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"Enapevavdag 6 Tdv Onfaiwv oTpatnyog
ExwV Tpog Aakedatpoviovg mOAeyov Kai
dpxatpeci®dV dyouévwv fkev eig matpida,
napayyeiAag td1 adl TtnotuPpdtwt un
cUUPGEAAELY. Aakedatudvior pabdvteg thv
anovoiav éBAac@ruovy TOV Veaviav w¢
&vavdpov: 0 § dyavaktioag Kai
emAaOduevog Tod atpog cuvEPade kai
gviknoev. 0 d¢ matrp Papéwg EvEykag
OTEQAVWONG ETPAXNAOKOTINGEV, (WG
KTnotp®v 16Topel €V Tpitwt BolwTiak®v.

294 F 1 Commentary

Translation

Epameinondas, the general of the Thebans,
was at war with the Lakedaimonians and
there were elections; he returned home,
having left orders to his son Stesimbrotos
not to engage the enemy. The
Lakedaimonians, having learned of his
absence, kept accusing the youth of
cowardice. He felt violently irritated and,
forgetting his father, engaged the enemy
and won. But his father, deeply affected,
having crowned the youth, cut his throat,
as Ctesiphon relates in the third book of his
Boeotian History.

This story is paired by [Plutarch] with that of Manlius Imperiosus, who dealt in exactly
the same way with his son, guilty of having attacked the Samnites against his orders;
the source for the Roman story is Aristeides of Miletos (BNJ 286 F 18). The Roman story
corresponds, with some qualifications, to an event that was part of the Roman
tradition: Livius 8.7 and Valerius Maximus 2.7.6 narrate that T. Manlius Torquatus
killed his son, during the war against the Latini (not the Samnites) in 340 BC, because
the son had disobeyed his orders. However, nothing is known of a son of
Epameinondas, and in fact Nepos, Epaminondas 10.1-2 says explicitly that the general
never married; the certainly apocryphal anecdote about his last words, addressed to a



friend who was lamenting his dying childless, that he was leaving two immortal
daughters, Leuctra and Mantinea, (Diodoros of Sicily 15.87.6; Valerius Maximus 3.2.5;
see Jacoby, FGrH 3a, 398) points in the same direction. The story was thus in all
likelihood invented to form a parallel for the Roman story (so already Jacoby, FGrH 3a,
398; A. De Lazzer, Plutarco. Paralleli minori (Naples 2000), 332). The principle of the
‘obvious source’ is recognizably at work in the title of Ctesiphon’s work: for a Boeotian
general, a book on Boeotian history.

The text offered by the epitome (Zg) of the Parallela minora is fairly close to that of
Parallela; but interestingly, while it is more compressed at some points, and while it
omits the source-reference (as is on the whole typical of the Epitome), it gives elsewhere
more details:

Enapivavdag O tv @nﬁaiwv otpatr]ybg no?xsp(bv AomsSoapovimg, Tapryyeile Tt
mondi Ztnolpﬁpow)l €Ml TNV TaTPida U vnootpscpwv un ovpPaAelv AaKESalpowmg ol 8¢
TOV veaviav slg 70 ovaoO\sw sp561ZOVtsg wg avaSpov sKouaZov obtog & ayavaKtr]oag
oUPAAAEL TTapa TRV EVTOANV TOD TaTpOg Kal VIKE: 0 8¢ matrp Papéwg EvEykag
E0TEQPAVWOE UEV WG VEVIKNKOTA, ETPaXNAOKOTNOEV & WG 0TPATNYIKOV UPpioavTa vouov.
Epameinondas the general of the Thebans, while at war with the Lakedaimonians, gave
an order to his son Stesimbrotos, as he was going back home, not to engage with the
Lakedaimonians. But they, trying to push the young man into an engagement, kept
accusing him of cowardice. And he, feeling irritated, engages against the order of his
father and wins; but his father, deeply affected, crowned him for his victory, and cut his
throat for having disobeyed the command of the general.

For the implications of this on the evaluation of the tradition of the Parallela see De
Lazzer, Plutarco. Paralleli minori, 84-89, and in particular the stemma proposed at p. 87
(itself a copy of that proposed by F. Jacoby, ‘Die Uberlieferung von Ps. Plutarchs
Parallela minora und die Schwindelautoren’, Mnemosyne S. 3, 8 (1940), 143): Parallela and
the epitome = would both depend from the epitome of an original version.
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"ApGéng rtowpég £0TL TAG ’Appsviag, v  The Araxes is a river of Armenia, which

npoor]yoplo(v a)xncpwg amno Apaiov T00 takes its name from Araxes son of Pylos.
ToAov. ovtog yap Tpo¢ "ApPnAov tov For he, when competing for the kingship
TATIOV UTEP OKANTPWV AUIAADUEVOG against Arbelos his grandfather, killed him

avtoV Katetd€evoe’ motvnAatovpevog 8¢ with an arrow; and being pursued by the
0o "Eptvowy €autov Epprev ig motapov  Erinyes he threw himself into the river
Bdktpov, 6¢ &t adtod 'Apdéng Baktros, which after him changed its name



UETWVOUASOT, KaBwG 1oTopel KTtnotp@v €v to Araxes, as Ctesiphon narrates in the first
& epoIK@V. book of Persian stories.

294 F 2 Commentary

The Araxes was already mentioned in Herodotos (1.201-202, 1.205, 1.209-11, 1.216, 3.36,
4.11 and 4.40), but different rivers are referred to with this name: the Araxes (modern
Araks), the Volga with its delta and islands (1.202.1), and the Oxos (1.205.2): see A. De
Lazzer, in E. Calderon Dorda, A. De Lazzer, E. Pellizer, Plutarco. Fiumi e monti (Naples
2003), 255). Jacoby, FGrH 3a, 398 points out that the more detailed information on the
Armenian Araxes is to be connected with the increase in geographical knowledge that
followed the campaign of Pompey; but that nonetheless, there is wild confusion or
creativity at work in the distribution of the names. Thus, Pylos is an invention based on
the Caspian gates (Kdomat moAat), while the name of the grandfather Arbelos echoes
that of an Assyrian king attested in Abydenos (in Eusebius (Arm.), Chronographia p. 25,
26-26, 8 K, BNJ Abydenos 685 F 7), itself derived from the Assyrian city-name Arbela (see
G. De Breucker, commentary to BNJ 685 F 7). It may well be that [Plutarch] or his source
actually created the name Arbelos directly from the place name: after all, the location
at which Alexander defeated Darius III was probably better known than the name of the
Assyrian king, although the two are often mentioned together, as in Strabo 16.1.3: ta 8¢
"ApPnAa katokiav d€idAoyov, ktiopa (¢ @acty ApprpAov tod Abuovéwg, ‘Arbela is a
colony worthy of mention, founded, as they say, by Arbelos son of Athmoneus’.

The earlier name of the river is also problematic, as Baktros must be a river of Baktria;
De Lazzer, in Calderon Dorda, De Lazzer, Pellizer, Plutarco. Fiumi e Monti, 256, points out
that the two rivers Araxes and Baktros are clearly distinguished in Aristoteles,
Meteorology 1.13.350a23-25: €k U&v o0V To0TOL péovatv &AANo1 Te motauol kai 6 BdkTpog
Kol 0 XodoTn¢ kal 6 'Apdéng, “And from it (Mt. Parnassus) flow other rivers, among
them the Baktros, the Choaspes, and the Araxes.” The Baktros is also mentioned by
Polyainos, Stratagems 7.12, and by Curtius Rufus, Histories of Alexander 7.4.1, who states
that the river gives its name to the city and region.

The pursuit by the Erinyes is typical of crimes against kin; the Erinyes are very present,
in various ways and for various reasons, in the On rivers (2.2; 2.3; 3.1; 5.1; 9.4; 18.1, and
our passage); here, they bring the narrative to its expected conclusion.

This paragraph is followed by another one, for which [Plutarch] does not give a source
reference, and which narrates an entirely different story concerning the naming of the
Araxes (whose previous name is here said to have been Halmos); as De Lazzer, in
Calderon Dorda, De Lazzer, Pellizer, Plutarco. Fiumi e Monti, 256 points out, this is not
how [Plutarch] usually proceeds: even when there are two metonomasies, they tend to
follow on from each other (the river, or mountain is given a name; it then receives a
second name; but because of other events, it is given a third name, and so on).

G. Dossin, ‘Le fleuve Araxe - Bactre - Halmos’, in Hommages a Waldemar Déonna, Latomus
28 (Bruxelles 1957), 194-6, has suggested that in this story the names (or the events, as
the case may be) mostly derive from etymological puns. The story concerns power and



the desire to reign: the name of the main character, Araxes, may, through a false
etymology, be connected to dpxev, ‘to command’. The dispute concerns the kingdom -
but this is expressed with OUnép oknmrpwv rather than with BaciAeia; the scepter is the
sign of the royal power, and from it comes the idea for the earlier name of the river,
Bdktpog, ‘stick’. The grandfather Arbelos ("ApfnAoc) has a name with a good, oriental
pedigree (‘son of Bel’ in Accadian); he must die by an arrow, as his name in Greek could
be divided into &p- from aipéw, to kill, and féAog, the arrow. Dossin’s speculations as to
the name of the Halmos (the river in which Araxes throws himself in the second story,
narrated in the following paragraph) involve the knowledge on the part of [Plutarch] or
his source of Aramaic, and seem entirely implausible, all the more since a Greek
etymology is ready at hand: Araxes ‘jumps’ ({AAouat, GAua) in the “AApoc.
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@Uetal & év avt®t dévdpov maAi[v]ovpog'  And in it (the Argive Mt. Kokkygios) grows

kaAoUUEVOV, €@’ 1 &v T1 kaBiont TV a tree called paliouros, and if anyone of the
GAGywV {diwv g vmod €00 katéxetat, irrational animals sits on it, he is held as if
nape€ kKOKKLYOG* TOOTOL Yyap @eidetat, with glue, apart from the cuckoo; for this
Kabwg 1otopel Ktnotp®v €v  Iept one is spared, as Ctesiphon narrates in his
dévdpwv. first book On trees.

294 F 3 Commentary

This story pursues a motif broached in the preceding paragraph of the work. On rivers
18.10 narrates how Zeus, taken by love for his sister Hera, generated with her a male
son, and how, because of Zeus’s shame for this union, the mountain originally called
Lyrkeion took the name of Kokkygios, ‘of the cuckoo’. This story is attributed by the
author of the On rivers to the Perseis (if one accept Hercher’s correction, as Miiller,
Geographi Graeci Minores 2 (Parisiis 1861) 658 and Jacoby did, and as is most likely) of an
Agathonymos who would have been a poet (hence his absence from FGrH); or to the
Persian histories of an historian Agathonymos, as suggested by A. De Lazzer (who
maintains the transmitted text Iepoidt), in E. Calderon Dorda, A. De Lazzer, E. Pellizer,

' The correction of maAivovpog in taAiovpog has been proposed by Hercher, and
accepted by Bernardakis and Jacoby, because a plant naAiovpog is mentioned in
Theophrastos, History of Plants 1.3.1, 3.18.3, 4.3.3 and elsewhere, in Theokritos 21.80, in
Dioscorides 1.92.1, in Pliny, Natural history 24.155 and in a number of other authors,
while taAdivovpoc is not attested as the name of a plant. C. Miiller, Geographi Graeci
Minores 2 (Paris 1861) 658 and E. Calderon Dorda however retain the transmitted text;
De Lazzer in the commentary does not appear fully convinced (in E. Calderon Dorda, A.
De Lazzer, E. Pellizer, Plutarco. Fiumi e Monti (Naples 2003), 186 and 245).



Plutarco. Fiumi e monti (Naples 2003), 68. Because of the likelihood that the name
Agathonymos is invented, it does not make sense to discuss whether he was meant to
be a poet or a historian (although for this kind of story a Perseis seems more
appropriate). What is important is that Pausanias 2.36.1 mentions the change in name
of mount Kokkygios, and links it to the love between Zeus and Hera, and to Zeus’
metamorphosis into a cuckoo (this important element is actually missing in [Plutarch],
but it is essential to understand the derivation of the name); Pausanias however states
that the previous name of Mt. Kokkyx was Thornax (on the story, see T. Gantz, Early
Greek Myth. A Guide to Literary and Artistic Sources (Baltimore 1993), 58; A.B. Cook, Zeus. A
study in ancient religion 111 (Cambridge 1925), 63-66; and the commentary of R.B. Fowler,
in BNJ Aristokles 33 F 3 = scholia to Theokritos 15.64). Thus here as elsewhere,
[Plutarch] recounts a relatively well-known story, modifying an aspect of it, and
probably inventing the source. Note finally that a Mt. Lyrkeion, located in the Argolis,
is mentioned in Strabo 8.6.7.

The qualities of the plant reflect the story. However, elsewhere the paliouros is known
for very different properties: it corresponds to either the plant known as Christ’s thorn,
or to the great jujube (Zizyphus Spina-Christi) - at any rate, to a very thorny plant.

F. Atenstidt, ‘Zwei Quellen des sogenannten Plutarch de fluviis’, Hermes 57 (1922), 236-
7 has compared a series of magical plants/stones in [Plutarch] with passages in Pliny’s
Natural History: he points out that there are quite a few common (or relatively similar)
passages. In particular, in Pliny (Natural History 37.56.152) a stone is mentioned, whose
properties are by and large comparable to those of the tree here in [Plutarch]: catochitis
corsicae lapis est, ceteris maior et magis mirabilis, si vera traduntur, inpositam manum veluti
cummi retinens, “Catochitis is a stone found in Corsica, of larger size than the others and
more wonderful, if the story is true, that it retains the hand placed on it like gum”. Of
course, [Plutarch] is discussing a plant, and Pliny a stone; but on the whole the
similarities between the two authors seem sufficient to postulate a common source that
[Plutarch] would have altered depending on his purposes. This common source
Atenstddt saw in Xenokrates of Aphrodisias, a doctor active in the first century AD who
wrote on pharmacology, and who is mentioned by Galen, On the mixture and properties of
simple medicines vol.11 p. 793 Kiihn, and Artemidoros, Interpretation of dreams 4.22 (on
him, see F. Kudlien, Xenokrates 8, in RE 9A (Stuttgart 1967), 1529-31, and C.J. Classen,
Xenokrates 4, in Der kleine Pauly (Miinchen 1975), 1416). It seems however more likely
that the common source, if a common source there was, should be seen in the works of
a doctor active at the time of Pliny, Xenophon son of Zenon, of Ephesos, who wrote a
book on stones (see K. Ziegler, Xenokrates 7, in RE 9A (Stuttgart 1967), 1529; J. Kollesch,
Xenokrates 5, in Der kleine Pauly (Miinchen 1975), 1416; and M. Ullmann, Xenokrates 7,
in RE Suppl. 14 (Stuttgart 1974), 974-7).
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yevvatal & év avt@t d€vdpov poidt And on it (the Mt. Diorphos on the Araxes
napamAfolov. kapmov & dpbovov tpépel  river) grows a tree similar to a
UAAWV, TV yebov €xovta oTa@uAijt pomegranate, which bears a rich harvest of
napdyolov. €k TavTng thg Onwpag nénetpov fruits, which have a taste similar to grapes.
£av T1¢ KabeAwv dOvoudont Tov "Apn, If one, after having taken from these fruits
yivetat kpatoOuevog xAwpdg, Kabwg a ripe one, pronounces the name of Ares,
1oTopel KTtnotp@v €v 1y Mept dévopwv. the fruit although picked becomes green,
as Ctesiphon narrates in the thirteen book
On trees.

294 F 4 Commentary

Nothing is known of such a plant; nor is the link with the preceding paragraph of the
On rivers (for which no source reference is given, so that it is possible that both
paragraphs may have been conceived as depending upon Ctesiphon’s work)
immediately clear. In On rivers 23.4, [Plutarch] narrates that Mithras, wishing to have a
son but hating women, mounted a rock, and had from it a son to whom he gave the
name of Diorphos. When Diorphos reached maturity, he challenged Ares and was killed
by the god (on this story see the discussion in BNJ 23 F1d). Ares thus connects the two
stories, and, as A. De Lazzer suggests (in E. Calderon Dorda, A. De Lazzer, E. Pellizer,
Plutarco. Fiumi e monti (Naples 2003), there may be a parallelism of sorts: Ares kills
Diorphos as the latter reaches maturity, just as his name renders the ripe fruit green,
depriving it of maturation. De Lazzer, in Calderon Dorda, De Lazzer, Pellizer, Plutarco.
Fiumi e monti, 259 suggests, on the basis of a passage of Herodotos (1.202.1-2: the men
who live on the Araxes know of a tree whose fruits, once thrown on a fire, produce
fumes that make men drunk as with wine) that an authentic tradition may lie behind F
4: for the fruits mentioned in F 4 are said to have a taste similar to grapes.

Ctesiphon is quoted twice in the chapter on the Araxes, at On rivers 23.1 (F 2) and here,
at 23.5. This consistency is however up to a point belied by the fact that the works
referred to are different, Persian stories in one case, and On trees in the other.
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yevvatai & év abt®d1 kai AiBog kpuotdAAwt And in it (the Scythian river Tanais) occurs
TAPATAN 610G, WOV GVOpWTOULUOG?, also a stone similar to crystal, resembling
goteppévog. tav § amoddvnt BaciAedg,  in shape a man, crowned. Whenever the
apxatpeoiog mapa tov motapov tehobotv:  king dies, they held elections along the

Kal 0¢ av e0p<eB>nT tov Aibov ékelvov Exwvriver; and the person who is found having
napaxpipa BactAevg yivetat kat T that stone immediately becomes king and
okATTpa TapaAauPdver tov teAevtrioavtog, receives the scepter of the dead king, as
Kabwg 1otopel Ktnop®v €v y Mepl gut@v. Ctesiphon records in his third book On
pépvntat 8¢ Tovtwv Kai ‘AptotdBovlog év a Plants. The story is mentioned also by

Tepi AiOwv (BNJ 830 F 2). Aristoboulos in his first book On stones.

294 F 5 Commentary

The preceding paragraph of the On rivers concerns the Tanais; on it, see the
commentary of M. Rostock, BN]J 830 (Aristoboulos) F 2. There is no discernible
connection between the story told about the Tanais, and the peculiarities of the stone
found in it.

A stone with these peculiar qualities (its name is not given) is not mentioned in any
ancient text. F. de Mély, ‘Le traité des fleuves de Plutarque’, Revue des Etudes Grecques 5
(1892) 335-40 assumed that here a cameo must have been meant (the same assumption
he made for some other stones mentioned in the treatise), and derived from this
assuption far reaching consequences for the date of the treatise as a whole: the work
would have been composed after the third century AD, when no memory was left of the
art of glyptic, and the writer could confuse engraved stones and natural ones. But J.
Bidez, ‘Plantes et pierres magiques d’apres le Ps. Plutarque De Fluviis’, Mélanges offerts a
0. Navarre (Toulouse 1935), 35-6, has argued convincingly that this not a cameo but a
natural stone (so also A. De Lazzer, in E. Calderon Dorda, A. De Lazzer, E. Pellizer,
Plutarco. Fiumi e monti (Naples 2003), 40 and 236); he compares for the shape the
‘gamahei’, stones engraved according to the face of heaven, carrying a prophetic
message, and useful for healing wounds, well-known in Renaissance hermetic and
medical texts (they are for instance mentioned by Paracelsus); as for its virtue, Bidez
compares the stone ‘atizoe’, which according to Pliny 37.147 was used by the Magi to
consecrate kings (‘necessariam magis regem constituentibus’). This last connection had
been made already by F. Atenstidt, ‘Zwei Quellen des sogenannten Plutarch de fluviis’,
Hermes 57 (1922), 236, in the context of a general comparison between the information
of [Plutarch] and that of Pliny. For Bidez, ‘Plantes et pierres magiques’, 36-38, the
crystal stone of [Plutarch] and the atizoe of Pliny are part of an ancient tradition which
reaches far back in time. This is certainly possible, and much of what is found in
[Plutarch] is actually a reworking of ancient (and less ancient) traditions; but it is
certainly not enough to establish that the reference to Ctesiphon is authentic.
Atenstidt, ‘Zwei Quellen’, 236-46 argues, to my mind convincingly, that [Plutarch] for

2 So P. Hercher in apparatus proposed to delete &v and to write Ai6og kpvotdAAwt
napanAfolog, avBpwmouinwe éotepupévos (crowned as a man), a solution accepted by
Jacoby. This is possibly more elegant, but the transmitted text is understandable, and
there is no reason to intervene (so also Calderon Dorda).



his work made use of (and suitably modified the information contained in) a treatise by
the doctor Xenokrates (of Ephesos or Aphrodisias: see bibliography above, commentary
to F 3), who wrote on stones and plants with peculiar virtues, and who is one of the
sources of Pliny.

avOpwmnduipog used of a stone reappears in On rivers 11.4 of the stones philadelphoi (a
passage whose source is said to be Thrasyllos of Mende); but there it refers to the
behaviour of the stones and not to their shape. The term &v6pwmnduipog is very rare
(according to a TLG search it appears only one other times, besides the two times it is
used in the On rivers, in one of the letters attributed to Ignatius of Antiochia, Epistle 9 (to
the Antiochians) 6; in [Plutarch], it implies the notion of a sympatheia, of a
correspondence between the mineral world and humanity (see De Lazzer, in Calderon
Dorda, De Lazzer, Pellizer, Plutarco. Fiumi e monti, 232), a concept that is also seen at
work in the correspondence between the plots of the mythical stories narrated to
explain the names of places and rivers, and the virtues of plants and stones that grow
there. Here the stone is symbolic of kingship.

294 Biographical Essay

The only references to a historian Ctesiphon, author of a Boeotian history in at least
three books (F 1), of Persian stories in at least two books (F 2), and of works On trees in
possibly 13 books (F 3 and 4) and On plants in three books (F 5), come from the Parallela
minora (F1) and the On rivers (F 2-5) of [Plutarch]. At work in the titles of the works
attributed to Ctesiphon is the principle of the ‘obvious source’: Boeotian history for a
story that concerns Epameinondas, Persian history for Araxes and Arbelos, On trees for
particular trees.

Because of the heavy doubts on the reliability of the source-references of [Plutarch] (an
issue on which see R. Hercher, Plutarchi Libellus De Fluviis (Lipsiae 1951), 17-30; F. Jacoby,
‘Die Uberlieferung von Ps. Plutarchs Parallela minora und die Schwindelautoren’,
Mnemosyne S. 3, 8 (1940), 98-124; A. Cameron, Greek Mythography in the Roman World
(Oxford 2004), 127-34; as well as BNJ 22, biographical essay; and BNJ 56 F 1b for a slightly
different view), and because it is very unlikely that the author of so diverse works
would be known only through these two very dubious treatises, it is universally
accepted that Ctesiphon is one of the bogus authors invented by [Plutarch] (so the
short notice by R. Laqueur, ‘Ktesiphon’ 3, RE 9.2 (1922) 2079; but his belief in
Hefermehl’s attempt (in Rheinisches Museum 61 (1906) 296) to defend the authenticity of
one of the references of [Plutarch] is misplaced: see P. Ceccarelli, BNJ Aristodemos 22,
‘Biographical essay’). The fact that eleven of the authors mentioned in the On rivers
(Agatharchides of Samos, Agathon of Samos, Callisthenes, Chrysermos, Demaratos,
Derkyllos, Dorotheos, Sostratos, Theophilos and Ctesiphon) are also attested in the
Parallela minora cannot be an argument for their real existence, pace J. Boulogne,
Plutarque. Oeuvres morales, 4 (Paris 2002), 231, once it is agreed (as Boulogne does) that
the two treatises are by the same author. The existence of a fifth-century BC doctor
named Ctesiphon may have provided the idea for the bogus reference; or Ctesias may
lurk behind it (so Jacoby, FGrH 3a, 398; A. De Lazzer, in E. Calderon Dorda, A. De Lazzer,
E. Pellizer, Plutarco. Fiumi e monti (Naples 2003), 78).
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