weeping a little for himself because of what
he was forced to do and for her because of her fate, that he was almost burying
her alive and that he was giving over Charikleia, the brightest thing among
men, to night and darkness, he ran off to Thyamis and found him hot for the
fight, himself armed magnificently along with Theagenes, and stimulating those
gathered around him to a frenzy with a speech. 5 Standing in their midst he
said, “Fellow soldiers, I know that it is not necessary to exhort you at length,
and that you need no reminder but consider life is always a battle, and besides
the unexpected approach of our opponents cuts off any prolixity of speech.
Those whose enemies are in their property, if they do not to bring up a defence
quickly using similar forces, that is entirely the behaviour of men who come
later than they are needed. 6 So knowing that the speech is not about women
and children, which alone is sufficient to stir up many men to fight, (for these
things are of less account to us and we can get just as many every time we win)
but about existence itself and our souls (for a bandit war never ended in
dialogue and never had its conclusion in treaties, but the winners must survive
and the losers die), so, honing our spirits and bodies let us engage the enemy.”

XXX 1 Saying this he looked around for his shield-bearer and repeatedly called
him by name, Thermouthis. When he was nowhere around, he uttered many
threats and hurried to the boat at a run. The war had already broken out, and it
was possible to see at a distance that those who lived in the outermost parts
near the inlet of the lagoon had been taken. 2 The attackers had burnt the
boats and huts of those who had fallen or fled. When the fire spread from them
to the neighbouring marsh and consumed in great clumps the abundance of
reeds there, a fiery glow, indescribable and unbearable, came to the eyes, and a
roaring noise came to the ear. 3 Every image of war was vividly seen and
heard; the local people engaged in the fight with all their energy and strength,
but the others very much had the advantage by their number and by the
unexpectedness of the attack, killing some on land and submerging others in
the lagoon together with their boats and together with their dwellings. From all
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this there rose to the sky a confused din of men fighting by land and in boats, of
men killing and being killed, reddening the lagoon with blood and mixing
together fire and water. 4 When Thyamis saw and heard this the dream came
to his mind in which he saw Isis, and the whole temple filled with torches and
sacrifices, and he thought that those things were what was happening now. He
interpreted the dream in the opposite way to before: that ‘having he will not
have her’ [would be fulfilled] with her being taken away by the battle, and that
‘he will kill and will not wound’ [would be fulfilled] by a sword and not in
Aphrodite’s way. 5 He severely criticized the vision as deceitful, and thought it
a terrible thing if another man should become master of Charikleia. He told
those with him to wait a little, saying that staying on the spot and hiding around
the island they should do battle when necessary and conceal the entrances
through the surrounding marshes, for it would be desirable to resist the host of
the enemy this way; while he, going as if to seek Thyamis and to pray to his
patron gods, and permitting none to follow, went in a frenzy to the room. 6
The barbarian character is difficult to restrain where it has an urge. If one
despairs of his own salvation he is likely to destroy first everything he holds
dear, whether in the foolish belief that they will be with him after death or
whether to remove them from the grasp and insults of the enemy. 7 As a result
Thyamis, forgetting everything he had in hand and moreover surrounded by
enemies as if by nets, in the grip oflove and jealousy and rage went to the cave
as quickly as he could run and jumping down shouted long and loud in
Egyptian and encountering there somewhere near the mouth a woman
addressing him in Greek he went to her, guided by her voice, put his left hand
on her head and drove the sword through her chest beside her breast.

XXXI 1+ She lay in a sad state, shrieking pitifully as she died. He ran back and
replacing the threshold [which served as a trap-door] and gathering on it a little
mound of dust said with tears, “This is my bridal gift to you.” When he
reached the boats he found the others already planning to flee because they saw
the enemy were at hand, and Thermouthis who had come and was dealing with
the sacrificial victim. 2 Upbraiding him and saying that he had already
performed the best of the sacrifices, he and Thermouthis got into the boat with
the rower as a third person; the lagoon boats which are crudely hollowed out
of a single log, of one thick tree trunk, cannot carry more. Theagenes went
away in another boat with Knemon, and they all did likewise, each in a different
boat. 3 When they had gained a little distance from the island, sailing around
more than sailing away, they stopped rowing and turned the boats sideways on
so as to receive the enemy face to face; only coming close, and not
withstanding the tumult all the others fled as soon as they saw it; and some
could not cope with the war-like din. 4 Theagenes and Knemon withdrew,
although for the most part they did not give in to fear. Only Thyamis, partly
because he was perhaps ashamed of running away, and perhaps unable to bear
to outlive Charikleia, threw himself among the enemy.
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XXXII 1 When they were already hand to hand someone shouted, “Here is that
Thyamis! Everyone guard him!” And suddenly the boats came round to a
circle and held him in the middle. He resisted, wounding some with his spear
and killing others, and it was more than marvellous what happened: not one of
them attacked or struck him with a sword, but each devoted his whole energy
to taking him alive. 2 He resisted with the utmost vigour until he was deprived
of his spear when many attacked at once; he also lost his shield-bearer, who
had fought by him with distinction and, as it seems, was wounded at the right
moment and giving in to despair threw himself into the lagoon, and using his
skill at swimming emerged out of reach of missiles and with difficulty he swam
towards the marsh. What’s more, no one thought about pursuing him, 3 for
they had already taken Thyamis, regarding the capture of one man as a
complete victory. Although they were diminished by losing so many friends
they rejoiced more at honouring the living killer than they grieved at losing
their own men. 4 And this is how gain is more important to robbers than their
own lives, and the name of friendship and kinship has its limit set at one thing,
profit. That is how it was for these robbers.

XXXIII 1 They happened to belong to those who ran away from Thyamis and
his companions at the Herakleiotic outlet. Angry at the loss of other people’s
possessions and feeling distress at the removal of the booty as if it were their
own, they collected together the rest of their own men at home, and similarly
summoned the surrounding villages on the basis of a promise of a similar and
equal share of what they looted, the leaders decided on an attack, and were
attempting to take Thyamis alive for the following reason. 2 He had a brother
Petosiris at Memphis. He had taken the benefice of the high priest, by a plot,
from Thyamis, against the ancestral custom, since he was younger. When he
learned that his elder brother was leader of a robber band he feared that he
might find an opportunity and attack sometime, or even that time would find
out his plot; at the same time he realized that he was under a suspicion with
the populace that he had killed Thyamis, who had vanished, and sending word
to the bandit villages he proclaimed a great quantity of money and pasturage
for those who should bring him alive. 3 Captivated by this the robbers, who
even in the heat of battle did not let profit escape their minds, when someone
recognized him, took him alive with many deaths. They conducted the prisoner
by land, choosing half of them to guard him, although he severely castigated
their apparent kindness and railed at captivity more than death. The rest of
them turned to the island, hoping to find in it the goods and booty they sought.
4 When they had run all through it and left no part unsearched they found
nothing of what they hoped, or a little, if there was something left out around
the cave which was hidden underground. Setting fire to the tents, when
evening was already coming on and making them frightened to stay on the
island, (because of a fear of ambush by men who had escaped [them in the
battle]) they went away to their own people.
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